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Freedom of Speech in Islamic and 

Western Thoughts 

(A Comparative Analysis) 

Dr. Riaz Ahmad Saeed  

Muhammad Salman Qazi 

ABSTRACT 

Islamic and Western thoughts give hallmark importance and space to 
the freedom of expression and thought. But it is also a fact that has 
different views about the limits and principles of freedom of expression. 
During the study, it is strongly perceived that in Islamic freedom of 
expression, we find various social, moral, and legal limits, but in the 
Western perspective, we find only legal restrictions because the 
Revealed Ethics have not any concern to the contemporary Western 
thought and civilization. These legal limits and principles protect 
freedom of expression and individual rights rather than civil and 
religious defamation. Therefore, all Western and Eastern laws and 
conventions limit the freedom of expression in various aspects. This 
comparative analysis of the issues of freedom of expression in Islamic 
and modern Western thought. The comparative and analytical research 
methodology is adopted in this study with the qualitative paradigm. 

Keywords: Freedom of speech, Islam thought, Western context, 

comparative analysis  

Introduction: 

Islamic and Western thoughts have different views points about concept, 
scope and principles of freedom of expression. During the study it is strong 
perceived that in Islamic freedom of expression, we find various social, moral 
and legal limits, but in the Western perspective1, we find only legal restrictions 
because the Revealed Ethics2 have not been concern to the contemporary 
Western thought and civilization. These legal limits and principles protect 
freedom of expression and individual rights rather than civil and religious 
defamation. Therefore, all Western and Eastern laws and conventions limits 
the freedom expression in various aspects. Some international laws are the 
basic hurdle in this issue. For example, the article 19 of the ICCPR3, CDHR4, 
UDHR5 and Article 10 of the ECHR6 advocate unlimited freedom of 
expression without any interference. The legal limits are not enough in this 
regard because the freedom of expression is unlimited and legal restrictions 
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are partial and it is not easy to prove them on a regional and international 
forum. According to the ICCPR legal restrictions;  

“The exercise of the rights provided in (article 19/1-2), may therefore be 
subject to certain restrictions, but these shall only be such as are provided by 
law and are necessary :(a) for respect of the rights or reputations of others and 
(b) for protection of national and public order”.7 

Both in Islamic and Western perspectives, the freedom of expression is a 
most sensitive issue. This issue has a lot of discussion and arguments from 
both sides. The Western scholars do not want to quit their stance on unlimited 
freedom of expression. The Muslim scholars want to restrict freedom of 
expression for the sake of religion and personal dignity. The Muslim scholars 
do not want to eradicate or ban the right to free speech but they have their 
point of view and demand with sufficient arguments that limited freedom of 
expression is good for the sake of humanity. They openly say that religious 
and civil defamation cannot be allowed in the name of freedom of expression. 
If limitless freedom of expression is exercised then reciprocally others will do 
the same and this creates law and order situation in societies as well conflict 
between the East (Muslim world) and the West (Europe and America). I think 
in contemporary socio-political scenario, it is not suitable for both particularly 
and for whole human being in general.  

As we have observed in the Danish controversial Movie and Charlie 
Hebdo’s cartoon issues of the Prophet  of Islam. According to Muhammad صلى الله عليه وسلم
Junaid, an Australian Islamic scholar, “If you want to enjoy freedom of speech 
with no limits, expect others the exercise freedom of action”.8 He tweets on 
social media after attack on Charlie Hebdo9 newspaper cartoons issue of the 
Prophet Muhammadصلى الله عليه وسلم. I think about the opinion that it is the tweet of the year. 
At least one dozen people were killed, including the editor and the four other 
cartoonists of this magazine after these cartoons were published. In fact, the 
fresh publication of cartoons of the Prophet of Islam is a planned continuous 
effort to trial the Islamic beliefs. The Western scholars are openly preaching 
the so-called theory of the clash of civilization from the perspective of Islamic 
thought and civilization. One of the significant BBC research reports, 
regarding this issue tells; 

“The Clash of Civilization, the same debate starts as it was after 
the 9/11. There is a continuing emphasis on the discussion on 
Islamic extremism as dangerous to the Western democracy. A 
special atmosphere is created through using the same 
arguments in which a common Muslim considers it a serious 
threat to himself, on his religion Islam from the West”.10 

Perhaps this nonsensical effort against Islam and Muslims exposes the 
West openly. The Western scholar say it freedom of expression and Muslim 
say it Islamophobia11 and blasphemy of the Prophet of Islam. Therefore, a 
reasonable majority of Muslims scholars and public feel that it is not freedom 
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of expression but it is craziness and narrow-mindedness. If the West does not 
stop it the anarchism will spread worldwide. It is also observed from Muslim 
scholars the Islamophobia and blasphemy against Prophet of Islam has 
historical roots. As Uthmān Damūhī writes in a research article,  

“The history of hostile movement against Islam and Prophet of 
Islam is very ancient. The West started this aggressive 
campaign against Islam after the defeat in Crusade by the hands 
of Islamic legend king, Sultan Selah-ud-Din up till now the 
European writers have written thousands of books on this 
hurting exercise against Islam and the Holy Prophet صلى الله عليه وسلم. The 
difference is that in the past they wrote books and now they 
publish the hateful caricatures of the Prophet of Islam”.12 

With the passage of time, the Muslim religious, social, political and 
economic status is under threat and danger. The clash is exceeding from 
cartoon to mental and physical punishment. Here, we cannot ignore the 
valuable views of a Pakistani parliamentarian and modern social activist Dr. 
Sherīn Mazārī,  

“It would not be incorrect to say that post 9/11 expansion 
across the world and the so-called war on terror has 
additionally increased the troubles face by the Muslims living 
in as well as travelling to the West”.13 

According to this magazine, the Danish newspaper is preparing to publish 
these controversial cartoons in millions all over the world. It is not Muslim 
observation but also depicts and articulates from any nation and international 
media houses also have exposed it. According to the BBC Urdu News, the 
legal adviser of Charlie Hebdo Richard Malacca said in an interview,  

“We shall not accept defeat because the meaning of I am 
Charlie means the right to insult”.14  

What should be the limits of freedom of expression? Where are the so-
called global principles of freedom of expression? Different Global 
newspapers and magazines condemn and criticize Charlie Hebdo’s cartoon 
publication of the Prophet of Islam. According to the Saudi newspaper Al-
Waṭan,  

“Free speech should be stopped on the point where the insult 
of any religion, race and color starts. The blasphemy of religion 
is also considered the Racism”.15  

But in Europe in those days, the scenario is totally different. In fondness 
and resemblance of liberties, they forget that Europe is legally and socially 
secular and a number of religious minorities especially a good number of 
Muslims are also part of the modern West.  

The situation is so intense that if Charlie Hebdo decided to publish 6 
million extra copies of the Magazine containing controversial cartoons where 
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the British and Israel distributes it freely in their countries. According to many 
national and international Newspaper reports16, after Charlie Hebdo attack, the 
first issue of magazine published and 3 million copies of it spread freely in 
British and Israel. On the other hand, thousands of British Muslims protested 
against Charlie Hebdo’s cartoons and the British government policy on the 
cartoons of the Prophet صلى الله عليه وسلم. They demanded to limit the freedom of expression 
against the sacred personalities and the religious symbols. According to Daily 
Mail newspaper;  

“Swarming around Hero Monty, the hardliner Muslims are 
protesting against freedom of speech: Thousands gather 
outside Downing Street over 'uncivilized' Charlie Hebdo’s 
controversial cartoonists (of Prophet Muhammadصلى الله عليه وسلم)”. 17 

 The demand against blasphemous activities and hate speech is very old. 
Although blasphemy laws in favor of Christianity are available in Britain to 
protect Christianity but the British government is not ready to consider it as 
blasphemy against Islam and his Prophet (صلى الله عليه وسلم). Some years before after 1980 
during the protest against notorious and controversial book of Selman Rushdeī 
against the Prophet Muhammadصلى الله عليه وسلمwhen representatives of Muslim British 
community submit an application to include Islam in this law of blasphemy, 
which is specific to the Christianity. Here, a renowned Lawyer and expert of 
Blasphemy laws Ismael Qureshī stated about this controversy;  

“The British Muslim nationals moved Chief Magistrate to get 
notice of Selman Rushdie’s profane book which had irritated 
Britain’s Muslims community, but the compliant was rejected 
on the basis that the UK Blasphemy Law is only concerned 
with Christianity, it does not extend to attack on other religion 
such as Islam”.18 

After it this judgment was approved in shape of decision by England 
divisional court. According to the High court decision, “We have no doubt the 
blasphemy Law of Britain as now stands; it does not extend to other 
religions”.19 So, now we can think and is practically observed from Muslim 
leaders and scholars that it is a wide range and open discrimination in a most 
civilized country like Great Britain. As well as, in his famous decision by the 
USA Supreme Court on the issues of freedom of expression and blasphemy of 
religion, Justice Clark comments are very bold and clear about religion; 

“From the stance of free speech and the press, it is sufficient to 
identify that the State has no legal concern defending any or all 
faiths from views offensive to them which is enough to validate 
prier limits upon the expression of those opinions. It is not the 
task of government in our nation to restrain valid or factual 
attacks upon a particular religious dogma”.20 

It means the government is free to defend the religious attacks of any kind. 
In other words, it can be said rightly, now you are free to abuse religion 
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without any legal fear and threat. It is also noted that the free speech with any 
legal, ethical or social limits causes harm and abuse to the religious rights and 
rituals. Therefore, ‘Abdul Mājīd al-Omrī rightly says about limits of freedom 
of speech and respect of religion, “We have made it clear that liberty of speech 
without restrictions or boundaries would guide to abuse and violence to 
spiritual and ideological rights. This wants everybody to increase attempts to 
criminalize offending divine religions, the Messengers, the sacred Books, 
religious signs and places of worships (for all communities and faiths 
including Muslims )”.21 If one’s try to understand it, it is very simple to 
understand that every person has the right to free speech and expression within 
limits and boundaries, rather than a right to abuse and hate.  

Keeping in view, on any level Muslims do not insist on special rights and 
laws to Islam and the Prophet Muhammad  but they demand blasphemy laws  صلى الله عليه وسلم
for all religions and especially for all the Prophets (PBUH). As Professor 
Khurshīd Aḥmad rightly suggests at that issue, “We do not want special rights 
to Islam from the West but we only request to present us as we are, do not 
portray us as evil”.22 Some Western scholars think that we cannot give special 
weightage and priority to Islam under the blasphemy law. They openly say the 
blasphemy laws are creating religious discrimination. A freedom house 
report’s author Jo Ann writes,  

“The selective implementation of the blasphemy laws grants 
increases to prejudice supported on faith and belief, as religious 
minorities and heretical cults are frequently marked 
excessively”.23  

I think it is not sufficient justification to abolish the blasphemy laws 
because Muslims have been demanding blasphemy laws in the West which 
they demand as a minority not as a majority. The blasphemy laws make sure 
the protection of Islamic faith and other minorities’ rights, live and beliefs. 
Mr. M I Qureshī correctly commented, “In fact the blasphemy law makes sure 
the life and safety of all those citizens against whom the blame of offence is 
not confirmed”.24 This statement also tells us the minorities need not to be 
afraid because the blasphemy law protects them from harm and false 
accusation. Muslims countries are criticized for violation against minorities, 
but here the Muslims in West are minorities and demand law of blasphemy to 
ensure religious rights, rituals and symbols to be protected. This credit goes to 
Islam that Muslims respect and believes in all the Prophets, the Revealed 
Books, the Divine Rituals and sacred Personalities. Especially in case of 
prophets Muslims do not differentiate between them and believe and respects 
all of them. In this regard the Islamic creed about all the Prophets and the 
divine books is very clear. Thus, the Book of Allah pronounces; 

لَ إمليَهْم  ا أنُزم َ سُولُ بِم نُونَ  ﴿آمَنَ الر َ ؤْمم بم هم وَالُْْ ن ر َ قُ   مم مهم لََ نُفَرم  م وَمَلََئمكَتمهم وَكُتُبمهم وَرُسُل كُل ٌّ آمَنَ بماللّ َ
مهم﴾ سُل ن ر ُ  بَيَْْ أحََدٍ مم 
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 “The Messenger believeth in what hath been revealed to him 
from his Lord, as do the men of faith. Each one believeth in 

Allah, His angels, His books, and His messengers. We make no 

distinction between one and another”.25 

A renowned Islamic scholar Sheikh Ṣāliḥ al-Fowzān interprets this verse 
of the Quran, “It is recommended for a Muslim to believe in all the Prophets 
(PBUH) from the first to the last and as well as give them regard, respect and 
love because they are all the great personalities and sent from Almighty 
Allah”.26 Islamic creed gives high importance and value to the faith in Prophet-
hood. Therefore, faith in Prophets is one of the pillars of Islam. The Prophet 
Muhammadصلى الله عليه وسلم  said, “<<You confirm your belief in Allah, in His angels, in His 
Books, in His Prophets, in the Day of Resurrection, and you confirm your 

belief in good and bad Taqdīr from Allah>>”.27 Muslims believe in all 
Prophets of God and do not differentiate one from the other such as Hindus, 
Jews and Christians do it. I think it is a historical fact and even do not reject it 
the opponents of Muslims on any level because the Book of Allah, the Sayings 
of the Prophet of Islam صلى الله عليه وسلم, Islamic Jurisprudence and Islamic history and 
Muslim conduct are eye witness of this fact. Allah describes this fact too;  

يقًا كَذ َ  تُمْ فَفَرم ا لََ تََوَْىٰ أنَفُسُكُمُ اسْتَكْبََْ َ يقًا تَقْتُلوُنَ﴾﴿أفََكُل مََا جَاءَكُمْ رَسُولٌّ بِم  بْتُمْ وَفَرم

 “Is it that whenever there comes to you a messenger with what 
ye yourselves desire not, ye are puffed up with pride? -Some ye 

called impostors, and others ye slay!”28 

The Prophet صلى الله عليه وسلم prohibits differing or giving priority to one another from 
the Prophets of Allah. The Prophet of Islam صلى الله عليه وسلم said: 

“<<Do not differentiate the Prophets صلى الله عليه وسلم) in reverence and 

respect>>”.29  

This judgment has excellent impacts on the Muslim creed towards the 
Prophets of Allah. It is the dignity of the Messengers of Allah صلى الله عليه وسلم that He 
commands the believers not to differentiate between them in level of respect 
regard and faith. Although, Allah Himself sates their difference of position in 
the Quran; 

ُ ﴿تملكَْ ا ن كَل مََ اللّ َ نهُْم م َ لنْاَ بَعْضَهُمْ عَلََٰ بَعْضٍ مم  سُلُ فَض َ  وَرَفَعَ بَعْضَهُمْ دَرَجَاتٍ﴾ لر ُ

 “Those messengers We endowed with gifts, some above 
others: To one of them Allah spoke, others He raised to degrees 

(of honor)”.30 

Here a group of Muslim scholars raised an important point about Prophet-
hood. It is said that it is the characteristics of the Muslims that they do not 
make distinction between Prophets According to Allah’s command,  

“We make no distinction between one and another prophet” 
31(al-Baqrah 2:285).  
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This means they do not differentiate in keeping faith in all the Prophets of 
God. Therefore, we say, we believe in all Prophets and bear witness of their 
Prophet-hood that they are sent from Allah. As well as, we do not say as said 
by the Jews, 

“We believe in some but reject others”32 

Accordingly, Muslims’ attitude and faith towards the Prophets and the 
Messengers of God have been very careful throughout the history. Muslims 
give respect from the depth of their hearts and souls to all the Prophets. 
Therefore, due to these excellent teachings of Islam, Muslims have been 
giving respect and regard to the Prophets and founders of different religions 
from a long tenure of fourteen centuries. Muslims ruled over great territories 
of the world, they excellently treated other religions, the history of the Muslim 
rule is an eye witness to this fact and the books are full of these descriptions. 

Muslim history bear witness to it, that they not only regard the Prophets 
but they also regard and respect the religious feelings and rights of other 
communities which were part of the Muslim Rule (the righteous caliphate). 
The non-Muslim writers also appreciate this key feature of the Muslim state 
and society. It is also a fact that some people of Christian and Jews minorities 
at times blasphemed the Prophet صلى الله عليه وسلم in terms of political and religious tool. 
Therefore, the blasphemy movement has a long history and Muslims have 
been facing it even during their rule. A Western historian, Lane pole’s views; 

“Christians had complete religious freedom in Muslims Spain 
but due to their blindness they misuse it. Some fundamentalist 
priest misguided the Christian youth. They suggested them to 
blaspheme the Prophet Muhammad  and due to this they will صلى الله عليه وسلم
be crucified and meet Jesus Christ in Heaven”.33 

In Christian history they have special regard and fame as Christian 
martyrs. Actually, they were not martyred but they were blasphemers of 
prophets and Christian crusaders made them stand bot this shameful act in 
religious bigotry and revenge.  

Contrary to this, to protect the Prophet’s صلى الله عليه وسلمsanctity and religious feelings 
is a highly important value of Islamic civilization and Muslim has been 
regarding it throughout the centuries. The dominant blasphemy law has been 
a special value in Muslim societies throughout the history. The Muslim rulers 
always care this value and punished all blasphemers of the Prophets. The big 
motive of this cause was a collective consciousness of the Muslim society, 
which do not accept blasphemy in any case and the second reason was the 
Islamic law. In the contemporary era Muslims also face the ever badly and 
worthless behavior of the West towards the dignity and respect of the beloved 
Prophet Muhammadصلى الله عليه وسلم. The Western scholars name it the freedom of speech 
and press but the actual situation is very bizarre. The evidences and continuous 
publications of blaspheme cartoons, films, books and news articles give clue 
to hate speech, vilification and Islamophobia against Muslim. 
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The case of Charlie Hebdo is a test case for the West against Islamophobia. 
The clear evidences show that this was not freedom of expression issue but 
actually it was the preplanned conspiracy and the case of Islamophobia and 
hate speech against Islam and Muslims. There was a time when Europe was 
considered a safe place for all religious, social and cultural communities on 
the globe but now it is a completely different Europe. The West is facing moral 
crises. In this sense we should give value and preference to local Muslims 
scholarly suggestions and views. Many Muslims have given their scholarly 
output. Here, Shākir’s observation on Islamophobia has more weightage to 
highlight this burning issue; “It is no amplification to guess that in Europe (all 
the Wes including America) there continue the danger of descending into 
profound ethical crisis (In the shape of Islāmophobia, racism and hate speech), 
if it submits itself to these fears”.34 

Moreover, it is observed that the serious moral crises during the 
publication of blasphemous caricatures of the Prophet of Islam صلى الله عليه وسلم. The founder 
editor of Charlie Hebdo, Henri Russell, makes it responsible to Stephan Charb 
(A partial Jews guy) for this heinous action of an interview, “The slain editor 
dragged the team to their deaths by overdoing provocative cartoons. What 
made him feel the need to drag the team into overdoing it?”35 On the other 
hand the British parliamentarian Jorje Galway said whiles his address to a 
protest in British was in the favor of Islam. He clearly denies the trial of Islam 
in any case, “We shall not trial Islam in the name of freedom of expression. 
Further, he said, Europe hates Islam under the banner of free speech”.36 
Notable point is that it is not a statement from any Muslim leader or 
organization but strong demonstrational views from the heart of the West. 
These are the most important and powerful comments to defend Islam in such 
a violent and heinous situation. It is a serious effort to heal Muslim injuries, 
especially in those days when there is a hunt by the phobia of freedom. As a 
point of objection, many Westerns insist unlimited freedom but the Freelance 
freedom of expression is not good even for speakers as because when anything 
exceeds its limitations loses its charm and importance. The legal experts also 
talk to limit it. A renowned Western scholar Cox Archibald writes,  

“Liberty of expression benefits more than the speakers. The 
hearer and reader suffer a violation of their spiritual liberty, if 
they are denied access to the ideas of others”.37 

Therefore, to save the humanity and society from this suffering and chaos 
it is very necessary to adopt those principles and laws which do not stop 
freedom of expression but they restrain and limit the free speech. 

Another important aspect of the Western freedom of expression and 
speech is the double standards and discriminative behavior to East with special 
reference to Islam and religious offence. On the one hand, they publish the 
controversial and heinous cartoons of the Prophet of Islam صلى الله عليه وسلم and claim it the 
right of so-called freedom of expression, on the other hand, if any person 
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criticizes the Jews Holocaust, Israel’s Creation, Jesus Christ personality, 
American cruelty on Red- Indians, British Queen or Secular Constitution of 
Nationalist States, they arrest it, persecute it and even send him to jail for a 
long time, till they apologies or pay fine but if issue is related to Islam and 
Muslims they interprets it as right to freedom of expression which is not a 
justified act . A famous Pakistani journalist Āmir Liāqat Hussein analyzes this 
situation most likely; 

“The freedom of expression is a sweet philosophy but its 
standards are different in different places. Especially the 
behavior of the Western world about the beloved Prophet 
Muhammad صلى الله عليه وسلم is completely nonsense in the subject of free 
speech”.38 

The debate about holocaust is prohibited and is a police case in France. 
Many persons have suffered from it. An important story is related to the 
History professor’s denial of the Holocaust. The fresh victims of it are 
American news Chanel anchor Jim Clancy and French comedian Dieudone. 
They criticized Jews during Charlie Hebdo cartoon issue. Newspapers tell us 
that a renowned American News Anchor Jim Clancy is terminated from his 
service due to his comment on cartoon issue against Jews. A French author 
raised a question over the arrest of French comedian Dieudonne, “Why does 
liberty of expression stop at Dieudonné? Asked Nicolas Bourgoin, an author 
and blogger, following the news, adding the case showed a double standard of 
free speech in France in its entire splendor”.39 Is this not a double standard of 
the West regarding freedom of expression? Pakistani Foreign office 
condemned these controversial and shameful cartoons and considered it as 
double standard of the West about freedom of expression. Actually, Muslim 
Ummah is feeling pain and hatred on the publication of controversial cartoons. 
If opinion against Holocaust is racial crimes then why the Prophet’s cartoons 
are not counted as a heinous crime. 

This is the hypocrisy of the Western freedom of speech. According to 
Muslim scholars the continuous publication of controversial cartoons of the 
Prophet Muhammadصلى الله عليه وسلمis not the freedom of expression but it is blatant 
terrorism and enmity against the Prophet of Islam and Muslims. According to 
an Islamic scholar and senior journalist Ouriyā Maqbūl Jān; “Here issue is not 
to protect the freedom of expression. If the freedom of expression is so 
charming to the Europe, then anybody should be allowed writing or speaking 
against Jews, Israel and Holocaust. Nobody is allowed to speak or write 
against these issues. Even some of the people have been persecuted due to this 
freedom”.40An Algerian scholar and journalist Ḥabīb Rāshdīn maintains; “It 
is not so-called freedom of expression but it is a new crusade against Muslims. 
The French government assists Charlie Hebdo financially; gives him facility 
to publish these controversial cartoons again. He suggests the Muslims public 
to launch petitions of religious insult against French Ambassadors of the 
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Muslim countries”.41 Uthmān Damūhī observes it an open terrorism against 
Islam and Prophet صلى الله عليه وسلم; 

“Under the banner of freedom of speech, to insult the Prophet 
 is an open terrorism from West. Unfortunately to stop the صلى الله عليه وسلم

spread of speedy growing Islam the anti-Islamic powers have 
done these unethical activities from the centuries but in the 
contemporary ages, these activities are more on top”.42 

The freedom of expression is not under threat or sanctions but an open 
insult to the sacred personalities is no way to freedom. Even the Australian 
High commissioner for human rights considers it illegal. There is no ban on 
freedom of expression but this cannot be allowed to insult the Prophets and 
religious personalities in the cover of freedom of expression. If you do not stop 
these controversial cartoons you should be ready to more attacks as done on 
Charlie Hebdo. The French Prime Minster says it is the war against terrorism 
not against Islam, but on the other hand, he does not say a single word in the 
rejection of these heinous and controversial cartoons. The French Prime 
Minister Manuel Vales says in his fresh address to the French assembly;  

“His country is at war against terrorism, radicalism, and 
Jihadist struggle and (we are) not against common Muslims 
and Islam. He further said; “Islam is the second largest religion 
of France”.43 

In this scenario Denmark ex-foreign minister’s statements is very 
reasonable and effectively try to cool down the situation. Aleman Jonson 
states, “I regret the fact that the cartoon controversy began from my own 
country when a newspaper decided to print the caricatures in an immature 
effort to express the freedom of speech. It occurred last autumn, and at that 
moment I disagree openly against it, what I consider it as an insensible act 
because it harms other people’s religious thoughts”.44 On the other hand, the 
controversial magazine again published the cartoons of the Prophet صلى الله عليه وسلم on the 
front page of the magazine. According to BBC Urdu News, “The Charlie 
Hebdo has published the controversial cartoons of the Prophet of Islam on his 
front page in his January 14, 2015 publication a 30 million copies”.45 The 
normal circulation of the Magazine is maximum of 60 thousand copies. It 
means they publicly want clash between Islam and the West because this 
controversy is leading to an ultimately conflict between Muslims and the 
Western world. This notorious effort provokes the extremist powers of the 
East and West to confront each other. Mr. Effie rightly stated; “Now that the 
clash over the caricatures representing the Prophet of Islam Muhammad (صلى الله عليه وسلم) 
is failing down, or thus I expect it is apparent that the only winners are the 
radicals in the Islamic World and (the West) Europe”.46 Consequently, after 
this incident the debate starts about the limits of freedom of expression and 
religious criticism. One group is demanding to ban the freedom of expression 
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while other is blaming religion especially Islam due to this extreme activity. 
But the question is that why do you provide opportunity for that issue?  

If we want global peace and interfaith harmony among faith and 
civilizations then we need to limit the freedom of expression with some 
boundaries. Thus, there is the need of time for international peace and 
harmony to establish an international blasphemy law by the UN, in which 
insult of the sacred personalities and religion should be considered a 
punishable crime. If we want to stop such incidents we need to rethink about 
the boundaries of the freedom of expression. For universal peace and 
prosperity, there is need of a new comprehensive social contract at 
international level to ban insulting religious personality and places. 
Continuously, insulting the Prophets and religion by the Western media is not 
freedom of expression. It is a hostile movement of the West against Islam 
under the cover of freedom of expression. It is also observed that when 
freedom of expression crosses its limits it becomes freedom to insult. This 
cannot be allowed in any case in any country, in any situation. The scholars 
are demanding to ban it but their demand is given no weightage from the 
Western world including UN. According to the good deal of scholars, this 
issue can become an igniting step to the clash of civilizations, rather than 
harmony and tolerance. Therefore, it is suggested from Muslim scholars that 
the West should rethink the limitations of freedom of expression. Freedom of 
expression does not mean freedom to degrade and insult. There is need to 
redefine free speech and its limits to save the world from clash of civilization. 
According to some scholars, the violation of values should be declared as 
hatred crime on the international level. It is also an important issue that if West 
is careful about his values than Muslim also has some values. Here, a 
renowned Pakistani scholar Professor Hamid Kamāl al-Dīn suggestion is like 
to share; “We suggest the limit of freedom of expression up till where it may 
not cause any hurt or violation to human values. Otherwise, this world cannot 
achieve peace and peaceful coexistence with double standard of freedom of 
expression”.47 

It is concluded that Islamic limits and restrictions are not new and not 
against freedom of expression as well. Islam talks about those limits and 
restriction on freedom of expression that is not against any religion or 
community but these are universal and globally recommended in all prominent 
thoughts and laws. In the modern Muslim countries, which are affiliated with 
the UNO have also freedom of speech, thought and religions in their countries 
but they limit it according to their circumstances. Accordingly, for this regard 
the Cairo Declaration of Human Rights in Islam, 1990 (CDHRI), is an 
important document from the OIC on the limits and boundaries of free speech. 
The CDHRI article No. 22 rightly suggests; 

“Each person shall have the right to freedom of expression in 
such behavior as would not be opposite to the doctrine of the 
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Islamic Sharī’ah. (b) Everybody shall have right to promote 
what is proper, and spread what is good and advice against 
what is incorrect and wicked according to the standards of 
Islamic Sharī’ah”.48 

Islamic missions and ambassadors raise voices against violent and hate 
speech opposing the religion. Now many voices have been raised against 
hatred and blasphemous speech from the international community as well. 
According to the Guardian Newspaper report, “Two years before, the 
European Union (EU)49, the Arab League (AL50) and the Organization of 
Islamic Cooperation (OIC) demand in a joint statement. While fully 
recognized freedom of expression, we believe in the importance of respecting 
all the Prophets”.51 It can become a positive initiative for international 
blasphemy laws, if International community is ready to stop this verbal 
terrorism activity. Otherwise the so-called theory of the clash of civilization is 
going to be practiced.  

The freedom of expression without any limits and principles creates harms 
and conflict in the society. In other words, freedom of speech without any 
reasonable restrictions becomes freedom of abuse and violates the genuine 
rights of others. Muslim scholar’s advice;  

“Every civilized society differentiates the freedom of 
expression and anarchism, because when this freedom accedes 
its limits it becomes cause of chaos in the society and makes 
result as violations of others rights. Therefore, this freedom can 
become fruitful for society when it gives the guarantee and 
security of rights and interests of others”.52 

It means if we want to save the future of freedom of expression and speech, 
we need to make laws against blasphemous speech, Islamophobia and 
religious defamation as well. Here, Western scholar Agnes Callamard 
reservation cannot be ignored, “The events of the last months (aftermath of 
Danish Cartoons issue), with special reference to the Danish cartoons, have 
positioned freedom of expression and aggravated the feeling of the global 
controversy and risk of aggression”.53 Islamic sources and divine laws provide 
the competent solutions of these global problems. The CDHRI state;  

“If Islamic wisdom is shared with faith, it will satisfy the hopes 
of the world communities to lead all human being to save from 
conflict because of diverse and contradictory ideas and 
thoughts of theirs and grant solutions for all troubles of this 
world”.54 

With the passage of time this conflict is creating the situation of clash 
between global communities specially Islam and the West. The recent 
blasphemous incidents in the Western countries in the name of freedom of 
expression and secular democracy are not reflected as good thing for global 
human peace, prosperity and harmony. A most liberal Pakistani 
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parliamentarian Shīrīn Mazārī remarks on double standards of the Western 
freedom likewise;  

“Different elements make a strange concept of “Islam Vs other 
world” in the plural West and this issue is creating a problem 
in Muslim and non-Muslim peaceful co-existence in the 
Western countries. Moreover, issue of the recent blasphemous 
cartoons of the Prophet (صلى الله عليه وسلم) is a big example of the clash 
between the freedom of speech and the right to peaceful 
existence”.55 

It is also a considerable issue that the West claims the blasphemous speech 
as a right to free speech but actually it is an attempt to hide behind the freedom 
of speech. Therefore, at that point Charles Amjad Ali rightly commented, “The 
attempt to hide behind freedom of speech, while generating xenophobia, 
racism and Islamophobia have been a rather cynical camouflage used in the 
West”.56 In this scenario, when different faiths and communities are living in 
this world, peaceful coexistence should be a necessary policy. According to a 
Western politician’s fair advice; “If you desire to live in the same room as 
other people, you have to avoid confronting them through redundant irritation. 
The room we are discussing about is no longer the local pool but the global 
village and obviously the peaceful co-existence is the key to peaceful 
coexistence”.57 According to researcher humble opinion here the West is not 
differentiating between freedom of speech and freedom of abuse intentionally 
or unintentionally. In other words, the Western world is not feeling the 
sentiments of Muslims in this issue.  

“There is lot of difference between liberty and anarchism. If 
liberty means to be free from all boundaries it becomes chaos. 
It violates the rights and liberties of others. Freedom and 
responsibility are mutual relationship between each other. 
Freedom cannot be permitted to insult others or violate others 
rights”.58 

The West needs to play a responsible role to cool down this chaos. There 
would be true efforts to tackle the fire between Islam and the West. The West 
should not forget this fact that the dignity and sanctity of the Prophet صلى الله عليه وسلمis the 
issue of life and death for every Muslims.  

Accordingly, International legal forums, human rights commissions and 
authorities should rethink about this fact that freedom to insult the religion is 
not freedom of expression but it is freedom of abuse, which violates other’s 
rights and creates law and order situation in state and society. Additionally, 
this freedom of expression creates clash between human rights, religious 
respect and reasonable free speech. This is also a valid question to the civilized 
global community and the UN where the international laws of defamation, 
racism, blasphemy, hate speech and insult to religion are. They are ineffective 
because it is matter of Muslims, not about the Jews and Christians. It is simply 
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discrimination and enmity with Islam, Muslims and with the Prophet of Islam. 
While the International Declaration of Human Rights the UDHR considers all 
human being equal in rights and liberties. According to article no. 1 of the 
Declaration, “All human beings are born free and equal in rights and dignity 
and should act towards one another with the spirit of brotherhood”.59 The 
Muslim community is the second largest religious community of the world 
and in the West and America. Then why their behavior with Muslims is so 
rude. If it is not so, then why the civilized global community does not consider 
the insult to the Prophet of Islam a crime. With sorry to say, the West 
condemns attack on Charlie Hebdo but does not condemn the attack on 
sanctity of the beloved Prophet Muhammad صلى الله عليه وسلم and hurting the Muslim feelings 
and religious sentiments of the Muslims. According to a fresh Western study 
on blasphemy issue in this regard;  

“The attack on the French satirical magazine Charlie Hebdo in 
January2015 was an attack on freedom of the press and 
freedom of expression ……This embodies an unfortunate 
message, and it is about time that society stood up for free 
speech in a clear and unequivocal manner, also when it comes 
to religious issues”.60 

As a point of objection, commonly, in the West it is considered illegal and 
unethical to disturb other fellow or neighbors even with loud music but in the 
issues of Muslims they do not bother it. Moreover, in the West, there are rights 
of animals but they are insensitive to hate and insult inflicted upon the 
Muslims and their beloved Messenger صلى الله عليه وسلم. It is supposed that the West claims 
the rights and safety for cats and dogs but they insult the greatest religious 
elders. This unethical and illegal behavior cannot be permitted from any 
ethical system and law. It is very strange that the Western people misuse the 
free speech as abuse to Islam in the presence of such special laws and 
restrictions on freedom of expression in Western perspective except it is not 
but an open bigotry against Islam and Muslims. At that point Mr. Khalid 
Mateen rightly stated about current western behavior about Islam; 

“Now it’s not a secret that the Western champion of rights, 
equality and freedom has become the symbol of double 
standard of hypocrisy and discrimination. The actual face of 
the Western advocates of liberalism and enlightened 
moderation has exposed. The continuous hostile and 
blaspheme movement against Islam and Muslims tell us that 
the freedom of expression in West is not more than a religious 
blasphemy and defamation attempt against, Islam, Prophet of 
Islam صلى الله عليه وسلم, rituals and values of Islam and Muslims”.61  

At that point, the study tries to understand this reality that clash and 
conflict is not suitable for Islam or the West. The West should understand the 
religious and ethical values of Islam and Muslim community. Here, a well-
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known Pakistani Parliamentarian articulates, “Islam is a religion of the large 
minority all over the West; it needs to be accepted as truth that will not go 
missing. The danger of extremisms to be evaded and the disparaged Muslims 
need to be carried into the mainstream, especially the youth”.62Undoubtedly 
both the point of views are diriment to each other but a constructive dialogue 
between Islam and West especially on freedoms and rights may be conducted. 
Therefore, Fathī Uthmān suggests;  

“Maintaining rights of expression in argument are essential for 
such a dialogue which must be conducted on both the sides 
within methodological and ethical guidelines in order to make 
it fruitful. Those who are born Muslims should not be deprived 
of the right to a similar discussion of their faith within the same 
lines”.63 

The conflict on freedom of speech is creating a harsh clash between Islam 
and the West day by day because the sanctity of the Prophet Muhammad صلى الله عليه وسلم is 
a Muslim core value and the freedom of expression is a Western value. 
Therefore, we should be careful when the issue is related to other values and 
their sensitivity. Hence, Mr. Uffe rightly recommended;  

“We must avoid situation where dissimilar values confront 
each other in ways that cause violence. We must try to build 
link between faiths, morals and norms”.64 

Consequently, we find, on one side, they consider the Prophet’s صلى الله عليه وسلم  cartoons 
as freedom of expression but on other side they do not allow even joke on 
Charlie Hebdo. If Charlie Hebdo hurts 1.5 billion Muslims in all over the 
world by publishing these notorious cartoons of the Prophet of Islam صلى الله عليه وسلم, then 
it is freedom of speech and if Muslims in reaction burn the French flags it is 
violation of laws and to be apologized for. Such circumstances compel me to 
rethink about Western world having hypocrisy, double standard and injustice 
against Islam, Prophet of Islam and Muslims community. Moreover, if the 
West does not stop this then they will never achieve peace and prosperity 
because if they want limitless freedom of expression then they should be ready 
to face freedom of action. Therefore, it is concluded after this long 
conversation that the Islamic freedom of speech and expression has some 
moral, legal and social limits and boundaries but the Western freedom of 
expression has some nominal legal limits which is not sufficient to eliminate 
hate speech, religious defamation and blasphemous speech. 

Conclusion 

Some important results and conclusions from the above study are 
intimated below;  

1. On limits and boundaries of freedom of expression Islamic and 
Western thought have contradictions to each other. In Islamic thought, 
freedom of expression is not a sole right but it is a privilege on the 
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behalf of duty and responsibility, while in Western thought, issue is 
entirely different. 

2. All Western laws and instruments recognize the freedom of 

expression with in legal boundaries. Actually, the religious 

blasphemy, religious violation and Islamophobia has no sufficient 

legal protection due to some political issues. Especially the increasing 

trend of Islamophobia and blasphemy of the Prophet of Islam has 

become cheap fashion from the Western world under the umbrella 

of freedom of expression. 
3.  In Islamic perspective the philosophy of rights and duties has 

reciprocal relationship to each other, because according to Islamic 
teachings everyone is responsible for his or her actions and words in 
this world and the world hereafter as well. 

4.  In Western perspective freedom of expression is sole right and every 
one use tis right without any care and limit. Western laws have a 
relaxation in case of free speech.  

5.  Islamic and Western thoughts are somehow consensus on importance 
and scope of free speech, otherwise there is no similarity in both.  
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ABSTRACT: 

English is an international language. Many attempts have been made 
to translate the Qur’ān into English by Muslim and non-Muslim scholars 
with different objectives. However, whatever their objectives are but it 
is not amiss to recall that the translation should be accurate and precise 
with possible human effort. On the other hand, Qur’ān is not an ordinary 
book; it is the very word of Almighty Allah. Of all great works, the 
Qur’ān is the least translatable, and Arabic is not at all easy to translate 
into a language which is so widely and radically different from Arabic 
in its structure and genius. The difficulty increases many times for an 
English translator due to the Qur’ānic I‘ejaz, its inimitable elitism, 
miraculous elegance, and grandiose cadence. Moreover, it is so rich in 
meaning, so pithy in expressions, so vigorous in style and so subtle in 
implications. Therefore the nature of the problems is multidimensional 
which ranges from inimitability to the I‘ejaz of the Qur’ān, the 
difference between the languages and culture, the need for bridging 
materials, prejudice, and lack of awareness of the sciences of the Qur’ān. 
To overcome these impediments, one should follow guiding principles 
which include sound knowledge of the sciences of the Qur’ān, deep 
awareness of the art of translation, and skillfulness of both the 
languages. This article illustrates impediments and problems while 
translating the Qur’ān and provides necessary techniques, requirements, 
tools, and guiding principles as the remedies of these problems for 
translators. 

Keywords: Qur’ānic Sciences, Impediments, Translation of the 

Qur’ān, Guiding principles. 
 

Introduction  
The Holy Qur’ān is the holy book of Almighty Allah which is preserved in 

this way that this is the only heavenly book in this universe whose all words, 
phrases, and verses are the very word of Allah. 

Allah says:  

 
 Assistant Professor / HOD, Govt. Ambala Muslim College Sargodha. 
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فِٰظُونَّ  ّـَ َّهُ ۥ     لََّ إنِ َّا ل كۡرَّ وَّ ِ لنَّۡا ٱلذ  نُۡ نَّز َّ   1إنِ َّا نََّ

“Lo! We, even We, reveal the reminder, and lo We verily are 
its guardian.” 

The Qur’ān is not an ordinary book, the Qur’ān, the last of the previous 
books, the final, comprehensive, universal and authoritative summary of the 
teachings of Allah. Angel Jibrā‘el is the Agency who was sent to Muhammad 
(SAW) by the permission and order of Allah. As for as the Articles of the 
Qur’ān are concerned, the Qur’ān contains the foundations for an entire system 
of life, covering a whole spectrum of topics, which range from specific articles 
of faith and commandments to general moral teachings, rights and obligations, 
crimes and punishment, personal and public law, and a host of other private 
and social concerns. These topics are discussed in a variety of ways, such as 
direct stipulations, reminder of Allah’s favor on his creation, admonitions and 
rebukes. Stories of past communities are narrated, followed by the lessons to 
be learnt from their actions and subsequent fates. 

The translations of the Qur’ān have been significant and positive 
contributions to humanity. For many centuries, a lot of people throughout the 
world have introduced the message of the Qur’ān to the man kind through their 
translations. English is an international, dominant and the language of the 
science. Muslims and non-Muslims are learning the message of the Qur’ān 
through its translations.  

 Hence, along the reviews of the prevailed translations, there should be a 
serious need of the study and effort to know the science of translation, its 
nature, problems of the translator, limitations and guiding principles for the 
translation. 

When the art of translation came into being, it is mystery still. Nobody 
knows when did this trend and custom is started? Because, translation depends 
upon the necessity of human being. Whenever he needed, he started. Necessity 
started when two or more human beings interacted. 

The variety of colors and languages has been described as blessings of 
Allah in the holy Qur’ān: 

انِكُمۡ  َّلوَّۡ ا َّلسِۡنَّتِكُمۡ وَّ فُ ا اخۡتِلََّ َّرۡضِ وَّ الۡۡ مٰوٰتِ وَّ لقُۡ الس َّ مِنۡ ايٰٰتِهٖ خَّ يٰٰتٍ ل لِعٰۡلمِِيَّۡ       وَّ  2 انِ َّ فِِۡ ذٰلكَِّ لَّۡ
 “And of His signs is the creation of the heavens and the earth, 
and the difference of your languages and colours. Lo! Herein 
indeed are portents for men of knowledge.” 

As Adam’s progeny spread around the earth, different languages were 
developed. The need for communication across theses languages and the need 
to be benefited from the books and texts written in different languages by a 
greater segment of mankind have led humanity to the art of translation. Thus, 
translation is the one of the oldest human practices in its written and oral forms 
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as well. Here, first of all the meanings of the translation should be crystal clear. 
´Abdul Mājid Daryābādī says: 

“To mold the views of any author in one’s language in such a 
way that there would be seemed no difference in translation and 
the original one”3  

Translation is essential for making communication possible between 
people of different cultures. Translation has been considered an artistic 
endeavor, or a scientific study, a technical craft, a branch of linguistics, or a 
branch of literature. 

The Case with Translation of the Qur’ān 
It is meant that translator tries his best to change the author’s view in his 

language. This definition can be applied on all types of books but not on the 
book whose author is Allah Almighty Himself. As Allah is great, same is the 
case with His last heavenly sent book; the holy Qur’ān, due to its unique style, 
miraculous literary and figurate chic. 

Allah says in his Qur’ān: 

ا  َّ ِ يۡبٍ م  انِۡ کُنۡتُمۡ فِِۡ رَّ ثۡلهِٖ وَّ نۡ م ِ ةٍ م ِ اتُۡوۡا بِسُوۡرَّ لنَّۡا عَّلٰٰ عَّبۡدِنَّا فَّ ِ   نَّز َّ نۡ دُوۡنِ اللّٰه آءَّكُمۡ م ِ دَّ ادۡعُوۡا شُهَّ وَّ
 4انِۡ كنُۡتُمۡ صٰدِقِيَّۡ 

 “And if ye are in doubt concerning that which we revealed 
unto our slave (Muhammad), then produce a Surah of the like 
thereof, and call your witnesses beside Allah if ye are truthful.” 

We never meant that translation of the Qur’ān is not legitimate. It is not 
only lawful but indispensable and mandatory to translate in all other 
languages. But to translate the Qur’ān is not a child’s play. Many problems 
might be faced by translator to translate the Qur’ān in English. 

As ´Abdul Mājid Daryābādī says: 
“In beginning I thought that there were many translations 
before me like Pickthal’s and Yusuf ‘Alī’s but when I started 
my work then I felt it was not an easy task”5 

Apparently, it is very easy to translate the Qur’ān and many people think it 
a pastime job. In fact, it is a bed of thrones and translator has to opt and select 
the words very carefully because translation is the name of expressing author’s 
view in one’s own language. 

The difficulties and problems while translating the Qur’ān increase hundred 
times due to the nature of the text of the Qur’ān and due to its unique features 
and qualities which are necessary to narrate earlier than describing the 
problems so we shall be able to comprehend the topic fully. 
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Research Question and Literature Review 

What type of the impediments while translating the Qur’ān and to what 
extent it is an easy task to translate the Qur’ān. When we take an eye bird’s 
view of the literature available on this topic then a wide range is available from 
the early to the latest. Translation and Tafseer go side by side so Al Itqan Fi 
Uloom al-Qur’ān describes all basic areas of study which are necessary for 
translation and Tafseer. Shah Wali Ullah described basics of translation and 
Tafseer in his famous book, Al-Fouz ul Kabir. Translations of M. M. Pickthal, 
Abdullah Yousaf Ali and Daryabdi also describe the nature of the impediments 
and the remedies to overcome the problems. This research illustrates the 
impediments and gives the guiding principles for translating the Qur’ān.  

The Qur’ān Is Not an Ordinary Book; A Miracle: 
The Qur’ān is not an ordinary book. It is the book of Allah Almighty which 

is inimitable and matchless in its style and rhyme. Particularly, its valuable 
and comprehensive meaning have no comparison in the world and this is the 
miracle of the holy Prophet (SAW) also. It is the unique masterpiece of Arabic 
language and literature. We can measure its literary altitudes by examining the 
challenge of the holy Qur’ān e.g., making and bringing a single verse identical 
in style and meaning with the Qur’ān and disbelievers could not produce a 
single verse in answer of this challenge. Inspite of being ethnical Arabs; they 
could not do so. 

Variety, Vastness and Cranium of All Studies: 

As for as the essays and the subjects of the Qur’ān are concerned; it has 
variety of subjects and vastness of explanation the intellectual capacity of 
which, is not as easy as to be understood by everyone. For instance, it has the 
stories of the previous Prophets and their people; this is the study subject of 
histology, chronology and anthropology. It tells how did the Prophets lead 
their subject to the right path and administered them; it is the part of law, 
constitution, jurisprudence and law of inheritances. Moreover, it informs 
mankind about the oneness of Allah, reality of angels and concept of believing 
divine unseen things e.g. Paradise (Jannat), Hell (Jahannum), the Day of 
Judgment and angels etc. This knowledge is the integral part of mythology, 
ethnology and metaphysics. 

Miracle of Literature: 

It is the teaching of Allah which has a unparalleled and marvelous style, 
which may fascinate the people who know the pros and cons of the Arabic 
language and literature. It has old and nice proverbs, idiomatic phrases, 
symbols and ancient examples; which belongs to the study of literature, 
phonology, dictionary and art of expressing views in brief but comprehensive 
rich literary style. 
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Hence it is necessary and perquisite for a translator of the Qur’ān to know 
all arts, techniques and acquaintances and he must know the way in which the 
Qur’ān addresses, so that he may comprehend himself first and then make it 
understandable to others. Otherwise he may go the wrong path and mislead 
the others as well. 

Hājī fakhrī says in this context: 
“A translator ought to be expert in language in which he wants 
to translate the Qur’ān to know each and every style and shade 
of that language so that, he can opt an alternate shade or style 
where he needs.” 6 

Alan Jones says about the style and translation of the Qur’ān: 
“The views on the style of the Qur’ān that develops with in the 
Muslim community came to center on what was seen at its 
uniqueness and inimitability (ijaz). This is an important 
doctrinal area foe Muslims which largely lies beyond the scope 
of this translation –though it should be noted that it is the basis 
of very traditional view that the Qur’ān cannot be translated. 
The developments of these views limited the extent of the 
analysis of the stylistic and linguistic context of the Qur’ān”. 7 

Famous scholar Ibn e Athir has appropriately summarized the vastness and 
the beauty of the expressions of the Qur’ān in the following words: 

“If we begin to investigate into the wisdom and secret of the 
eloquence of the noble Qur’ān, we sail into a deep ocean that 
has no escape from it”. 8 

The Qur’ān is the oldest and the most unique book of the Arabic language. 
All schools of Muslim thought throughout the ages have been agreed upon the 
acceptance and veneration of its revealed Arabic text. It is the most famous 
masterpiece of the Arabic language and source of reference. 

 “The eloquence and beauty of the Qur’ān is so great that it is 
considered to be the ultimate authority and reference work for 
the Arabic rhetoric, grammar and syntax, even by non-Muslim 
Arabs”. 9 

The Qur’ān is fountainhead of the numerous of the Arabic literature and its 
decisive influence over the origin and development of Arabic literature is 
limitless. The Qur’ānic text has been and remains the standard of excellence 
in Arabic literature and its authority continues to be decisive for many 
linguistic disputes. Throughout the course of fourteen centuries, this standard 
of excellence has never permitted any deviation in Arabic literature at any 
time. As a result of this unique consistency, Arabic literature has been closely 
associated with the Qur’ānic standards. So, in this scenario one can imagine to 
what extent the sensitivity of the work of translation is difficult and translator 
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faces a lot of problems and impediments despite of his highly scholarship and 
knowledge. 

Impediments in Translating the Qur’ān 

Inimitability 

´Abdul Mājid Daryābādī said in this context:  
“Off all great works the holy Qur’ān is perhaps the least 
translatable. Arabic is not all easy to translate into a language 
so widely and radically differing from it in structure and genius 
as English, unless it be with the aid of loose periphrasis and lax 
paraphrase. Even so the fire of the original is quenched, it is 
vivacious perspicuity is lost and the so-called literal translation 
looks rugged and dreary. That the language of the Arabs 
abounds in nuances and both the noun and the verb are 
extremely flexible is a fact well known to every student of the 
tongue.” 10 

The difficulty is increased hundred-fold when one has to render into 
English, with any degree of accuracy and precision, a work so rich in meaning, 
so pithy in expression, so vigorous in style and so subtle in implications as the 
holy Qur’ān. To reproduce even partially its exotic beauty, wonderful 
grandiose and magical vivacity without sacrificing the requirements of the 
English idiom and usage, is the despair of the translator and an ideal 
impossible of attainment. The result is that every fresh attempt at translating 
the holy writ brings home, in varying degrees, the truth of the old saying that 
nothing is so unlike as original as its copy. 

On these difficulties and genuine problem of translation, it is impossible to 
translate the Qur’ān in same harmony, style and rhyme because it is revealed 
by Allah Almighty who is the creator of all languages. This paucity can be 
shown in all translations of the Qur’ān. 

Different Shades of the Meanings 

The Arabic language is an extremely rich and powerful language. As a 
result, we simply cannot convey all of the different shades of the meanings 
and all the fine and subtle differences in the meaning that are conveyed in 
Arabic in other language. 

For example, word Allah cannot be translated in any language. Allama 
Muhammad Asad translates it as God and many others left it the same. Word 
Ahad (one which cannot be divided) has no brief word. Moreover, the Qur’ān 
uses same word in different shades of the meaning. Here translator is worried 
to translate. He has to comment or explain in foot notes. In spite of the 
problems it is very necessary to translate the Qur’ān in other languages. 

Miss Somayiah Berrigan says: 
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 “Obviously those people whose language is not Arabic, at first 
refer to the holy book in English, because this is an 
international language and it is possible for all nations with any 
native language, to read and understand it in English. As for as 
we know there are more than 50 different English translations 
of Qur’ān available in our country.” 11 

Arabic is the Richest Language 

Translators cannot translate precise and up to the mark because English 
language is deprived of that comprehensive vocabulary as compare to the 
Arabic language. 

“In the course of translation, some difficulties arise from 
various causes. For instance, culture in Arabic language and 
English language are different so that some of the words are 
nearly impossible to translate into English or the meaning of 
some words like prostration in English is rather different with 
what Sajdah exactly means in Arabic”. 12 

Lack of the Awareness of the Sciences of the Qur’ān 

Some translators do not know the guiding principles of translating and 
explaining the Qur’ān and different types of knowledge derived from the 
Qur’ān, abrogation of verses, types of verses and fundamentals of both the 
languages. This venture needed not only the knowledge and ability in the 
English language, but also the knowledge of Arabic, Islamic science and 
culture. The editor comments more: 

“Then, it needs that those invoked, know a little bit, at least, 
about almost all sciences and knowledge that human beings are 
concerned with when working with commentary. Also the 
phonetic sound system of the two languages; English and 
Arabic are different”. 13 

Brevity can’t be Maintained 

Translators want to be brief but they cannot do so. Sometimes, they have 
to give a complete paragraph in footnote to explain a single word. It is 
impossible for the translators to convey the same sense, beauty and originality 
of the style of Qur’ān, which fascinated the Arabs while reading or hearing.  

Unawareness of Basic References 

Sometimes unawareness or unavailability of the basic and primary sources 
leads the translator failure in producing good quality translation.  

Even for native Arabic speakers, the Qur’ān is a difficult document. Its 
archaic language and verse structure are difficult hurdles to cross. The fact that 
translators and theologians have, over time, lost much of the Judeo-Christian 
cultural references rife in the Qur’ān is just one more impediment. 

Khaleel Mūhmūd says: 
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“The urge among many translators—especially now that many 
adhere to the religion itself—is to produce a functional and 
relatively accurate English rendition. Many of these believers 
fail to take an academic approach to the history and the Judeo-
Christian references in Islam's main document. Polished 
English prose should not substitute for poor scholarship. In 
addition, sectarian differences within Islam have undercut any 
Muslim consensus on a translated version. Increasingly, it 
looks like the quest for the perfect rendition will be endless”.14 

Ignorance of Arabic Language 

Some translators, especially orientalists are not expert in Arabic language 
and style. Moreover, they have less knowledge about their culture and 
civilization. Resultantly, they portray a fogy picture of Islam or miss the word 
in translation deliberately, in which cannot be comprehended by them. 

About the rhyme and rhetorical aspect of the Qur’ān, ´Abdul Mājid 
Daryābādī writes in the preface of his translation: 

“The biggest problem for this and any other translation of the 
Qur'an is that the text was originally intended to be recited 
aloud and is highly rhetorical in nature. Recitation frequently 
gives the text a dimension that does not come across in silent 
reading, showing up lines of thoughts that do not stand out 
clearly when one is perusing the text. Translators usually tackle 
this problem by adding to their translation bridging phrases that 
they normally draw from the numerous, and lengthy, 
commentaries on the Qur’ān that have been written over the 
centuries in Arabic. If they do not, they run the risk of being 
incomprehensible, however accomplished the actual 
translation. This is shown very clearly by Arberry’s the Kor’an 
interpreted. The translation is very good, interpretation, despite 
the title. The result is that there are numerous places where 
Arberry’s translation, though technically correct, is almost 
impossible to follow unless one knows the Arabic well: and if 
one cannot follow the translation one cannot understand it.”15 

Those who speak more than one language realize that verbatim translation 
is not successful in imparting the understanding of a text, because the grammar 
and syntax of every language is different, and each has its specific procedure 
and methodology of speech, in addition, we often find that there is no exact 
equivalent between the words of one language and the words of another. This 
fact leads the translator to believe that nonequivalence in translation among 
the different languages is an expected linguistic phenomenon. The lack of 
equivalence among languages at lexical, textual, grammatical, or pragmatic 
level is a common fact and a problem that is always encountered by translators. 
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An expert says in this scenario: 

“At the heart of translation lies the problem of meaning. Every 
human language has ad hoc linguistic mechanism to express a 
meaning and to change the meaning not only through the 
change of words but also through change of word order. There 
may be cases where meanings may overlap between some 
languages but these meanings cannot be totally equivalent. 
Therefore, all translations represent varying degrees of 
paraphrasing because the meaning of words and text depends 
so largely on the corresponding cultures.” 16 

Hussain Abdul-Raof explains linguistic aspect in this way: 

“Languages differ considerably from each other syntactically, 
semantically and pragmatically. The intrinsic syntactic, 
semantic and pragmatic differences in languages lead to cases 
of both nonequivalence and untranslatability between 
languages; the translators are, therefore, shackled by these 
limitations. The translators however, have to free themselves 
of these shackles in order to achieve an acceptable, informative, 
and effective translation by observing the target language 
linguistic and cultural norms. Thus, the reality is that the source 
text suffers structural changes which are inevitable in any 
process of translation.” 17 

As for as limitations and impediments are concerned, translator has to 
restrict himself to many limitations due to the paucity of richness of the target 
language and in the case of Arabic to English it has become more difficult to 
translate the Qur’ān in front of its inimitable elitism, miraculous elegance, 
grandiose cadence, emotive and evocative force. 

´Abdul Mājid Daryābādī 18  summed up these limitations and impediments 
in his preface of translation of the Qur’ān under six main points and various 
sub headings. Some other impediments and problems are as under: 

1- Translator feels the comparative poverty and paucity of richness of the 
English language at many places. 
There is a large number of Arabic verbs untranslatable into English as 
verbs such as: 

آخرون۔ صادقون، شاکرون، متقون، مشرکون، مستاخرون،  
 مستقدمون، قانتون، معجزون، مفلحون 

And one has perforce to render of each word not by a single word but 
by a combination of words. 
The Arabic مضارع (Aorist) is both present and future tenses combined 
therefore no equivalent in any language of the world. 
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In English grammar there are only two numbers singular and plural 
while and there is no single word to convey the sense of the Arabic dual  
 .in nouns and verbs as well, both in the second and third persons تثنیہ 
There is comparative dearth of اسماٰءالفاعل (Nomina Agentis) in English 
language, whereas they abound in Arabic. 
and many similar words have to be rendered as adjectives or participles, 
not as substantives.  
In Arabic the feminine plural in the second and third person is always 
distinguishable from the masculine. In English both genders are 
covered by you and them.  
The translation of word س (seen) and سوف (soufa) and the mild 
difference between them is very difficult to translate. 

2- Repetition of synonyms for the sake of emphasis is of frequent 
occurrence in Qur’ān. This is the literary merit and beauty but there is 
no sanction in English language. Thus, many such expressions as 

ٰ    ,       انا نَن نَی ونمیت          ,انا نَن نزلنا الذکر وانا لہ لَفطون    انا نَن نَی الموت

Verily, we, we, we have revealed the admonition, have to remain only 
partly translated and deprived of the beauty of the text.  

3- In the case of omission, the obvious duty of the translator to mention 
the omission, although his attempts in many cases must be hazardous. 
This is also the finest Arabic style and both words and phrase have to 
be supplied by the reader to make the sense complete. 

4- Another perplexity is caused to the translator by the abrupt grammatical 
transition, in one and the same sentence frequent in Arabic 

a. Of person, as from the first and second person to the third, or 
vice versa 

b. Of number, from plural to singular, or vice versa. 
5- A further complication is caused by what is known by انتشار ضمایر i.e. A 

personal or relative pronoun having different antecedents, in one and 
the same sentence. The translator cannot afford to allow such 
ambiguities; he has to make his choice. 

6- English is not rich enough to indicate clearly the shades of the meanings 
of different sets of words  

As to the genius of Arabic language it may not be amiss to recall a few 
observations made by a distinguished Arabist, as Alfred Guillaume wrote: 

“Arabic is fitted to express relations with more conciseness 
than the Aryan languages because of the extraordinary 
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flexibility of the verb and noun. Thus the ideas in break, shatter, 
try to break, cause to break, allow to be broken, break one 
another, ask someone to break, pretend to break, are among 
many variations of the fundamental verbal theme which can, or 
could, be expressed by vowel changes and consonantal 
augments without the aid of the supplementary verbs and 
pronouns which we have to employ in English. the noun, too, 
has an appropriate form for many diverse things, such as the 
time and place of an action, bodily defects, diseases, 
instruments, colors, trades, and so on. One example must 
suffice. Let us take the root d-w-r which, in its simplest form, 
means to turn or revolve (intransitive) 

Dawwara, to turn a thing round 

Dawara, to walk about with some one 

Adara, to make go around, and so to control. 

Tadawwara, to be round in shape 

Dawr, turning (noun) 

Istadara 

Dawwar, pedlar or vagrant. 

Dawrah, one turning. 

Dawran, circulation 

Duwar, vertigo. 

Madar, axis. 

Dawwarah, mariner s compass. 

Mudir, controller. 

Mudarah, round water skin. none of these forms is fortuitous, 
but is predetermined by the structural genius of the Arabic 
language.19 

“From the root KTB, write , we have kaTabna(we wrote), 
nakTubu, we will write or we write, kaTib a writer, kiTab a 
book, makTab a place of writing a school,mukTib ateacher of 
writing, takaTaba, they two corresponded with one another, 
takTib, I will ask him to write, wakta taba, and he got his name 
written down in the register, kuTTab , scriber, makaTabat, 
correspondence, etc.”20  

In addition to these inherent handicaps many other things are also matter 
which include 

1- One’s own incompetence and low scholarship 
2- Meager knowledge of Arabic and English 
3- Ignorance of the sciences of the Qur’ān 
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4- Passion for the mission 
5- Variations of the calibers of the translators. 
6- The difference between Muslim translator and non-Muslim translator 

in the sense of comprehending and determining the meaning of a word 
and choice of the shade of the meaning. 

7- An English translator cannot help enlarging the translation of the verse, 
in many cases he has to omit few words in translation. 

8- Nature of the sources in front of a translator in the form of exegesis and 
translation works and his extent to depend upon them. If he may get 
true and authentic exegesis while translating, he will perform better 
otherwise the case will be reverse. 

9- Poor knowledge of pre-Islamic literature 

These all multi type of the problems can be minimized by acquiring the 
sound knowledge of different sciences of the Holy Qur’ān and taking care of 
some basic things which have been concluded under the heading of guiding 
principles. 

Sectarianism Pre-emption and Partialism 

Many translators are pre decided and pre captured with some orientation or 
mission, a big problem comes up for them. They cannot produce perfect and 
precise translation. The antagonistic minds have done the worst possible work 
in which their purpose is to blacklist the holy Prophet and the religion of Islam, 
through their purposeful translations, mis- interpretations, mis-representations 
with distortion of the facts. The distortion and the mis-interpretations are so 
strongly plastered with such attractive linguistic emblem and the delusive 
logic to trap ordinary people. 

Sectarianism is also a problem for a translator. He hardly decides to agree 
or disagree with ancient commentators. Resultantly he gives new thought 
which is far from the fundamentals of Islam. 

Guiding Principles for Translation 
A pure, correct, accurate translation of the Qur’ān is necessary, because 

other than Arabs who, do not know about the Qur’ān. They have only one 
source of understanding the Qur’ān that is translation. If translator is honest 
and takes all measures and learns all knowledges; which I will describe in next 
pages, then it is the fortune of a reader that he would read what is right. On the 
other hand, if the translator is not well versed with Arabic or English language, 
moreover, he has some missionary ambitions against Islam then it would be 
bad luck and tragedy of a reader that he would not be familiar with real Islam 
and the Qur’ān. Before describing the guiding principles, I am to tell that if 
someone wants to understand the Qur’ān then it is his own duty especially for 
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Muslims, to get basic knowledge and read the Qur’ān directly and consult as 
many translations as he or she can to his or her own capacity.  

“When the source text (i.e., the Qur’ān) is one and same, 
hypothetically speaking, there should not be much room for 
variations either between a particular translation and the 
original or between the different translations except for minor 
changes of no great importance. Yet it is found that there are 
significant and momentous differences, which cannot be 
accounted for without referring to the role of the translator, the 
problems of translation, the principles and procedures of 
translating and the issues of style. The suitable theory of 
translation in the light of which such a penetrative investigation 
can be conducted is to be chosen from among the various 
theories of translation.” 21 

In order to have more accurate and communicative translations, the 
translators need to meet many requirements. Riazi 22 explains that it is a 
conventionally understood that translators should meet three basic 
requirements  

1- Having the command of the source language  
2- Having a command of the target language  
3- Expertise in the subject matter to perform their job successfully.  

Many approaches and types of the theory of the translation are there to 
indicate and guide for the best and most appropriate way to translate anything 
in any other language. Now a day, the role of text structure in translation seems 
so important that by adding it as a basic requirement for the translators, it can 
contribute and lead to higher quality translations. The available literature on 
text analysis can be generally divided into two groups. 

Micro structure and Macro structure. Whereas micro structure belongs to a 
detailed linguistic analysis of texts in terms of lexis and syntax and macro 
structure relates to the analysis and description of the rhetorical organization 
of various texts. Text analysis is thus becoming a useful tool in performing 
more reliable translations. Talking about the role of text analysis Riazi’s 
approach for the translators is that they should first t try to reconstruct the 
macro structure and rhetorical structure of the source text in the target 
language, and then look for the appropriate words and structure. This is a 
procedure and method that competent and skill full translators perform in the 
process of translation, consciously or unconsciously. 

This concept of text analysis is very useful and relevant tool for 
understanding the Qur’ānic discourse and its translation. The theory of 
translation overall has had practical contributions to the translation of the 
Qur’ān that can be seen in many successful translations of the Qur’ān. Some 
basic qualifications are very important for the translators. 
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1- Faithfulness and objectivity 
2- Well versed in Arabic and target (English) language. (A person with a 

rudimentary knowledge of Arabic and armed with a few dictionaries 
and lexicons, cannot do justice to any translation). 

3- Knowledge of Islam and Islamic sciences (sciences of the Qur’ān; 
Uloom ul Qur’ān and sciences of Hadith; Uloom ul hadith) to the level 
necessary for a translator 

4- Having approach to the authentic Tafseer of the Qur’ān in order to 
properly understand the intent of the verses. 

For example, a piece from verse (18:26)    ابصر بہ واسمع  

It utilizes a certain tense that signifies amazement and wonder. This 
tense was apparently not understood by George Sale even, who 
translated the verse as “ Do thou make Him to see and to hear” Rod 
Well understood this as a command “ look thou and hearken to him 
alone” whereas the Palmer missed the whole point and translated it as 
rather dreary, “ He can see and hear.” A more accurate translation of 
the verse is Pickthal’s translation, “how clear of sight is He and keen of 
hearing.” 

5- Well versed with the exact meaning of the Arabic words 
6- Awareness of different shades of meaning 
7- No confusion between Arabic words as Menezes mistakenly translated 

Abu Bakr as the father of the virgin and the word for virgin is bikr not 
bakr 

8- Having the ability to differentiate Arabic from Hebrew or Syriac. 

These all qualifications belong to Muslims and Non-Muslims. Only 
Faithfulness and objectivity is missed naturally among the non-Muslims’ 
translations and rest of the qualifications belong to one’s level of caliber and 
interest of seeking the rules of both the languages. All these things belong to 
one’s own scholarship. The Holy Qu’rān is not an ordinary book. Special 
measures should be taken while translating the Qu’rān. After studying and 
analyzing different Qu’rānic translations; Guiding and leading principles of 
translation the Qu’rān can be concluded as: 

1. Proficiency in Both the Languages 

A translator must be fluent and well versed with the techniques, proverbs, 
literature, history, culture and civilization of both the languages. This deep 
study of both the societies helps the translator to know pros and cons of 
respective language. He can read between the lines and mold it easily in other 
language. In case of the Qur’ān after having despite of much proficiency, it is 
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herculious task to do justice with the translation of the Qur’ān. But the 
problems and difficulties can be minimized by having skillfulness in both the 
languages. 

Hajji Ahmed Fakhri says: 

“A translator ought to be expert in language in which he wants 
to translate the Qu’rān to know each and every style and shade 
of that language, so that, he can opt an alternate shade or style 
where he needs.” 23 

2. Awareness of the Sciences of the Qur’ān 

Allama Jalal uddīn Siūtē has describes more than twenty areas of study 
known as Uloom ul Qu’rān which includes context of the revelation ( Shan e 
Nazool), abrogation ( Nasikh o Mansookh), I‘ejaz e Qu’rān, Gharaib Ul 
Qu’rān, pre islamic literature and many more. 

On the other hand, Shah Wali Ullahh describes in his book Alfauz ul kabir 
five knowledges derived and described in the Qu’rān, a translator should also 
be well versed with these five knowledges which are the basis of all other 
knowledges. Those five types of knowledge are as under: 

1- Knowledge of commandments of Allah 
2- Knowledge of refuting disbelievers 
3- Knowledge of Allah’s symbols and his glory. 24 
4- Knowledge of the past history (how Allah ruined the people and 

glorified some people) 
5- Knowledge of the life here-after. 

This attempt needed not only the knowledge and adroitness in the English 
language, but also the knowledge of Arabic language and Islamic culture. The 
phonetic sound system of the two languages; English and Arabic IS different. 
It should also be studies deeply. 

Study of the Life of the Holy Prophet 

The Qur’ān is revealed by Allah on the holy Prophet Muhammad (saw) 
therefore a translator cannot translate the Qur’ān until he knows the back 
ground and situation of that time and the life of the holy Prophet. Qur’ān was 
not revealed all at a time but with the passage of time. That is why it is 
prerequisite to know the life of the Prophet (saw). Moreover, Qur’ān is directly 
attached with the Prophet (saw). And the Prophet (saw) used to determine the 
meaning of the verses because one Arabic word has different shades of the 
meaning. That meaning was authentic which Muhammad (SAW) prescribed 
and explained. The Prophet’s narrations and traditions are the basic source of 
determining the right meaning and explanation of any verse. For instance, 
Salāt, Zakāt, Hajj, Sajdha and many more, are the words which have more than 
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one meaning. The Prophet (saw) is the only source who tells the correct, 
precise and appropriate meaning of that word. 

Beside this the lives of the companions of the Prophet (saw) should also be 
read. Because, companions of the Prophets are the second source of 
determining the meaning of the verses after the holy Prophet. 

Qazi M. SulaYmān Salmān Mansūr Pūri says: 
“Life of Muhammad is an open book; every man should think 
that the life of Muhammad is an example for him.” 25 

Impartial and Un-prejudiced Behavior of the 

Translator/Honesty 

If a translator has some orientation which is pre-decided and pre-planned, 
he cannot translate correct. Because in different shades of the meaning, he may 
use that word which, will help his mission directly or indirectly? 

Somayiah Berrigan Says: 

 “The hostile minds have done the worst possible work which 
is for them to black list the holy Prophet and the religion of 
Islam, through their purposeful, subtle, mis-translations, mis- 
interpretations, mis-representations and distortion of the facts. 
The distortion and the mis-interpretations are so strongly 
plastered with such attractive linguistic colours and the 
delusive logic gets caught in the falsehood tempered with 
eloquence and they swallow the sugar-coated poisonous pills 
of deceit.” 26 

Follow the Unanimous and Orthodox Meaning and 

Explanations: 

It is the era of sectarianism. Each and every man has his own sect and many 
translations are being launched to introduce every one’s doctrine. In this 
anarchy, it is necessary to obey and follow those meanings and explanations 
upon which our great clerics have had consensus and being followed by the 
majority of the Muslims in the world. If one translator turns aside this 
principle, then each and every translator has his own translation according to 
his will and sect. 

Comparative Studies of the Religion 

The holy Qur’ān refutes those things of other religions which have been 
altered by so called clerics. Therefore, it is essential for a translator to know 
about other major religions; their teachings, their sacred books and their 
history. This knowledge helps the translator about terminology of other 
religions, basic resources of them and current and past condition of the 
religions. 
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Conclusion and Recommendations: 

Translation of the Qur’ān is not an easy task because it is the very word of 
Almighty Allah but it is necessary to translate in all the languages of the world 
especially, in English language due to the dominance and importance of this 
language. On the other habd the Qur’ān is a miracle of Arabic literature in its 
unique style, vigorous rhyme, beautiful assonance and epic brevity. So, thee 
are many impediments in translating the Qur’ān which has been discussed in 
this paper. These impediments are inimitability, different shades of the 
meaning, miracles of Arabic language, lack of awareness of the Sciences of 
the Qur’ān, epic brevity of the Qur’ān, sectarianism and partial behavior. 
These impediments can be minimized by acquiring scholarship which is 
necessary for translating the Qur’ān. 

Many things are necessary to be accompanied while translating the Qur’ān. 
Deep acquaintance of the science of the translation of the Qur’ān with basic 
tools, awareness of impediments, awareness of style and linguistic qualities of 
the Qur’ān and Arabic language are pre requisite for translator. Unless and 
until the familiarity of these sciences and basic knowledge, one translator 
cannot illustrate and succeed in presenting a precise, accurate and intent 
meaning of the Qur’ān. 

1- Besides these guiding principles, a translator should consult those 
translations which are acknowledged as accurate and precise in Islamic 
circles. 

2- By following these principles, a translator can do a good job and 
produce the right meaning of the Qur’ān. 

3- This research paper is also helpful for the reader to judge the right 
translator and precise translation of the Qur’ān. 

4- A review committee should be made in every country on the pattern of 
King Fahd Qur’ān Complex Madinah, which may review all new 
translations of other languages and certify or rectify them. 

5- The wok of translation should be done by more than one scholar 
because it is not the task of a single person thus it can be free from more 
errors. 

6- There should be at least three top level English translations in front of 
a person who is intended to write new English translation. 

7- Translation of non-Muslims must be reviewed by a special committee 
or competent Islamic academy and may give certificate of authenticity 
if it will be up to the mark otherwise, it must be banned 

  



Al-Wifāq (Research Journal of Islamic Studies) December 2018, Volume: 01, Issue: 02 

38 

REFERENCES AND NOTES 

Note: English translation of the verses of The Holy Qu’rān, used in this article has been taken 

from the translation of M. M. Pickthal, published from Taj company Lahore in 2013. 

1 Surah Al-Hijr, 15: 9 

2 Surah Al-Room, 30: 22 

3 ´Abdul Mājid Daryābādī, English Translations Of The Qur’ān, Saiyyara Digest, Qur’ān 
Number, Part.2, Vol.13, Copy.6, 1969,Islamic Publications Ltd. Shah Alum Market 
Lahore, P.639 

4 Surah Al-Baqarah, 2: 23 

5 Hājī Fakhrī ,Urdu Translations, Quarterly Urdu Magazine, Anjuman Taraqqe Urdu Dacan, 
Oct.1929, P.593 

6 Ibid, P.594 

7 Alan Jones, The Qur’ān, Introduction, The E.J.W Gibb Memorial Trust UK, 2015, P.15 

8 Hasan Diauddin Itr. Al-Ahruf As-Sab’a Wa Manaazil Al Qira’at Minha, Dārl Al- Bashir Al-
Islamiya, Beriut, 1988, P.200 

9 Mahmood Ubaidat, Dirasāt Fee Uloom Al - Qur’ān, Dār Amamr, Jordan, 1990, P.224 

10 ´Abdul Mājid Daryābādī, Tafsir Ul Qur’ān, Darul Isha‘at, Karachi, Vol.1, 2014, P.7 

11 Somayiah Berrigan, Introduction, The Light Of The Holy Qur’ān, Amir-Al-Momneen ‘Ali 
Library, Iran, Vol.1, PP.XI-XVI 

12 Ibid., P. XVIII 

13 Ibid., P. XV 

14 Khaleel Mohammed, Assessing English Translations Of The Qur’ān, Middle East 
Quarterly, Spring 2005,PP. 58-71 

15 Alan Jones, The Qur’ān, Introduction, The E.J.W Gibb Memorial Trust UK, 2015, P.21 

16 E.A. Nida, Translating A Text With A Long And Sensitive Tradition, Rodopi, Amsterdam, 
1997, P.57 

17 Hussain Abdul-Raof, Qur’ān Translation Discourse, Texture, Ad Exegesis, Curzon Press, 
U.K, 2001, P.9 

18 ´Abdul Mājid Daryābādī, Tafsir Ul Qur’ān, Darul Ishaat, Karachi, Vol.1, 2014, P.8 

19 Arnold And Guillaume, Legacy Of Islam, Preface, Oxford University Press, UK, Pp.VI-
VII 

20 The Encyclopedia Britannica, Cambridge ,11th Edition,Vol.II, P.192 

21 Khaleel Mohammed, Assessing English Translations Of The Qur’ān, Middle East 
Quarterly, Spring 2005, Pp. 58-71 

22 Abdmehdi Riazi, The Invincible In Translation, The Role Of Text Structure, Paper 
Presented At International Conference In Language And Translation At Bahrain 
University, 2002, P.13  

23 Hajji Fakhri,Urdu Translations, Quarterly Urdu Magazine, Anjuman Taraqqe Urdu Dacan, 
Oct.1929, PP.593-597 

24 Shah Wali Ullah, Alfauz Ul Kabir Fe Asool Ut Tafseer, Al Faisal Publisher, Lahore, 2000, 
Pp.3-20 

25 Qazi, Muhamamd Sulaymān Salmān Mansūr Pūri, Rehmat Ul Lilalamin, Maktba Islamia 
Faislabad, P. 14,15 

 



Impediments in Translating the Holy Qur’ān (Guiding Principles for Translation) 

39 

 

26 Somayiah Berrigan, Introduction, The Light Of The Holy Qu’rān, Amir-Al-Momneen Ali 
Library, Iran, Vol.1, P. XVIII 



 



41 

Foreign Relations from Islamic 

Perspective and Modern Era 

Muhammad Muazzam Ishaque  

Dr. Hafiz Abdul Rashid  

ABSTRACT 

The modern world has started building principles for developing 
foreign relations some few hundred years ago whereas Islam, the 
religion of GOD has described the concept of foreign relations some 
fifteen hundred years ago through the words of “O Mankind” in its Holy 
Book of Quran. Islam addresses the humanity to define a harmonious 
path of wellness for mankind. This research qualitatively tries to identify 
the path of wellness and harmony for humanity through the Islamic 
ideology and faith. 

KEYWORDS:  Foreign relations, Islam, harmony, Islamic law, 

fundamental, principals, Quran. 

Introduction 
Islamic International laws have started evolving in the second half of the 

second century after Hijra and permanently become a prominent branch of 
Islamic law under the title of “Siyar”. This specific branch of Islamic law 
primarily focused on the mutual relations between Muslims and non-
Muslims1. Under this branch the scholars of that time divides the relationship 
of Muslim state into three distinct categories: 

1. Dar al-Islam 
2. Dar al-Peace 
3. Dar al-Harb 

The Arabic word “dar” (دار), usually refers to “territory”, “region”, 
"house", "structure", "land", or "country". It also often refers as a part of the 
world2. These three categories are not mentioned in the Quran as mentioned 
in the chapters of Islamic foreign relations and Hadith but actually are political 
and jurisprudential terms which evolved over time in the reigns of Muslim 
ruler ships in different parts of the world3. Islamic scholars brought these terms 
to build foreign relations from the verses (1-4) of Surat “al-Tawba” that 
divides the non-believers into three categories and furthermore realistically 
Prophet had to deal with two types of people around him: 

1. Believers 
2. Non-believers 
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a. In pact of peace 
b. In war 

Mainly the foreign relation activities in the Islamic states found the basis 
on these categorical division of humans with respect to their faith interpreted 
from the Holy Scripture of Quran. The division of people and land of earth 
continues in Islamic world the same way as it was initially created in second 
century of Hijri by Muslim scholars until the demise of Muslim empire of 
Turkey called as “Ottoman empire”. The demise created a new system of 
nationalism when the “millet” system was falling apart4. So the breaking of 
“millet” system put the three “dar’s” concept to an end and hence the Muslim 
world also enters into the same system of nationalism that was introduced by 
Europe in the mid of nineteenth century5. 

“Millet” system forms the basis for universal value of humanity rather 
giving importance to historical customs, refinements and national heroism and 
revival of national creeds but that caused the Muslim world to divide into so 
many sovereign national states6. The divide just not stopped there and moved 
to the division of thoughts and building sectarian blocks within the Islamic 
world. Division of Muslim world into sectarian blocks worsen the situation of 
foreign policy development for Muslim world and that nail the situation to 
most deterioration post 9/11 attacks which made the Islam as a religion of 
terrorism. Post 9/11 circumstances transformed the world from nationalism to 
terrorism and determines the connectedness of terrorism and fundamentalism7. 

Literature Review 
Much has been researched out since 9/11 attacks about the Islamic concept 

of foreign relations that has been focused mainly in two dimensions: 

1. Muslims as terrorists 
2. Muslims are not terrorists 

Islamic terrorism has become pervasive article of political and academic 
counter-terrorism discourse of the West in recent years which also creates 
dissatisfaction among certain groups living in West on the usage of such terms, 
so it requires reclaiming the label into new terms8. Islam has become as 
manifestly sourced as tool of terror, domination and autonomy with a 
promotion and execution of untold violence on the human community in the 
name of God with religious ideology9. The manifestation and submission of 
the knowledge of the Qur'an is reformed and handmade in major radical 
Islamist dissertations to match their political chronicle, which is in fact the 
violation of real message for literal application of the Qur'an's teachings10. 

Religion is surely a part of terrorist activities in many of such activities, 
but it is not the only part, mostly such attacks are ingrained in geopolitics as 
more than 95% of the fatalities caused by terrorist’s activities are of Muslims 
themselves11.  President Trump's proposal of temporarily banning immigration 
from areas linked with terrorism without qualifying mainstream Muslims and 
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Terrorists. This ban has resulted because of the image created against Muslims 
by the western media that made President Trump alluded towards Muslims12. 

After the attacks in Charlie Hebdo, it started blaming ordinary Muslims 
for the terrorist’s attacks13 and concluded that the migration of Muslims in 
France caused the terrorism to flourish14. 

Methods 
The research adopts qualitative analysis technique to gain an 

understanding of underlying reasons, opinions, and motivations related to 
Islamic concept of foreign relations. It provides insights into relating the 
concept of foreign relations according to the current needs of the time. The 
research methodology is also used to uncover the trends in thought and 
opinions, to dig deeper into the situation because of the prevailing situation 
about its impression on the non-Muslim world. It uses literature research and 
analysis to draw a better frame of understanding for the foreign policy of 
Islam. 

Results and Discussions 
Post 9/11 the dynamics of world relations has changed a lot and nations of 

the world has started evolving their relations with other nations in a different 
way than before. It is therefore has become very important to reshape the 
Islamic perspective of foreign relations in lieu of the changing circumstances 
of the world due to increase terrorism which may or may not have its 
foundation in religion. The current research divides the study into following 
categories after the prior art review on the same as follows: 

1. Foreign relations in Islam world – before the demise of Ottoman 
Empire 

2. Foreign relations in Islamic world – after the demise of Ottoman 
Empire 

3. Foreign relations in Islamic World – Post 9/11 
4. Foreign relations in Islamic world – Proposed  

Foreign Relations in Islamic world – before the demise 

of Ottoman Empire 
In Past Islamic states has used to look at the world from an authoritative 

perspective as being either as a house to Islam or in pact with Islamic 
government or in war with the Islamic state. Such authoritative approach 
yields the results in favor of Islamic states and non-believers has started 
converting to Islam because of their best principles of war. Islam become the 
only religion of the world that came into existence as an association of religion 
and power and hence propagated in the world with the help of arms and 
community established by the Prophet Muhammad, the last messenger of 
GOD15. The use of arms at the time when opposition do not want to come in 
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pact of peace was justified but requires strong principles and Islam has laid 
down the most human principles of war as said in the Holy Quran: 

Fight in the way of God against those who fight against you, 

but begin not hostilities. Lo! God loveth not aggressors. 16 

The fundamentals principles of the war have been derived from Quran and 
command the Muslims to follow the humanity at war, which was not ever 
experienced like before and after Islam. The first caliph of Muslims state, Abu 
Bakar Al-Siddique clearly mentioned the beautiful guidelines for the Muslim 
army as17: 

1. Do not kill women, children, the old, or the infirm;  
2. Do not cut down fruit-bearing trees;  
3. Do not destroy any town;  
4. Do not kill sheep or camels except for the purposes of eating; 
5. Do not burn date-trees or submerge them;  
6. Do not steal from the booty and  
7. Do not be cowardly. 

These principles were kept on being followed by his predecessors with full 
spirit until the demise of a dynasties, as dynasties or ruling tribe/nation of 
Islamic states leave the principles of Islamic foundations they were being 
replaced by new tribe/nation. So, in principle, not the religion itself has 
something to do with the terrorism but it is individuals who put things in wrong 
order to follow their own satisfactions that made the things to be perceived in 
different fashion. 

Foreign relations in Islamic world – after the demise of 

Ottoman Empire 
The demise of Ottoman Empire brought a change to Islamic thinking of 

relationships as it initiated the implantation of a nationalism concept in 
Muslim world from Europe. Muslim world has started adopting this approach 
as a whole and Muslim countries formed after the demise of Empire, started 
building their armies, economies and society on the basis of nationalism. As 
the concept itself does not has strong roots so political winds blew the 
nationalism that follows the predominant political attitude of time18. Same 
political attitude again ruins the Muslim world and they have put themselves 
away from the developed world and become either developing or under 
developing nations of the world. 

During this time, the Muslim world has adopted the policy of building 
relations under political influence. It tends to revolve around economic 
activities and hence ended up in building stronger relationships on the basis of 
their raw goods export and finished good import from the foreign world. This 
strategy further weakens them from inside and created the economic disparity 
inside the different segments of the society. The economic disparity within the 
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society then created manifold issues for the countries and hence increase crime 
rates disturbed the law and order situations. 

Foreign Relations in Islam – Post 9/11 
Two events of war in Iraq and September 11, 2001 attacks in United States 

has dramatically changed the political environment for the Muslim of the 
world. It greatly impacts the religion-political scenery of the Muslim World19 
that was already crippling in the hands of sectarian, ethnic, regional and 
economic cleavages. The researchers of Islamic world started defending Islam 
as a religion of peace and west has started criticizing the Islam as religion of 
terror and threat to humanity. The political governments of the Muslim 
countries of the globe started looking at US foreign policy towards them to 
align themselves to meet the expectations of their policy rather than building 
their own foreign policies. On the other side along with the war on terror with 
weapons, US has also started public diplomacy programs in the regions of high 
Muslim population which are also mostly affected with the war on terrorism20. 

Revival of Turkey 

Turkey has emerged as the only Muslim nation after 9/11 that bring the 
most positive change in the Muslim world under the religious leadership of 
Recep Tayyip Erdogan, who lead the Turkey to the 13th Largest economy of 
the world with respect to GDP (PPP)21. The achievement involves greater 
stability through better law and order and peace inside the country through 
effective foreign relations and ending enmities with their neighbors i.e. 
Armenia, Greek, other Arabs22 along with resolving the Kurdish issue of 
inside. 

Growth of Indonesia 

Indonesia is the 4th biggest nation in the world with respect to population 
and most populous Islamic country23. Indonesia has also shown good 
economic growth post 9/11 which has also laid down its basis on developing 
better foreign policies and exercising its role for peace, security and 
stability in the region24. Annual GDP Growth Rate is averaging to 5.30% since 
2000. GDP rate went down post 9/11 and then it regains its values25. President 
Yudhoyono helps Indonesia by restoring their image in the international 
community and bring it closer to US by signing comprehensive partnership 
and other agreements26 and focusing on making zero enemies and million 
friends. 

Foreign relations in Islamic world – Proposed 
9/11 has changed the world by many ways and on top of it from a 

perspective of realizing the problem and associated solution when United 
States spent more than trillion of dollars on war against terrorism, losing 
thousands of lives and injured humanity for solving a social problem27. A 
social problem should not be solved through military operations and war. This 
is a great learning for the humanity to build principles of relationships whether 
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local, national or international. This study determines from the study of prior 
researches that it is very pertinent to identify the following for the definition 
of a suitable foreign policy in the modern age for the Muslim world: 

1. Do not defend against being called as terrorists 
2. Transform to Millet rather than nation 
3. Build harmonious relationships with neighbors 

a. Nature of difference/problems28 
i. Problem formulation 

ii. Context of problem 
iii. Set of right solutions 

b. Approach towards employing appropriate solution 

Islam plays an important role in building authoritative discourse in policy 
development in Muslim countries whereas it has no implications in the rest of 
the world29. So it is very important that the Muslim countries should build 
relationships with the external world in such a way that it reflects the peaceful 
nature of religion that promotes harmony, love and peace amongst the 
humanity rather hatred, enmity and envy.  

Future Research 
This research opens up the areas of future research for the Muslim world 

to the following two directions: 

a. Transforming back to millet concept for the Muslim world and its path 
b. Picking up current foreign relation problems of a Muslim country and 

apply problem identification and resolution techniques to solve them 
Such research will help the Muslim countries to believe the efficacies of 

the proposed policy development guidelines as suggested in this work. 

Conclusion 
Muslim world is in the dire need of developing better relationships with 

the other countries of the world. Relationships plays more important role in 
communicating the nature of faith and beliefs laid down by Islam. It is not the 
words and articles that will help propagating the beauty of Islam to the non-
Muslim world. Islam believes in the harmony of relationships and all 
relationships starts from home where you need to fulfil and oblige the rights 
of community closer to you and hence the Muslim governments has to strictly 
decide and start developing policies in the right direction as proposed in the 
current research. 
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، ج  -  ي، ا ا ا ا ح ا ذي    .115ص  ،5ر ا
ري،  -  ح ا ري   ، إدارة ا ا ة ا د  أ ا ص  ،20، ج ، را أ 

205. 
ر و  ا -   . ا
، ج  -  ،    ا  . 162ص  ،19 ا
ي، ر ا -  ي،    ا  3174: ا
ار ا  -  ي ، ا ز ر   أ ا ، أ  ة، ،  ا  150ص  ،13، ج 1384ا
 -  ، ، ص  ب ا وا ون ا ري، ا ا   .370أ  ا ا
، دار ا   -   ري،  ا ا ن   ا ان  ز د م، 1980وت،  ،   وا وا

 206 ص
ري، دار ا   -   س، أ    ا ا ت ا ا    م، 1979  -  1399اد،  ،  ا

 .614ص  ،1ج
 -  : ي، ر ا ي،    ا  .2530 ا
ذي، ا ا ا -   . 38ص  ،10 ا ،ج ر ا
ري، ج  -  س، أ    ا ا ت ا ا     .615-614ص  ،1ا
ي، ج  -  وف  دي ا ا ، أ ا     .590ص  ،2 ا
 -  : ج، ر ا  . 384ح  ،   
ي ا  ا ا -  ، أ     ا ا ،  ، ا ا  غ ا ا 

 .66ص  ،2ج  ،م1929 -1347
در -  ر، دار  م ا  ل ا    ب، أ ا  ج  ،م1997 - 1417وت، ، ن ا

 .724ص  ،11
، ا ا  -   زي ا ا ر   ا دات ا ا أ ا  ، وت،  ،  ا  غ ا وا

 . 289-288 ص ،1 ج.،م1963 - 1383
 - ، ة، أ     ظ ا  . 462 ص  ا
ر -    463 ص ، ا
، ص -  آن، راغ أ دات  غ ا  . 561-560 ا
ر و -   .  ا  ا
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 -  . ر و ا   ا
ري،  -  ر ذي، ا  . 254 ، ص9 ج ا
 -  . ر و  ا   ا
اث ا -  ء ا وي، دار إ م ا  .270ص  ،3وت، ج ، غ ا أ  ا  
ري، ج  -  ر ذي، ا  . 254ص  ،9 ا
ر، ج  -   . 255ص  ،9 ا
، دار ا اا  -  ا  أ  ا  ، د ا ا ون ، ا  أ وت ا 

، ص   .2591 ا
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 .238ص 
، أ ا -  ي، دار ا ا وف  دي ا ا  .23ص ، 1وت، ج ،    
ري، ص  -  / ا  ا داب،  ا ، ر   ا  ا آن ا ظ ا  ا ا

94. 
ري، ر ا -  ري،   إ ا  . 5223 :ح ا
، ج ح  -  ري، ا  ا  .264ص  ،9ا
زان، دار ا -  د،    ح ا د إ  ر  .119ص  ،1وت، ج ، ا
،  ا -  ة، أ     ظ ا ض،  ،  ا  .311م، ص 2000 - 1420ا
رى/ - 36  .11رة ا

  -   ،  .161ص    ،19م، ج  1937  -  1356،  ،     ا ،  ا ا ا
 -  . ر و  ا   ا
، ج  -  ري، ا  . 264ص  ،9ح ا
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ي    ا ا ً  ا ا    و ا ا  ا  و أن  ر و
ل ا   ك و  ا    أن   "إ ا   ا إذ   ا  ا

ج رزق و ا   و ك    ز  ا رة إ أ  () "ن  . أي  ا
 . د ا ر   ا  ا أو ا

 

در ص ش وا ا  ا

 .4-3رة ا / - 1
اث ا، ح  - 2 ء ا ي، دار إ ج ا ر  م،1972 ،ه1392وت، ، أ ا   ا

 . 2581:ا
،  ا ا  -   ز ن  وا وا ، دار ا ن  ا ا ،  أ داوود، أ داوود 

 . 3680:م ، ر ا1988 - 1409وت، 
ل     -   ر ر ح ا  أ ة و وأ  صلى الله عليه وسلما ا ا ا  ا ، أ     إ  إ

و  ة، ا ا ق ا ري، دار   50:، ر ا1422ا
ر.  -    ا
، دار ا -  و ا  ، أ     ا ة. ر ا،  ا   . 4260:ا
7 - /  . 14رة ا

 -  : ري، ر ا ري، أ    ا ا  .1476ح ا
 - : ج، ر ا    ،  1499ح 

ي، دار ا  -  د ا ر ا   (، أ  ج ا و ا  1399وت، ، ا )
 .2319ص  ،6م، ج 1979 -

 -  ، ب ا ، دار ا ب ا أ   ا س  ري، أ ا ح ا ري   د ا إر
ن،   .28ص  ،11م، ج 1903-1323وت، 

اث ا    -   ء ا ، دار إ ف ا ف ا  أ ا  د   أ داود، أ  وت،   –ن ا
 .98ص  ،9م، ج 2001 - 1421

ز -  ؤ  وا ،  ا و ، ا ا زات ا ة، ص ، ا  .128ا
ر، ص  -   .129 ا
رى/  - 15  .11رة ا
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ق   ن أ ل     و إ و  و  ل  أ    ر دوس    ا
ل     و أن      ت و اراد ر ر وا ن  ا  ا  
ي   ن ا اء ا ل ا ل " دوس  ا ا ا ا     ا دوس و  ا

ب و  ً"  ا  ا ري روا  () ا    و  ا آ . وذ ا ا
" اء  ا  أ وأ ة  ْدَوْسَ ر ِ ل "أن ا ب أ  َُة   َ ي  ()   . و  ا
ن  دوس ا ا ا  ا ن  "و دوس  غ  ا ر وأ   ا وأ وأ

ن ا   ا وأ   ا  ن أ وأ و ش إذ   و      ا
 "  .() وأ   

 َ ْ ِ َ  ا
 ُ : "إذا  ل     و ل ر ل:  ة ر     ا   أ  ذِنَ  ا

 ٌَِ   َ َ ْ ِ َ ا  ا ُ َ اً   ةً      ا       َ  ُ ل،     
" ْ  ا  َ َ ْ ِ َ َلَ  ا   ، ن أ  ِ وأر أن أ دِ    ٍ ِ إ  َ َْ  () . 

ي  ا ا
   ُ ِ ِ  أَ ُ إ  ْ َ ك "و غ  ذ ل  ا وا ي  َ ا َ ُ   وَ َ ْ ِ َ ا

 " ُ ََْ ُ وَ َ رَغِْ َ اغِ إ  () ب وَ ِ ا ا بَ  ا وا  ً  ِ َ ً إذا  ِ ن إ  وَ ، وو 
 ِ() . 

ق  ا ا
ا  ُ      و إ   َ ْ ِ َ ء    ا  : () ذ ا

ول: .1 ب  و   -ا ء و و ا أي أن ا   ا    إ ا
ب    اد  ا ا ل و ا و و وا ئ   .و

2. : . -ا م ا اد  ا  ا  ا    ا
3. : . -ا زل ا     

ش   ت إ  ر ب ا و ذ ان   در ا    و  " أ
 " ك   إ() ا ُ وا   ،  "ا ا إ    أن  ا ا وا

راً" ا  أ ا وأ وأ   . () و
ا ا   ف  ا دة ا وا ع وا اً  ا و  ا   أ

دة و ة   وا ا ل "و ا إ    رم ا و    . () ي 
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ل     ف وا  ذ ا ا ا إ أن ا  ل  ا ة  و  ا
ك  ع ا  و ذ ز  أو إ و   ()   ا  

ا ا   ز     إذن  أن    ز  و   اً  ا إذ    
 .  ذ ا ا    

ت" ئ ا ا أي  س  ا ة   " ا ء إ أن  غ ،  () وذ   ا
ك   ر  و  ذ ي    ر  ا ن ا ك  ا ذ     و و غ  و 

ا أي ز  و  ل     و   () م ا م  آ  و ر ، وا
ة   ة       و "وغ ل ا إن أ   ة   و أ   غ

م    . () " أن  ا  
ْدَوْس  فِ  ا

ا   ر   ن ا  َ  ا أ ا    و و ك أَن ا  ا  
ر   ل     و  ا   ٌ غَْبٌ،  ر ْ َ  َُ ر، وأ م  ن أُ 

تُ وان  ُ و اً ا ب  ْ ا ر "إ  َِ ل    أمَُ  ء،  تُ  ا ِ ا ا ُ 
" ُ َ ْ ُ وأ َ َةُ ا وأوْ ْدَوْسُ رَْ ِ ، وا ْدَوْسُ ا ِ ب ا ك ا ٍ وإن ا  .  () نٌ  

 : ا ا    ام غ  ب ا  أ   و ا ا
ًَ ذ ا ْم ِْدُوْ ي  َ ب  ا ا ا ا   وأن ا ي إ أن أ  .  () ز

" ر دوس  أ ت ا ب  ذ اء ود   " إن ا أى   ذ ا ا ا ا ،  () و
 : ن   ل  ك   . ( )  ذ

 ٍ ُ  ُ ِ ابَ  ُ           وإن  َُ ْدَوْسِ   ِ نٌ  ا ِ 
دوس أ    ل "إن ا "، و و وم  ي  ا ن ا ْدَوْسَ ا ِ ذ ا إ أن " ا

 "ً ا  (48) دا ن  ا ن  ا ي     ن ا دوس  ا ح   أن ا  ،
ز  ر و أ . وا ن  غ ا ا ي   ر ا ا     أ

ق   ا ا
ة وأن أ   ً   وا ة  ً أن  ا دوس      و  ء  ا

ئ در   ل     و إ أن  ا  ك  ر دوس  ن   ا    ا
ر و    ر ا ا ً و  أ دوس أ در رض وا ء وا  در   ا

دوس ذا    ا ش  دوس   ودر ر    () ن ا ح أن ا  .



ق ) ا  (ا م ا د 1ا  ،2018د  وا  2، ا

6 

، أي ا   ُ ا ا  ر    و أن ا  و ظ     ا
ك    ن إ      دة    ، ى   ا  ا ا و 
ا ا    ، إ  ظ     ا دة   ا ل     و ا ر

ي       م ا ل "أي  و    ا   ،   و " و 
" ل غ ً   أن     ة   ا   ى  غ أى     () ظ 

دة ا ن ا وام    ت وا ل  ا ( ا  ا ا  )   ً  ورود 
" ث  ك    دام          (). 

د   ا  ن ا ظ     ا      أن  ن  دة  
ة    دة   ،  ا د     ف    ب  ا  ا

ن دة    إ  ك   ا ن  ً إ  ن       إ ر    ا
 .  ا

 ِ ةَ  ْ  غَ
  ْ ِ أنْ  ةَُ  ْ رُ وغَ َ َ َ ل "إن  ة ر     ا    و أ   أ 

 ُ مَ  َ   ُ ُْ  . () "ا
ا   ٍ  ا دي إ  ر  ر  أ    ا ل  ا ا ا  وا  
ص   ر   ا ن ا  ا ة    ا و ا ا "  

" و ك  ا ن ذ  . () وأ  
ق   ا ا

ا   ء     ، ت      ا د أ    ً إ ا   أ ا 
ل      ت     أن     أ   وأ  ر و ا  

ل و      أو  ر  ت ا ت ا  و     () . 
ت ا ا  ا ا   ة  ا ة "ان ا ظ ا ل   ا ك 

ُ ﴾،   () و    صِ عُ ال ِ ُ ال هِِ شيْء و ثْ ِ سْ ك م  (36)﴿ ل ء  ا . و ذ ا
ل  إن غ  ا  ة  ة   ا   ا ن  أو  وإ غ ة     ا

" ن أو  ة ()  ا زم ا ن ا  ك  ً ذ ة   غ  ، وذ  إ  غ
ا ر () ة   غ  ا ة    ا ن ا ل أن  ض ا ة إ  ، و ا 

ك" ل  ذ   () . 
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ن  و  ن و ن ر    س  ر ا ا ا  آن  ل ا ب ران ا و ا  
ء  () ٌ   ا ا ر  و  أ ا وا  ا ا     ،

رة و ا و "   ل ا وة وا إ د ا و ل   وا   ا
داء" رض    "  ب ا ن  أ    () ا و  ا أن  ، أي 

ار   آة      ا و إن     ً ً و ك ا و     
ى    ت ا ض إ  ن  ا  ان و  ا  ا ً  إ ا اً 

ذا   ر  ا " ا أ ر     ا   ف ا و   ا
خ ا   ن ا  ا  و آة   " "  و  ب   ع وا و

ً و  اد   .() ً"و
وي       ن ﴾ وذ ا ُ ِ ْ ا  ُ ْ م ك ِ بِ ُ ُ ْ َان   ل ا     ﴿ ك ب "

" ا  ا  ل أ و د ا  دة ()  ا  ا  ا   ن ا ، و 
ك  ا ا  "ان ا    ك       ً ن  رث ا إ ا 

 " ار وا  ل ا() وا  ل   ، "و ر و ذ ر رة  ك إن  ا   
ب   دت  د   ا ة ا   زوا      ً    و 

"  . () ا
 ِْ  ا

ن: ا ُ ا ل: "إ  ل     و  د، أن ر       ُ َ ْ يُ  َْ م وا
، وُ  ُ َ ُْ رِ  َ ا ن  ر  ُُ تِ ا َ ٍ، أ وإ وُْ ُ يُ  ْ َ يُ  َْ ُ ا َ ْ ِ وأ مُ  م  ٍ  ا ُْ  

، أ إن  ُ ا  ُ ْ ََ ُ ََ َ ا  َ ُ ٌ أ  َ َ  ٍ َ ْ ٌ، وُ ِ َ ْ ِ   ُ ، وإ ا ٌ َ آتٍ  ُ  
 "ِِ ِ َ ِ ْ وُ َ ُ ِْ ِ وا َ   أُِ

ِ َ  ْ َ ِ تٍ أ إ ا    (). 
ِ  و   َ ف ا و ح و   َ َ َ ر   ل   ور  ا ا 

رب  ا  وة وو ا ؤل. ف ا ور وا   وا
ن    ر ا  ُُ ُ ا و دةُ ُ َ ُ وا ْ ل "ا دة ا     اغ ا و  ا

اءُ" َ َ ُ مٌ  ٌ و  ٌ ُ ُ ورَ  ُ َ َ ْ َ وأ ِ َ ل:  وة، و د ا َ ِ ا وَُ َْ () . 
ق   ا ا

ل     ر  ر ر أ ء وا ق ا  أ غ وأ   ا ا   ء 
دة  أ     و إ  ا  ا إ ا   ا و ُ إ  ا
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ت   ب ا وا   م وا ا وا ا  ،  ا  ئ  ا
از   م ا ب  ل ا ل ا وو ا  ت   ول ا رم  و ل ا وا

ك" ة وا()  ذ ز   ا م  ا ا ا ا  "و ر ا ا إ  م  ، وأ
ب   ب و ا ا ا   ََ ن وا ي  ذو ا ر  ا      

" ل     و ()    ا إ اً إ أن ر ك  ،   ا إ أ  ذ
ب   ئ ا ء   م  ر    ا  ا ئ أو ا ع   ً  ا ِ ُ ك  ن ذ

   (). 
ا ا إذا أُ إ  ا    ن   ، وج  ا ا  دون ا ء  م ا و ا

ي   ، ا ا ُ ﴾أن     صِ عُ ال ِ ُ ال هِِ شيْء و ثْ ِ سْ ك ء    ()   ﴿ ل ث ا ك 
رم   اد  ل "وا ا ا  ر  ل    و إ أن    رم   اد   ا

" ا ر ا م أو  ا اع ا  د  ()  ا ا ، وذ غ إ أن ا " أ
ء  ا ا  ب  "ر   () . 

زي أي         اد    ا ا  أن ا ا ء  ا  أن ا
 . ن     ا

ان   ا
  ً َ ِْ َ ل إن ا إذا أَ  ل     و  ة ر    أن ر  أ 

   ْ َِ ُ و ُ َْ َ ُ ْ َ   َ د زِْ ُ وإِنْ  ُ  َ ِ ُ ب  ََْ و َ ْ عََ وا ذا  َ داءُ   ٌَ ْ ُ
 َُ َ ي ذَ انُ ا ن ﴾  ُ  ا ُ ِ ْ ا  ُ ْ م ك ِ بِ ُ ُ ْ َان    (18)  ﴿ ك ب

ل    ا ا  ن  م  ي   و ا أ ا ل  ا ، وأ  ا وا وا
ك"  ك وراَنَ  ك  راَنَ  َ وغ َ َ   ُ ء "َ ر و    آة    .() ا وا

ق   ا ا
ن  ا   ب   ا ً  أ ا ء ا د اً  غ و ا ا  ء 
م    ان وا   ل ا ا ا "ا د إ ا وا  ا ا و ا 

" ء و ا ل ران ا  () ل  ا  ، ي أ ا ء ا ا ا أن  إ ا ، وأ 
، و رج  ي   أ ا   أ ا ء   أي أ ا ا ا   ا  اء 

رج  ا ا  ة أي إن  ن ورا ا س   ا ران ا ا ا  ()  ران  غ  ، و
س "ران"      ْ ﴾  ا  ِ بِ ُ ُ ان    َ ْ ،    ﴿ ك ب ب ران ا  ا ل   
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ل     و أن   -ب ي أراد ر ك  ا ن  وا   ذ ا
ل      ة ر   أن ر ك  أ    إ   ذ

ل "إن ا اذا ع وا    و  ب و ن  داء    اذ   
ي ذ     ان ا ك ا ا وإن زاد زادت  ُ ْ م ك ِ بِ ُ ُ ْ َان   ﴿ ك ب

ن﴾ ُ ِ ْ(7). 
ب ا    -ت ام أ ر  س   ا رف  ا م  اد  ا   ا

  ، ي   ا أو غ ي  أن   ا ا اد ا ا  ) (
ي  ل " ا ا ة ر    ا    و  ك  أ  ذ

س ل ا ي   غ و أو   ً  د ا وا و ا ا  .()إ

اً  اً  ف ة  ف ة ا ظ ا ف  ا
 ى 

ل   ل: إن ا ل     و  ل  ر ن   ر      ا
 َْ تِ، أ َ ُ س  أ ا ٌ  ا  ُ ُ تٌ   َ ْ ُ ٌ و  ام َ أَ  و و  ٌ وا ْ

  ً َ
ِ كٍ   ِ ، أ وإن ُ كُ أنْ ََْ  ِ ُ ، َ ِ ل ا  َ ا َْ ام  تِ، و  ا َ ُ و  ا

رُُِ  ََ  ِ  َ ِ  . (9) أ وإن 
ض   د  ء  ان  ع   ل  ا وا ر  ا ا ر  إن   

ب" ر   ٍ أي    ً
ِ ء  ا  ا ا  "و ي إ   . (10) ك  ا

ق   ا ا
ك ا إ ا ا   ل      ً إ ا    ا ا  ء 

ت ا ا    ي  ا ب ا ا ا وا ا ا  ا   ء  ك  أن ا  ، ٍ
س و  ً   ا ك   ن   ب وغ  ل "و ان ا  ا وي  م ا ا
، و   ع  ً  ا ك ا  رب ذ ط     د  د أو  ا و ا

ل وأ  ً و  ف وا وا وا ا ر أي ا ا    وا وا وا
رب   ط    ،  ا ً  ا ا ا ر  ا    د  ك،   ذ

ت" ء  ا     ، ء   ا رم أي   ، () و     ا 
رب   ا ا وو ا ل     و  داً   ر ا ا    ا
ا ا  "    اً إ  ل ا  ك   ، اب  ، وا ع   ا  ا
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: ك  ا ا  -   ذ
ول: .1 م. ا  -ا ا ب ا   
2.  : .  -ا ا  ا ا

ول ط ا  ا
م فه ب ا  ا 

: ب  و   ا ا ء   - و
ل  -أ و ا      ا      و ال  ر

ل   ة ر   أن ر ك  أ  ي أراد أن  إ  ذ    ا
ل ا  أ   و ع  ا ا    در  و  ؟  رون  ا ل "أ

م ا     (2). 
ع  أو أن  -ب ل     و    رد ر ا  أن  ل أ ا 

 ... ك   ض  ذ ا ا ح  ل    و  م ا ض   ا
ب ا أن  اً   ام ان    ل     و "   ل ر

رة أ      ر أو  ق أ ا ل  ل؟  ل  و  ا ا  ر ل  ا
ر"  .()ا

ح   ا  -ت ل     و  م  ر ال    ا
ة ر  ك  ا  م  ذ ئ    ا ف ا أن ا  دون أن 

ل:   ، ن؟   -  ل  ا س  ر  رزاً  ل     و  ن ر
ئ ور و   -ل: ئ و .      و إ ()أن   و

" م "أ  أ د ئ    ا  .()أن ا
ث  ط ا  ا

ف ا  ا
اد ا   و   م وا ا ع ا     ا ا ا   ا و

اع:  -  أ
ك  -أ اض  ذ اب أو ا ال و ن   ن   دون أن  ذ    ا

ل  ل ر ل:  اد  أوس ر       و "ا   أ  
ت  .() " دان  و   ا
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ي ا ف ا ة ا ظ ا  ف
(The Direct Prophetic Interpretation of the 

Words of Faith) 
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ABSTRACT 
A word spoken or an act done or a confirmation given by the Holy Prophet 

PBUH is called Sunnah. Basically, Hadith are the words, actions and silent 
approval of the Prophet PBUH and considered one of the primary sources of 
Islamic law, next in importance only to the Holy Quran. It plays a vital role in 
interpretation of the Holy Quran as well as in law making. That’s why it 
remained undisputed and unchallenged throughout the centuries.  Hadith is 
known as the most effective, explicit, miraculous and beautiful method of 
expression. 

The Holy Prophet PBUH was the role model and best teacher of the world. 
Therefore, he guided and illuminated his companions about their belief and 
faith in two different ways – either by, raising inquisition in them through 
questions or by simply explaining different concept of faith. 

Keywords: Sunnah, Interpretation, Belief, Undisputed, Inquisition. 
 

م ا    ر   زاً و ب وأ ا ح أ ا ي ا  أ  ا ا
ا   دة  ن    ب  و      و  ح ا    و وأ

ا ا وا  ا    ة ا ا دة ود ا و ،      ر ا ى ا  
ر ا       س و ة ا ىا وا     ْ ِ ا ْطِقُ    ، ﴿ وم 

 ﴾ ُ ُ إِ وحْي   (1)  إنِْ 
ظ ا   ل    و أ  أ ا ل   ا ظ ا  ك ا ة   ا

ن   م  ب ا ل     و  غ أ ظ ا  ر ُ    ا او 
 .   ا    

 
م * ت ا إ ؛  ا   دآرئ  ا ا

م ** ت ا إ ؛ ا ا   دآ  ا ا



 



ية س م ا ع ية والبحثية ل ة الع ج ق ) ف د 1ا  ،2018د (ال 2، الع

 
 
 
 

 فهرس
 

ور 1 دا  الدك ت    كف
ی  س ع

دة  ق ظ ال لف ش  ب ف النبوي ا  1 ال

 
  



  



 





دار ںاورت  ںذ

91 

 

: (۔53)    ، ئ   318/ 1، 911ا وا
وط ، (۔54) ر :  ا ن ، ن  ا  ن ، ا  ن ،     ا 

: 1993وت ، –ا   214  /3، 834ء، 

،  ا ا ، (۔55) ب ا وا   ا   ،  ، ، ا و،   را أ 
وت ،  438/ 11،  20942ھ،ح: 1403ا ا 

:(۔56)  3-2ا
ل:(۔57)  73ا
:(۔58)  71ا
ان:(۔59)  139آل
ل:(۔60)  19ا
وم:(۔61)  47ا
اب:(۔62)  25ا
ان:(۔63)  105آل
ء:(۔64) ،ا  147-144د
ء:(۔65) ،ا د  175ا
:(۔66) :ا  78د
،(۔67) ا ون، وطوآ ر ا : ، ، مأ  8708،14/327ث:ء،2001إ
ث:(۔68) ،  4768،8/387ا
یٰ،ص:(۔69) ا ر،؛158زوالرو رق،ا ماوررواداری،  81ء،ص:1997ا

(70) . Chronique de Micel Le Syrian, II/ 412,13 ماوررواداری،ص: (82،)ا  
(71) . The Cuches and Monastries of Egypt, P: 30, 31) :ص، ا (83)  

م/(۔72) /111آفا ً  ۔84،ا
ء:(۔73)  58ا
ۃ:(۔74)  8ا
ماوررواداری،ص:(۔75)  93،29ا
ا (۔76) ُ َ  ْ ُ َ

ْ أ ُ
ِ ْ

َ  ْ ِ  َ ِ َ ا َ َ  َ سُ، إِ َ ا َ
َ أ " ْ ِ ِ قَ  َ َ ذَا  ِ ، وَ ُ ُ َ َ  ُ

ِ ْ ا ِ ِ قَ  َ َ إِذَا 
{ " َ َ َ  ُ ْ َ َ َ  ، ْ َ َ َ  ٍ َ ُ  َ ْ

ِ  
َ َ ِ

َ ن 
َ
ْ أ َ  ِ  ُ ْ ، وَا َ ْ هِ ا ْ َ َ ا  ُ َ َ

ُ أ
ِ بُ  ا َ ج ،  ن ا 

ث: ودِ ،  ُ ُ ْ ِ ا  َ َ  { 3/581،  2547ا
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۔،(31) س،، ر۔ا : ،ا ب1987آ  80۔ص:44ء،
:۔(32) ریٰ،د د وا ری  أج ا ه127ص: ا ی  ؛و ا خ ر  ا ر ا  ا

ی ،سن،ا دو ، ا :  ۔432-2/421ص،
،د۔(33) آن ءا ، ا ما ۃ،ا  98، 97ء،ص: 2006ا
ر،۔(34) ر ،ا ن (،2007:  17،26,25:14-16:14ء(ا
:۔(35)  76رۃا
:۔(36) :ا  30:14،26:15،7:16،12:1614د
:۔(37)  4-3رۃا
اف:38)  157(۔ا
 7:(۔ا39)
ان:40)  31(۔آل
م  أ(۔41) ث: ،، ا ر ،  ل  ب ا  ا وف ۱۸ ، اد  ر  :  ،

 70 /2،ـ 1412، ا ، 

ۃ:42)  256(۔ا
(43: ا ا  9(۔
ل:44)  24(۔ا
ۃ:(۔45)  179ا
،(۔46) م أ   : أ   ، دار ا  ،إ ة ، –، ث:1995ا ، 6622ء ،  

6 /185 
ج(۔47) م، ا  وط و ، دار ا ا إ ر :  ا ن ، ، ا و ،    ا

ث:2009،  575 /3، 2537ء ،  

د،(۔48) مآ ا ر ا ا ا ، ۃا م،د  45،46ء،ص:2006ا
م،(۔49) ، ا ن ، أ   :   ا  ،ک  ا ن آل   ، ، زا  

رات، ع  ،1/161ء، 2004إ ع ا  378 \1، ا

وت (۔50) ب ا ،  ن ، دار ا ا ، ا    ، ار ،  1407ا از أ ز ھ ، : 
   126/  433،1ث:

زی، (۔51) ل ، دار ا ا : أ ا ه،  ن ا و  ،     ،ج ا ا  ا
، د    2/1163ء، 1994ا

:  ا ا ،دار ا    ا(۔52)  ، ء  ا ب  ج   ، ئ رك، ا وا
:  –ا     207/  1، 584وت، 
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بِ «(۔14) َ َ ا ْ  َ َ ُ نَ  َ َ ي  ِ ْ َ  ِ
َ نَ  َ  ْ َ ی، »  ( ، ب    ن ، ٍ  ا

ْ َ  ِ
َ
ِ أ ِ َ َ  ِ

هُ  ْ َ  ُ  َ ِ بِ رَ َ ِ ا
ْ  َ َ وف، ،3686: ،ُ اد  ر  ب ا :  وت،  ،دار ا
 60)  / 6ء،1998

ج(۔15) و ا  لِ، ،  ،    ا جَ ِ ا َ ْ ِ ب  ن ، ،  :،   4077:  ا د 
 ،  197 /5 أ ا

ر،۔(16) ر ،ا ن ء:2007،)  15:18ء(ا
:۔(17) ح ََآن؛18:1819ا ُ َ ٌ ْ َو  َإِ   ُ ىَإِنَْ   ْ َا ِ َع  ُ طِ ْ  َ ۔ َو   رہ فا  اس
ار ا ا ، دار ۔(18) ر ، ا م داود،د ، ، ز وا  350ص: ، ء1998، وا
ر،۔(19) ر ،ا ن ء:2007،)  -19 18 :18 ء(ا
:۔(20) ری  ۔1د ، دار ا ج  ا ،   أ  ریٰ،ا ا د وا  أج ا

: د  و    120 :ء ،ص1996ا
ر۔2 آن: نا دودی،ادارہ ا (ا (، ور ت  1/679ء۔ص:1999۔

، ۔(21) و قا سا با :دارا  12 :33ا
ء:۔(22)  2 33:1ا
ء:۔(23)   (International Bible Society 1820 Jet Stream Drive, USA-2005)33:12ا
دری م ۔(24) ا اوررو ت اور اس اورو ا دا

ا،1895اور ر دری رس د ف و دے 1900ء ا ا ی ء
،ص: ا ارا :ا )د مر داؤد ا اور ن ا م ا ا '' س ب  ۔(349،''

داود۔(25) ،)) ا ، ز وا ء ،دارا س: با ا ت 32ص:،ء1985، ۔ان
ریٰ، د وا ری  أج ا :  ا ا ۔۴،  ذ

ا۔(26) ر ی، ا م ،ا ر،ا زار ،اردو انِ انو ا ؛2/322ء،2004ی،
ی  ہاز آن، ءا،م ،،ر، ءا  4/530،ء1418ا

ہ ،    ا ا ، ۔(27) ہ ا ،  :  ا و  م،ا ء  1936ا 
 ؛ 63 /3،ص:

ر۔ : ، ا ، و ل: مر   ۔616،615ء۔ص:1992،
:۔(28) ب:)(د ت، ت5لا   ۔1016،آ
ب۔(29) ح: (ا ا ب (، ت25ا ب14،آ ا : د ت ۔) ا اور

،ص: ا ارا س،اورا  (۔351ا
،ص:۔(30) ا ارا :ا  ۔351د
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او  • ت ہ ںم درل  ۔ اسا
ں • مز ری د ا ت ۔ہ  ر
ا • ارد صلى الله عليه وسلمہ م ا ت کو ر  ۔ ا
ا • ارک ا ۔ اس رآ  ری
ارکاور • ں رو دارا ذ  ۔اس
 

 
ا(۔1) ن ، ا ب ا و ی: ي ، ا  أ ،  ل، س ن ،   ا و ، دار  ا

4/241 

ائ(۔2)  1/559 ، ا

،(۔3) آنور ت م، ، ا و یدرو ا ،ا ھ،1426ور،ا
 11:ص

ازی،(۔4) ِا ت ت،ِ م ت ، ں، دار ریذ اور  ا
م:(۔5)  124ا
اب:(۔6)  40ا
ہ:(۔7)  3ا
:(۔8)  9ا
ا(۔9)  81:نآل
،  ری،(۔10) ه   إ ، ا ا نَ    ِ ِ ِ ا ِ

َ )    وب 
ة ري( دار ا ا  216 /4 ،ء1987، ا

ةِ،(۔11) َ ِ ا ِ ا َ َ ِ وَ جِ َ َ ْ ب ا َ ِ نَ«  ، ِ َ ا
ِ  

َ ِ
ُ ً وَ َ  ِ

ْ َ ْ َ ا ُ إِ ْ
ِ رْ

ُ
، دار  812:»وَأ

وت،  109 /3ا 

اف:(۔12)  158ا
َ (۔13) نَ  ِ ِ ُ ا َ َ  َ ِ وَأَ

َ هُ 
َ
ُ أ ُ ْ َ  ْ ُ ُ نَ  ُ َ َ نَ  ُ ا َ  ِ

ُ
ِ أ نُ 

ُ َ َ هُ  ِ ى »وَ ِ ْ َ  ِ
ن   « َ داؤد، )ا

ب: ن ، ،ا َ  ا ا ِ ئِ
َ نِ وَدَ َ

ِ
ْ ِ ا

ْ : ذِ ث  ب ا  ،4254 ،   ) وت ـدار ا
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و"  ف ا ن در ں  "اور
 : ی  دو

""اے  وا د ا ف اورا وا ر را !ا نوا  )74) ا
 :  رق

آزادی م داور ن، ا د مصلى الله عليه وسلم را "
۔اس  د ری د د وہ م ۔آپصلى الله عليه وسلم

ان  ۔اس ا آ
ن دہ ا ۔ ا رات ا ا
 ، ا رے اور ا ،ا ا ن

 ۔)75)ا
ا س تو دیاور و ف ری لوا رواج، اد وا اوروہ و

 : ۔آپصلى الله عليه وسلم وان ں و ، اور ، 
ںا" در گ وہ ہ وہاس ری

اسذات ، ڑد ں وا در اوراو اد ن
ؓ ( صلى الله عليه وسلم ،ا ن صلى الله عليه وسلم ری) رت

"وراس   )76)ٹد
۔ ٹد ر( رت) لصلى الله عليه وسلم اس ر ت  ،اآج

اور و رواجد ۔اس لا م ج ،ان ق ا
۔  ں اول  ں

ا ورت د دہ ز ر ا ا ت ںہ ور
ذ : داریا تدررجذ ا  ،اس

اردے • ہ ا ا ت د  ۔ اوراسا
ا • ں صلى الله عليه وسلمآپر ز امد د ز ا  ۔ رو
ہ • د اد د ں ت  ۔ ر
ارد • او و اورا اما ا  ۔تو
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ت ں زرو ا ں اور
"  ۔)70) آ

 : ا یآر ا ف لوا م  ا
اور  ں ر ) ہ) و ا ا "

دا ا د ز ں ا اور ،
م ا ا ۔ ا ں

ں اور ڑد تو ں رو ا
ں "رو  ۔)71) تد

ت  ں ا ازی ل ں اور ر
،ا  ت ان وہان ا در ں ں

آ ز وا وہان ا ا در ں وں ا و
و ا ا ت و ں ر آ وں

ں  ۔)72)کو
نآ اور و لو آجد اوا اس اناورر ن ا ر

اور  ۔ آ اور ا م ا ا ف ا
قا ل ر ت ۔ ر یاوررا اسا اوااس

اری ف لوا د ج ق ا م ۔وہ
۔  اورر ر اور ظ م صلى الله عليه وسلماوراس ا دے
رت  ۔ ل اروں د مآزادی آج ۔ اورر یٰ فد م
رتآزاد  ۔ ل دہ رفاور ا ۔اس آزادی رت ن آزاد

ان ۔ ل ام اورا ر ر د و لو اس ا ج اد ا و اور ں
۔  ف  ا

ا و ز ہا م اوروہا ل م م وا و ں ا
 : 

لَِ ْ  ْ ِ اَ ُ ُ ْ سَِأ نَ  َا   ْ  َ ُ ْ إِذ اَح     )73)َو 
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ل ا رت فاس ے ت اور ل ر

ت م دے ف وات اور : ا ار ا اس  د
ا ُ رْضََُ:ف  

 ْ ا اتَُو  َا    ِ اَ     ِ َ،
ُ  ْ اَا    (68( 

م  نوز آ ، ل اور رے "اوروہ
 " 

ل ر تاور ہ اور ر م ا ت اس لا م
راور نو تں ں ر ںاورا اور

ر ت ۔اس وہاں م ف لوا ر ا ں
۔  ر ان  ں

 :  ر
ے  ںدو و و ںاس اور ر م ا

ں ا م ان ا ا
م ا ا ز رو ن ف ا ل رہ د ت وا

آزادید  ں وا ا ے   ۔)69)دو
ں ر ل ف الوا روں نر اورا

 ۔آ ں
ا ا ں و ک و ں د و

ا ل رت اس م اد وا  :  ں
ر ن ا ا ب " و اس

۔  ٹ ر اس اور د ٹ ن اور ک اس
و ۔ ا اان ، د آ س ا ں

ا ا ر ثا ا ا ا
ں  اس تد اد ا ں رو
آ  ۔۔۔ان ض اس
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وا ا م ا را اری اور ذ دی۔ دہدور ف اس ا
فا ں د ، ؤ ت ظہ انا

 : 
ََ ك  ِ

أوُ ٰ َو  تَُ  ِ  ْ َا ُ
ُ ء  َج   َ ِ ْ  َ ِ َ ا ُ اخْ   َو  ا ُ    َ  ِ

  َ ا ُ
ُ  َ و  

ٌَ ظِ ابٌَع  َع   ْ ُ   (63(  
اس " ف اوروہا ں ح ں ان اور

اب ا ان گ اورو د سر ان   "آ
ے دو ا ں د وا ر ا لو دو د

ابد  ول ا ود اورد م)64) وں وں ںاور
دوں ر)65) را و وا ت ا ر ی د رو

آپصلى الله عليه وسلم )66)ڑے ر نر وہ م ا رب
 : 

  ُ ْ َ ْ َ
، وَأ ِ ْ ِ  َ َ َ ْ ُ ا ُ ُ ْ َ ْ َ َ  ، ِ ُ َ َ

دِي أ َ ِ ن 
َ
ْ أ َ  : َ وَجَ  ْ ُ لَ رَ َ
َ َ رِ، وَ َ ِ  َ ْ ُ ا ِ ْ

َ َ   » ِ ْ تَ ا ْ َ  ْ ُ ُ ْ َ ْ َ
  )67) أ

رش رات ان یا وں ے :ا رےرب "
ان دج،اورانے رجداوردن  " ے اذ

ط وہ تا سو ان ش ماورں ی دو د
و ا ا اور زوالا ں ف ان

ر  داور ا ا ا فا ۔
ںا د اروںاوراس د ت ا ں ،ان ر ورروزروز

س رے ۔ ر تا ماورو ءا جا ۔اس ر آ د
فا ۔ د تد اس ذر ان ورت

 ۔ 
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َ ٍ ْ  َ ءُ  ِ وْ
َأ  ْ ُ ُ ْ  َ ُوا   َ  ِ

ا  دٌََو  ف   رْضَِو 
 ْ َا ِ َ

ٌ  ْ َفِ ُ  َ هُ ُ  ْ  َ إِ 
ٌَ ِ

 َ (57( 

و  ا ۔ا ر ے دو وہا ر( ا را ( ں "اور
 " د و  ز

ہ و ہا ت ،م ا ،اس و گاس
،ااس د ِ ت حاا زوورا و د ے دو ا

روہان  د وہدو ں : ۔اور ، ر د ے دو  ا
َ ٍ ْ ءَُ   ِ وْ

َأ  ْ ُ ُ ْ تَُ   ِ ؤْ ُ ْ ا َو  ن  ُ ِ ؤْ ُ ْ ا  )58) َو 
" اور" ر د ے دو ا ر ن داور  ن

اورا ر ا ں دا ان ہ د ت ز و
د اوراس ا فا ۔ دوو،ت  :  ں

َ  ِ ِ ؤْ ُ َ ُ ُ َإِنَ ن  ْ  ْ  ْ َا ُ ُ أ  اَو  ُ ْز   َ اَو   ُ ِ  َ
  )59)و  
و " ا ؤاور د وری !  " اے
ََ  ِ ِ ؤْ ُ ْ َا   َ َا   أ ن   )60) و 

 " ں نوا ا ا " 
َ  ِ ِ ؤْ ُ ْ َا ُ ْ  َ  ْ   َ ً َح  ن    )61)و  

زم د ن ا ا  " "اور
زًاَ زِ َع  ً ِ

 َ ُ َا  ن  َو   َ ل   ِ ْ َا  ِ ِ ؤْ ُ ْ َا ُ َا     )62) و   
"( ،(اور ا اں  " اور اورا

ک ر توو ا ں ق ، و ا ت آپ فا
د اس رو ا د ۔ و ر ل ف لوا  اور

،د ں ح تا تاورو آ دتاور دتو
 ۔ 
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لَ   َ مِ،  َ ْ ِ
ْ ُ ا ْ نُ ا َ ْ َ  َ َ َ مِ،  َ ْ ِ

ْ
ِ  

َ َ  ُ  َ َ ْ لَ: أَ َ َ نُ،  َ ْ َ  َ  ْ ِ
َ ْ ا

  ُ ْ ُ ا َ ُ  َ ، وَأَ ِ ِ ِ َ ْ ِ ا  ْ ُ َ َ
نَ أ َ بَ  َ ْ ن ا

َ
شٌ أ ْ َ ُ  ْ َ ِ َ  ْ َ « : ُ َ ُ

 َ ْ ِ
ْ مِ ا َ ْ ِ

ْ ِ ا نَ  َ ْ َ  ُ َ
  )55)  مِ أ

 ، ا ذر م ا :ا :وہ ن نا "
؟ ز " ؓ ت ، م ا ن

ماور ا ں"ؓ  ن
ہ ت د ں ر م ا ااوراس م ا

ں،اور۔آج ار ں انر ہاس ق ں ان
ت ہ ت ا ۔ا ر ل ت قوا لصلى الله عليه وسلم ر اوراس

د  لصلى الله عليه وسلم ر متاس؟؟َ  ا
وااور ا ، ردںوا دور د ۔ر وا

: ا  رے
َ ن  ُ  ْ  َ  َ  َ ن  ُ ُ  َ  ِ اَ ُ َآ   ِ

َا   ُ َأ   .َ َ ُ اَََ  ُ ُ َأ نَْ  ِ َا   ْ َعِ ً ْ  

َ ن  ُ  ْ  َ  َ   (56(   
!اےا" ں نوا ت ا،وہ اس

 " 
 

ت ۔ ہ و تا و ا ان ورت ت
اوران،ظنحآج لاوردحا۔ ز ر ا

س ۔ ا ً دی آ د ن و راس اق روا ،ا
اورو ز ،ان ت اوران ۔ان ا ،ان

۔ ازیوہ ا د تد  ا
ں،ان  وہ ورت ا ت اس ا اور تاورد ا

: ،ت رہ ںا فا ت گِ ا م  ور
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اوررا را ،ان ن ر ت ن ےرا ولا رت اس
ں د ر آرا ا ذااورآنو ا

۔آپ ماںوہ ے ا م ا د رروا
 : صلى الله عليه وسلم

 ٌ ِ َ َ إِ  ْ َ  ُ
ِ

َ  َ  َ رِ َ َ َ  َ ُ ْ َ ءِ،  َ ْ َ ْ َ ا َ  ْ ُ ُ ْ َ َ (51( 

م ا را" حرو ڑارو اس ،راتدن
وا   " ےف ا اک

ہ ف ر م ر ا توو اوران ا ں ت
 : ؓ  ت

مِ،   َ ْ ِ
ْ

ِ  
ُ  ُ ُ َ َ َ سِ،  َ ا َ ْ َ

سِ، وَأ َ ا َ
سِ، وَأ ذَل ا

َ
ْ أ ُ ْ ُ  ْ ُ إِ

 ُ ُ
ِ ُ  ِ ِ

ْ َ
ِ  ِ

ْ ا ا ُ ُ ْ َ  َ ْ َ َ   ُ (52( 

،ا گ اور ، ذ م" اس ،تا
 " ے ذ ،ا و ش  ت

تاا ت آراا ۔اس ا ، ر
م  ا آد م ر۔ا : ا  آپصلى الله عليه وسلم

  )53)     ٰ   إ

ادا "  " را
را تماس س  ؓآپؓا صلى الله عليه وسلم

آپؓ مآپصلى الله عليه وسلم : ا  ف
مِ   َ ْ ِ

ْ
ِ  ِ

ْ َ ْ ، وَا ً ئِ َ مِ  َ ْ ِ
ْ

ِ  ِ
ْ َ ْ ا، وَا ً ِ

َ مِ  َ ْ ِ
ْ

ِ  ِ
ْ َ ْ ُ ا : ا ِ

ُ

ا ً ِ  )54)  رَا

اے ؓ"اے  ےا! ذراور، م ا
 دے" 

ر فود وا اس د اور ت م ما ا
نؓت   :ےؓت
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ا۔ و ۔ ت ذ و ااس
: د ؒ ا اس  و

ي   ب ا ا ا ل   س ان       و   أ ا
م   م ا و  ل إ  ه   ن  ه   أ    ه  أ

م ا  ام إ  ه   ن  ض و   أ   وأ  
ع ه   أ و أ أ  أ  و  و   و 

ع     أ        )50) ؟  أ   أن 

اور  ب وا زل اوراس اور رے !ا "اے
زل ،اورب لاورے وہ ل ن ز ا

وا  وا دار! ۔ ام وہ ام
آنوں ں وا م آنو ف ف اورا

دہ،ا ںں۔ ں۔از ہوا آ
عا!ر ددار ۔ ا  " ی

۔اس  د را ت ن و صلى الله عليه وسلم اوراس ا اً
۔ را ذ را ،وا اور ں ذ الاور اس

ا ؤں ۔ ن ا د اس ر  ذاور
 

آنو ذر وا لصلى الله عليه وسلم ر ں  تاور ر
ں و اور تآپصلى الله عليه وسلمد ل ر ازا ۔

ں،آ  و۔وہذان انر ما  ا
اصلى الله عليه وسلماو  ا ، ر و مر ا را رآپصلى الله عليه وسلم

، ً ں اوراس ازاں اورر ا موہ ے ۔د
ڈیر م ں اور اس۔ ر ،ر ری،ڈا ان ر ن

اور اور د وہ ا۔و د تس کو د
۔ اان  ا
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تاآجا ء ا ءت ج ا ےاورا ا ۔آج وا
ت  ، ،فا ظاور ، آ صلى الله عليه وسلم ت ی آ

۔ ی ذاوراور ت ۔او ےان وا آپصلى الله عليه وسلمر
 : 

َ وَجَ   ِ دِ  َ
ِ  ِ  

ً َ ْ َ نَ  ِ رَْ
َ
ِ أ

َ َ  ْ ِ  ٌ ْ َ  ، ِ ودِ  ُ ُ  ْ ِ  ٍ َ  ُ َ َ  )47) إِ

ا ود دنراتںا"ا ہ
 " دہ ز  رش

ہ رےم ی رت ا لصلى الله عليه وسلم ر  : ا
رت  اس ان ر ر ع وا ا آ ت آ "

و نوآپا لاس ا ۔۔۔ ل ہر
ر اس ا ت قو ق،ا حو ، د ، ار اان

اس آپ وا آپا ا ر ر ان
، رب ت اورا ودا ا آپا ا

ن ی د ق ا ں ا
ا  ت و آپا سوا ع ا

ع لاورا  )48)"ر
لو  ھ ؓ ا داور اول  س ات

: ، ہ  ا
س أ" س  أ  ،  و أ  و إ ا   و  أ إ ا

ن    )49)" ن ز إ  و أ أع 
 ! ،اے آپ ا اور رت ریا ! "
وا  ن آنو ف ف ںاورا آنو

اد یا ں ر آنو ع ا و ا ،اں،
دو"ذرا در ؤ  اور

ا ا و ا ں ر ت ل ا ا
اور  ی ر ۔ م{ا ۃوا }ا
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د  و ہ ء د ت ان ا ں ت

د ا ن، ا د مصلى الله عليه وسلمد ا و م
ن ،ا ر ل ا ر و ے ،ا ں ناور ے دو ا

د ن ا ا ر ق ا ح ااور ت
ازااورآپصلى الله عليه وسلم ں ا ت ا تو ا ا صلى الله عليه وسلم ر ں ا
ا س ا د ا ت ان ں ا ر و اء ا ان ںو اور

اآپصلى الله عليه وسلم ، ز ں اورا ت ان ر
 :  و

َ ْ ُ ِ ْ ُ َ  ِ َ ْ ُ لَِإِذ اَد   ُ  ِ َِو   ِ اَ ُ ِ
 ْ اَا ُ َآ   ِ

َا   ُ َأ   َ (44( 
ف " م اس و ل اورر ا ! وا ن اےا

 " ریز 
بَِ  ْ  ْ َا ِ َأوُ ةٌَ  صَِح    ِ ْ َا ِ َ ْ

ُ  )45) و  
 " ز رے ص و! " 

حت ا ے ذ ااور ا ت آپصلى الله عليه وسلم انا
ج ے اور دور ا ،ان در ذر ااسد

 : وؓ
ه   َ ْ َ َ   و   ، ه إ  ا:  إَ ن  ءَ،  ج ْ َ َ ا ه ا  َ

 ً ْ ُ  ً َ ، و ً ُ ، وآذا  ً ْ ُ   )46)  أ 

اا " و اس د  آپصلى الله عليه وسلما
ےرذ ،درداس ھ ا ا ا ان دے، ذر

ں ناورد ے ، آ دے ا  "ے
تاورد ان ں ف ۔آپصلى الله عليه وسلم ت

ز ا ت دہ زل انا ں د ںاور ء ا
۔ د قا اور ء  ا
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َ ن  ُ ِ ُ َ ْ ُ ُ َإِنَ ْ ََُ ُ ا  َو  َ ْ ُ  ُ َذُ ْ ُ  َ ْ ِ ْ َو   ُ َا  ُ ُ ْ ِ ْ ُ َ ِ ُ ِ
َف   ا  

ٌَ حِ رٌَر  ُ َ)40)َغ 
و اری ی ر ا ا ! د دا ،"

اورا دے ف ہ رے اور " ے ن وا  ا
داتاوراسا ار ؓآپصلى الله عليه وسلم را ص امؓاور د س

، ر ا راس مو آپصلى الله عليه وسلمت
ؓ ا اول ت ا ل ںو زِ م تا اور دروا و اس

د ۃاور ز ۔اس، د آ ف ت ا آنو
دی رے آپؓ آنو اور د آپصلى الله عليه وسلم۔وزن وہ

 : د ں زِ  آنو
   َ هِ  ِ ِ

َ  َ ُ ِ , وَ بَ  َ ِ  : َ ِ ِ  ْ ُ ْ َ َ  َ ا  ِ
َ  ْ َ  ، ِ

ْ َ ْ َ
ْ أ ُ

ِ  ُ ْ َ َ
َ ه وَ َ َ (41( 

رڑدو" د ں،اس ،وہںاہر
 " اوراس  با

اور آجاور اور ت ت فان
ریاناور۔ ۔ راہ وا ءاوراس ا ت در ء ا ت

 : د  ار
ََ م   ِ َا  َ ٰ  ْ ُ ْ ةَِا ْو  ُ ْ ِ َ ك   ْ  ْ َا ِ َف   ِ  ِ َ ِ ؤُْ تَِو  غُ ط  ِ َ ْ

ُ ْ  َ   

  َ(42( 
ا اس " ن ا ا ر ا دوں ے ادو

 " م ے  ط
ی اسدو ، ت ارا  : د

مَُ  ْ َأ   ِ َ ِ
 ِ يَ ِ ْ  َ آن  ْ ُ ْ اَا  ٰ َ   )43)إِن 

 " " دہ ز اسرا  آنرا
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ت ا ا ،اس داری ذ ں م اوراس   ا
ر ؟ا ری ورت اس ، ورت ق اورا ں اس

۔ اسرد ،ا رت راا اق ل
 : 

َ ُ ُ َ ك  ِ
َأوُ  ُ   َ زِْل  ُ يَأ ِ

َا  ر  ُ اَا ُ ا   وهَُو  ُ رُوهَُو    ز  ع  َو  ِ ِ اَ ُ َآ   ِ
ف  

َ ن  ُ ِ ْ ُ ْ  )38) ا

اوران" اوران ن ا عگاس ا ر اوراس د
وا  ح را ا  " ان

ا  ں اور ورت دہ ز د ر ا ا ت
ہ ان ں دار :ذ  د

 
دی دہ ز ت اس ی آ ز ولو مصلى الله عليه وسلم ا

ز اور را ،اس ں اورا اسرب
دات ۔ ، ت مز ر انا ، ار
آنو  تز م ض ۔ا نو ت، ں ت ت، ں

صلى الله عليه وسلم د او اں دوں ء آپصلى الله عليه وسلم ان اورا
دار د رب ،اوراس صلى الله عليه وسلم رے وہ

 : 
َ ُ ْ َع  ْ ُ   َ وهَُو   ُ ُ لَُ  ُ َا  ُ ُ َآ  اَو   ُ  َ)39)َف  

و،" ر ڈر ؤا رک رو ،اور لدے ر اور
ابوا  " ا

صلى الله عليه وسلماور رے ارد ا ر ا ع : ا  ں
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وہ  اور و
''  (34)دد
وہ ح آن دد ح ا ا ا ں ان

اور د د آنو ںاورر،تں  ر
 : ری د  ،ار

َ  ْ َإِ ِ  َ   َ ُ ُ  َ آن  ْ ُ ْ اَا   َ َإِن  ن  ُ ِ  ْ  َ ِ َفِ ْ ُ ىَ ِ
ْ  َا  َأ  َ(35)ائِ 

فر " وہا ں ان ا ا ا آن
" 

آا دار قاورد ِا اور ا ِ صلى الله عليه وسلم ت
ر   :  ، رںا

اس اور دارآ د وں "اس
 " 

 " دے ا ی وہ ۔۔۔ رآ د وہ " 
رے ا ں وہ " وں ا ہ

" آ س رے ر   د
وہ  دا ان اب اور "
ف  وہا اس راہد م آ روح

" ے ل ا ،وہ دے ہ آ اور  (36) و
دارِ د ار رے صلى الله عليه وسلم ت ا آن ت و

ا ،و د صلى الله عليه وسلمار ِا ںاور : دو ٰ ری د ،ار  اور
حٰ ْ ُ َ ٌ ْ َو  َاِ   ُ ىَ،َاِنَْ ٰ  ْ َا ِ َع  ُ طِ ْ  َ   (37)و  

زل" اس و ا ۔ ت ا وہا  " اور
تروز ان  ترر ں ح ،اور  صلى الله عليه وسلمو ل یر آ ا

ا ریااورآپصلى الله عليه وسلموا م ا سُ ا َّ ا َ ُّ أَ آدمَ اور
ل ع،  ۔ ور
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ل م را ن ا دیا ا م رے۔
وا  ز اس ، ںر ۔وہ رہ{آ س}
راور  ع ا ابد وہ د ا ۔ د

ان رے وہ د ے۔ اورد ا
ت  اس ا۔ ر ر ا ۔ د ا دلا ا
سزدہ  ںا ڑ و ا م د! وہِ اے آ

ا ؟ اس ںآ آ ںاس ۔
یآرزو ۔ ے ت فوہ ۔اس ر وں ر ا
وہ  {۔اب ی و یز وں} ار د اس

ن ا ل داسر ،اے وا ۔ا دور م
زت نا ا ،اس ر ں ر ںاور دے۔ ن ا

۔ اصلى الله عليه وسلمد ہ اور
او  ،ا ں} ا وان ! اے } را

وہ د ن ا ا ل ر
آپ ا ا ل ر و ا ں ہصلى الله عليه وسلما ر

ں اور آ م "اورا ظ ن د لاوراو ن،  (33) ا

) ( تا رے وا دآ   و
آ د وہں صلى الله عليه وسلم ت ن آا دق م اوراور ت

ت ، ی آ فا اد دار وہد دےر
ی اور دے ا اور ا ت، ی د اور د مرا ، ر

ے : ۔ط ب ن  ا
وہ وں ا در پ رے '' ا ر د ا دو

'' ماورر ے پ ر د رہ رے ''
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، و  و  م  س،    ن   ا ن  را    ا و 
ران  (29) " و   

آوازدی" ن آ ا ں ر ن انو ِ ہد
ہ : ںوہ!اور آواز ا ف ؟ آپ

ا  ا ا ، د اس اور ا اور ی ۔
ا ران ِ ااورد حوہ اورا ۔ا اا

ر ران ِ اورد ر  "ورش
می • افرانہِت ر ت

ن  ا اآ بِ ،صلى الله عليه وسلم مہ ا د او ا آ ا
ن آ نصلى الله عليه وسلمار ا ی آ اس اور ب

وہ اور ر رانان اورد ان
را  د ںوہ و ار دس ااور ااور{ ام } ن دا

آ ں ران ف،(30)ء ا یس  آ
دا ق،او ۔،ا ں سر

 : 
د، ا :اے دوں ں " قب ا ہ و

: ابد اہ ع ع ،ا" ،
ا  ا ۔۔۔ ڈر ا ، ں ، :مرےر  ا

آا،ا ڑ ا اور ں ق ا دے، اس
ق اا ا ل  ا  (31)"ت

ح را ر'' د '' ی''اوراردو ہ''ا ہ( مہ) ا
ا اورر ا ا ا ی یا ر(32)ا وہاز ااسو۔

ات (صلى الله عليه وسلم ( رو ں  ۔دن
ا ما ۃا ا وا د  :ا

راس ا روا ڑ ا و "
؟  م ا اورا ،ا
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ق    ، و  ء ، وأ ب   ء ا ران ،  ''وج ً  ج   ٔ

ر   ''  زت   ٰ ہ ا ف  ، و  ة آ ه  ء   (25)  وج

اور" آ ف ران ا،اور را آ ان اور آ دس"او
انار " دا اورآپ)صلى الله عليه وسلم( آ ں ءو

 " 
نام لصلى الله عليه وسلم اد رانِر ت

ر  دہ ت۔ا ن رآناور مرو یا ا
: 

" اہ ار ار دس رصلى الله عليه وسلمروا "(26) 
صلى الله عليه وسلم ا ل ر رک۱۰" ا ن روا۸ر ں و ار دس ھ

 (27) ے"
ازہ ا ت واان ں ر تلرہ ا

ںن  و ، ب تِ(ام )ف ، ذ اد ار دس
:  ی رت ۔  ر

'' ز ار وہدس خو ب ا '' (28) 
ار  دس و ف ن اس آپصلى الله عليه وسلمرات  اد

صلى الله عليه وسلموا ں دارِدو ، ہن وا ِ ر خو
۔  ن جِ د یصلى الله عليه وسلم ِ تو اور د  اِ

 : ،درجذ آ ںاندرجرات
تفں  • ذاتِ صلى الله عليه وسلم ت ن ا  ۔دقآآ
ی • ردو ران ا ا ء ا م  ت ا،ت

اورا ر ب ہ ہ ،وا : ر  رت
ة( و " ) ج    ك دیٰ      ا و ج  

ء و  :  ا ؟   ِ ل  م  ج ت ا ن      ، 
ی  م، و  ،  وا ا ه أ  كِ   ن   ج ه،   
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رت" ہرہ ا اور ں صلى الله عليه وسلم ت ت
ں وہ رہ فا یٰ د اور

ر اری آپصلى الله عليه وسلم را ح  " اورا
اور ا ما ہدودی ا ان و '' ں ے '' رت

ا ا ا داد راو او
و ی وہ آ ا ا ۔ ا

۔ ہآ و  : ا
ں ڈا ماس ا '''' و وہان دوں ا  (19) اور

اسا اقاس ااس صلى الله عليه وسلم ت
ا،اور دیت دو ا (20)فآپصلى الله عليه وسلم

: ارات آدروت، ں  س
ء ب   ء ا ق ، ''ج ران وأ ٔ  ج  ٔ ، و     ٰ ، وأ

'' ر   ه  س و  ات ا  (21)  ر

ا" ف اور آ وس رانن وہ ہ اور آ رو
ان  دا اورآپصلى الله عليه وسلم آ ف ں س اور فآ

 "  ء
ن امیف اد

،۔ رہری قاو س با دارا
ں و ام( رت ورژناوران) اردو ا ذ اد

: ،آذ"اد"رت  رت
ب  ،وہ ا ہ ران ہ ااور ان ،اور آ او ''

'' آ ں اد ں ڑیڈ  (22)ا
راور :  ںادعن رت  ۔

را آ ان اور آ او ''اورا'' آ ں  (23)ں
دریاداس ں(24)ا ا ا ا ب  :ا
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وںوآحآ  ،اس ںاورر ا
اورآپصلى الله عليه وسلمآن اآپصلى الله عليه وسلماسد ا

ا نؓ۔  ں  : دہروا ت
{، وہا ، ں ا ں یا

}ں ی ا ے{ آ  )13) {ں،
آپا ل ر د اورا تآن ر صلى الله عليه وسلم ، دروازہ

تاآپصلى الله عليه وسلم ؓ، ے حآپ)14) ت صلى الله عليه وسلما
یا یااا  آ  : آپصلى الله عليه وسلم  اردآ

 ِ َ ُ ُ ا ِ ْ آ ُ ْ ءِ ، وَأَ َ
ِ
ْ َ ُ ا ِ َ آ  )15)  وَأَ

یا" آ ںاور ی  "آ

۔اور  د ر آ صلى الله عليه وسلم ت ن ا آ د و
:  صلى الله عليه وسلم آپ ر ء با : ۔ ر ا و  اس

ا  ی ں ے ن در ے ا ا او "
" اس  (16)ے

ثآا ای  : ابد
ان  ان ، وہ او "اور
اور  ں ڈا ماس اورا وں ا ی ں

م ا ا وہ ں یان اور وہان و دوں
" ں باس  (17)ان

اس و ، آ دق اور وہ صلى الله عليه وسلم رےت
) مداود َّ (  :  ب

صلى الله عليه وسلم     و   ت    ا  ہ ا ''اذا  
  ٰ ا  ه  ار  ٰ ه و ر ا ه ا ا اً  أ ع ا ه   ة ،   ئ

أی''  (18)  ا
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لا:} ء رتیاورا ب
ت ںاوراس د ا وا د ا ا اوراس

اسا ا ں، ں،صلى الله عليه وسلمآپ۔زدہ ا و
آ ااور ں ،ر ں رت  ۔)10) {ی

حن صلى الله عليه وسلمآپآحوہاز آپ ا
ءدصلى الله عليه وسلم ،ا ءادوںان اسدی
ذصلى الله عليه وسلمآپ وا ا فاور ت م آپ

 ۔)11) {دںصلى الله عليه وسلمآپاور
: ں آن ا ت  اس

َ ُ يَ  ِ
َا  ً ِ َج  ْ ُ ْ َإِ  ِ لَُا  ُ َر  ِ سَُإِ َا   ُ َأ   َ ْ ََُ رْضَِ 

 ْ ا اتَِو  و  َا   كُْ ُ

َِ َو   ِ  ِ َ ُ ِ ؤُْ يَ ِ
َا  ِ ِ

ُ ْ َا ِ ِ
َا  ِ ِ ُ ر  َو  ِ  ِ َ ا ُ ِ َف  ُ ِ ُ َو  ِ ْ

ُ َ  ُ َ َإِ  َإِ   ِ ِ  

َ ون  ُ  ْ  َ ْ ُ هَُ    ُ ِ
ا   )12) و 

ں۔ " ل ار فاسا ! اےا ) ں (! اے
ہ ز و ا ا اس د ںاورز رےآ

ا ا د ۔ ل ر ا ؤ۔اوراس ن ا ا ر وراس و
ؤ ا و وی اوراس نر ا ں(  "ت)

آورات گ ث صلى الله عليه وسلم ت دور
راتوا ،اور آ ن ںا ر ںاور ان وا ا

،، وہ وا آ ا اور ات ا ں ر ان ں وا
وہورااورٰ  ۔ رےتم ان

م  ، وار دار،ا قو ،ا مو ل، و وا انآ رو ں ان
، ۔ وو د ز ء ما ان ص لدر ں  اور
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ٰ ٰ، ا الا ِ ریاور
 : 

َ ْ ُ َدِ  ْ ُ  َ ُ ْ  ْ َأ  م  ْ  ْ ََا ُ ُ  َ ُ ِ ر  َو  ِ  ْ ِ َ ْ ُ ْ   َ ُ ْ  ْ أ  و 
ً َدِ م   ْ ِ

ْ ََ)7) َا
رے " اور د ر م ا اور د د رے آج

ر  د م  "ا
ہ او اس  و ، د ظ اس ا

 :  ری
َ ن  فِظُ   َ ُ  َ إِ  َو   ْ ِ َا  ْ َ ز  ُ ْ  َ َ)8) َإِ 

 " اس اور زل آن اس " 
لآآن ر   رےآا

،ااور ن ا یوہان داسآ ،و
د : ۔ف ی د  ار

َ ْ ُ ء  َج   ُ َ ٍ  ْ حِ َو  بٍ  ِ َ ْ ِ َ ْ ُ ُ ْ َآ    َ  ِ ِ َا  ق   ِ َ ُ َا  خ  
َأ  إِذْ و 

ََ   َ ْ ُ ْ أ خ  َو  ْ ُ رْ  ْ َأ أ  ل   َ ُ  ُ ُ ْ َو    ِ ِ َ  
ُ ِ ؤْ ُ  َ ْ ُ   َ  ِ قٌَ ِ  ُ لٌَ ُ ر 
َ ل   َ رْ   ْ اَأ  ُ يَ  ِ ْ َإِ ْ ُ ِ َذ   ِ ِ َا   ِ َ ْ ُ   َ  

أ  واَو  ُ شْ   )9) ف 

رے دوں بو ں ا "
اوراس ن ا اس رے س رے لآ سوہر

۔ وری ؟ د ر اذ اوراس اری ا اس
ں  ا رے د اور ر اہ اب ۔ ار ا

 ں" 
آپ واورصلى الله عليه وسلما ذ واارآ اس

ذآنف،د لدا، اس ذاسصلى الله عليه وسلمر
ا ، ر رتاس : آپصلى الله عليه وسلماور  ںذ
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وع م ا تآدم ہ اورا ا اور م ا صلى الله عليه وسلم ما
۔آپ م زی صلى الله عليه وسلما اور وزی ، ِد، آ ل  اور ر

ا ۔اس ل لاور اب،د ،وہ ے ی ضرد اسزماور اور
د، دا اس وہ ، ن اور رج اس م ا ہ

 )3) ۔
،ا م، ام، ءاورم ، ، ، ں دہ اور

م را عر ا ت اسِ ریاُ تورصلى الله عليه وسلمء
اورآپ ااباصلى الله عليه وسلمدروازہ ، ر ورت آ

م ہا لاوردا ّ ابود ، و قاُ وہ ت ا د ں
ار  )4) ۔رج

ا ت ح ا ارادہ دا ناسد حا راہ،ا ن ا
ریدِ ار۔اوراڑا ا

 : 
َا َ ُ َرِ    ُ  ْ ثَُ  ْ َح  ُ  ْ َأ  ُ  َ(َ5(َ

 " ی( )و ر ا م ب  "ا
ن ا م ا حتآدم اورا یو اآ

ا۔صلى الله عليه وسلم ت ،مصلى الله عليه وسلمآپتراور
 : 

َ  ِ ِ َا  خ    َِو  َا  ل  ُ َر  ْ ِ َو   ْ ُ ِ َرِج  ْ ِ َ ٍ ح 
َأ  َأ   ٌ   ُ َ ن   َ  (6( 

اور " ل ر ا )صلى الله عليه وسلم( پ دوں رے ) (
وا ں  " م

واور ب وہا ر اورار ر م ، ا
بآنسا،ردا یا ل آ ر د صلى الله عليه وسلماورا
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ا و ۔ ددا ا اآپصلى الله عليه وسلمےآن
 ۔

 

ا اور ام   اوراس ،
: 

، أ   " :    ا ُ َ . وا ِ ِ   َ َ ً أي:  ْ َ  ُ ِ  َ َ

بٍ  ه    َ َ ْ ُ ي  ن ا م: ا ِ ، وا ن  ، ا : ا  ْ َ ل:  ا و
ادي: أ مُ ا ِ ه. و ي    )1) "ا

م  ": اور وزن ، اور ،
۔وہ  ِ ب ے اور ا موادی

 " 
د ،اس اا ن ا درجذ  : اس

" . :  و ه. -۱  ء:   غ  -۲ا ه و ظ   ب:  ا
. -۳ه.  ه  ه:  ء أو  . -۴ا ه   ه: ج   ۵-  

م.  ه ا ر. -۶ه:  ه:  أول   ا رع أو  .  -۷ا ر:  ا
ه. -۸ : أ ه ا ن أو -۹  ء:    )2)" ا

"۱، ا د۲۔ ب ،۳، و ۔ ۔ ۴۔
،۵، م رع ۶۔ ا ۔

، ،۔ ۷د ڈ دا ر ا ۸ا ۔
اس  ،۹،،ا ، ء ا ۔

ہ"۔   و
رے ع د ر ر ز وہ

ا  عا وں  اورا   د  ،اس دی  ا
دی اس اور  ۔  ر
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Finality of the Prophethood and the 
responsibility of Muslim Ummah 

نرڈا*   ت
ABSTRACT 

The people were waiting for the last messenger of Allah since Moses & 
Jesus (AS) period till the day of dissidence of Muhammad PBUH. Especially 
Jesus Christ was forecasting that He will lead the world and guide them to 
the righteous path. According to the Good news of Moses and Jesus Christ, 
Allah (SWT) revealed His Word to Muhammad PBUH who conveyed the 
message of His Lord to all the creatures. According to this prediction who 
will be the last prophet of Allah other than Muhammad PBUH? Even the 
world knows that the complete code of life after Moses was given only to the 
last Prophet Muhammad PBUH.  

The Gospel of Barnabas clarified that the last prophet will be from 
Ismail’s tribe not from the Izhaq's tribe, but the change in this prediction is a 
clear interruption of Priests in the Bible. The Gospel of Murqus also 
emphasizes that Jesus was a prophet of Allah and came to prepare the ground 
for the last prophet Muhammad PBUH. 

Prophethood is one of the three basic faiths of Islam; Touheed, Risalat 
and AaKhirat. The faith that Muhammad PBUH is the last prophet of Allah 
is such a critical issue on which Islam has particularly emphasized and has 
given high prestige to it. This faith has the status to such a degree that a 
person cannot enter Islam or remain a Muslim without this belief. 

This article provides information regarding the finality of the last Prophet 
of Allah, as well as indicates the responsibility of Muslim Umma in this 
connection in the light of Islamic teachings.  

Key Words: Prophet Hood, Finality, Faith, Forecasts, Muslim Umma. 

م ا اد زما،دی ں ۔اوروہنر
را  ں ا ا ے ر ت۔ان اورآ ،ر

اور ا آارو وں ۔ان تث ل صلى الله عليه وسلمیر
د ، آصلى الله عليه وسلم آپاب۔ر ل اب اورر ن،اس ما

زصلى الله عليه وسلمآپ ن ن آپصلى الله عليه وسلم ۔ ا نا اورا ن وہا
 

ن * د، مآ ،ا ڈرن آف ر ، مِا و ا  ا
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27 ، داراا ب، ،ا ا ل؛۴۵۴ص:ء،۱۹۹۰، او ،مر ’’ ، ،‘‘
م  ۷۷۴ص:ء،۲۰۱۲ر،،ری

28 : ۳۸رۃا
ن: 29 ۵۴رۃا
فا  30 ری‘‘،ا ا ’’، ا ۱۴۴۴،ص:۳ج:ء،۲۰۰۸ھ،۱۴۲۹،ری،
،ج: 31 ر ی‘‘، ا رۃ،’’ ۳۳۳،ص:۱ی،ا
32 ، ا ری،ج:ری، ۱۴۴۴،ص:۳ا
رۃ، 33 ی،ج:ی،ا ۳۳۴،ص:۱ا
ر: 34 ۳۳رۃا
اف: 35 ۱۸۹رۃا
وم: 36 ۲۱رۃا
ی،دارا 37 ، ،ءا آن‘‘،؛ ۳۲۴،ص:۱ج:،ء۱۹۹۹ا رفا رف ،’’ ادارۃا

، ۵۱۲،ص:۱ج:ء،۲۰۰۹ا
ٓء: 38 ۱۹رۃا
ۃ:39 ۲۲۸رۃا
ٓء: 40 ۳۴رۃا
41 : ۹۷رۃا
42 ، ‘‘،\۳۲۶،ص:۱ی،ج:ءا ا ’’، ،ڈا ۲۲۹ص:ء،۱۹۹۹دارا
ب: 43 ، :۱۶ا ۱۱۶،آ
ب: 44 ن، :۱۳ا ۴،آ
ب: 45 ،۵: ۱۸،آ
آن،ج:، 46 ۵۱۴،ص: ۱رفا
ٓء:رۃ 47 ۳ا
ی، 48 آن،ج:ادر  ۱۳۳۱۳۶،ص:۲رفا
رت  49 ر،ن زار ،اردو ی، و ۷۶ء،ص:۲۰۰۷،
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ۃ: 1 ۲۲۸رۃا
ۃ: 2 ۲۳۰رۃا
وت، 3 ، ر‘‘،دارا را ا ر ،’’ردا ا ا ، ۴،ص:۳ج:،ء۱۹۹۲-ھ۱۴۱۲ا
ٓء: 4 ۶رۃا
وت، 5 ، ‘‘دارا ا ر،’’ ا در، ا ت، ز ،ا ا  ۹۵۱،ص:۲ج:،ء۲۰۱۰ا
6 ، ری‘‘، ا ’’، ا ،ا ،سن،ا  ۱۲۸،ص:۹ج:ا
ر،ج: 7 را ا ر ۱۵،ص:۳ردا
ن:رۃ 8 ٔ  ۶ا
9 ،‘‘ ا فا ی،’’ا وڈ ،داراا  ۱۹،ص:۴ج:ء،۲۰۰۶ ا

ر 10 ،‘‘ ا ،’’ا ا ا نا ا ر،سنا ۳۲۵-۳۲۴،ص:۲،ج: ،
آن‘‘، 11 رفا ی،’’ ،ادر ۱۷۹،ص:۲ج:،ء۱۴۳۴،ن
ان:آرۃ  12  ۶۷ل
ب: 13 ‘‘ ا ’’،۳: ر۱۲۱۴،آ ،
ب: 14 ، :۳ا ۱۶،آ
ب: 15 :۲۲وج، ۱۶،آ
ب: 16 ٓء، :۲۲ا ۲۹-۲۸،آ
ر 17 ری دو زی،’’ ا را ، ا :ز ،‘‘ ۲۹۹-۲۹۸،ص:،سنآ
ب: 18 ، :۳ا ۱۶-۱۵،آ
ب: 19 اول، :۲ار  ۲۴،آ
20 ‘‘ م رتا ’’، ر،،ا ر ۳۸ص: ء۱۹۷۶ادبا
ب: 21 ،۱۹: ب:؛۴۶،آ ٓء، :۲۵ا ۵،آ
ب: 22 ،۱۹: ۵-۴،آ
ب: 23 ،۱۹:  ۹-۸،آ
ب: 24 ٓء، :۱۱ا  ۱۰-۸،آ
25 ،‘‘ و ’’، م،و  ۳۹۳ص:سن،دارا
ب: 26 ،۶: ب:؛۲۵،آ :۱۴: ۳۳،آ
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ا  ر ری ا دو د ا ان وڑ ڑ ت ٓء ا ں
فا  ا۔اور از ا ا اہرا ر اورا ا

۔درجذ ا ت م م ودا ت  :و
۔ • ا اورا ک ح ر رت ری   دو
۔  • م ‘‘ ل ’’ ورواج ر  ح
۔ • اور ا ت ن در ے اور ا رت ائً ا   ری
ص  • ا ۔ری ارد ام اور ت رت   حاور
۔ • ر ق ی   ں
۔ • ی ح   ہ

ا ا ا ا ت دو وہ تاورا و ا
د چا ا ا ں م ۔ ں ح ںروزرو ر ہ ا

ں ک ا و ں پ ںاور در ل چ روک دت
۔   ا

ا ٓء ا ا د ا د ت د ا ا وہ د ت
درج وا اور م ا ہ ت ا فا ۔ا اس ں

و ا  :ذ
۔ • وی ق رت داور م   ا
۔حاور  • د ت ا   ق
۔ • ر رت ر   دازدواج
۔ • زت ا ح ت   ہ

ا ے دو و ا ت ا اورا و ت ا ا
ش ا ا ت ا ۔ دا ت دہوا ںاورا مان

۔  ر او وں ری ت ا حاورا   اس
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اور م ا ا ں د م آپ د ں اور ان راہا ں
ا دہ ں د ان صلى الله عليه وسلم آپ ۔اس ار

زت  اورا ا اور  ۔49ر

م ا د د ر ح ا ا ر ا ا
رتا ق ا ے ،دو قد م ا رت وا

ہ ا ۔،ا دوا د   ل
اور  ح رت ن آزاد ا ر ح د

۔ آ اد لاور فا رت   ڑدو،
اس ر اور ح ح دہ ز

وٹ  ر را رتا ، اا حاور اوروہ دی ر
ا ر ا ڑ ریز رت ا ح تا ری

  ۔
 ، ر ق ا ا ں رتدو داور م ا ر ح م ا

آزادی و اور د ا ر م رت رد ا ق د ا
د د ۔ا اند ا ق ا زتدی ا اب  ح ’’

‘‘   ۔ا
،اور ن اط دہا ز د د ضا ا

ا م ا ان ۔ ر دہ از ، ا اور آزادی
۔ درسد ز ا ا نا در   ان

داریاورو  ن ا ا ددر ساور ا
رتا اور دذ ف وہ ش ا مان ۔ا ا

م ا د وہ ت او ت اد تاور ح ح ا د ر
۔ ن   و
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آپؐ  د ت ر اس ت ا ٔ تا فا ات ازواج
  ۔

ں  د د آپ د ذرا دازدواج آپؐ ا
آپ ۔ا ل ح ؓا ت ہ ں د

لا ر ا ار اس ں ر ب
آپ ر ری آور ا و یا

اور ں ؓ ت ، ی دے اورا ں ان ا
ر ۔ دی ) وا )ا ؓ ت ۔آپصلى الله عليه وسلم ادی دار

ز ا ں ماور م ال لا ر د یر م
 ٔ ک اس ں گ (۔ ا دو ( ر

، ر د ا زو و د م اورا اسن م حا اس
۔ دات و   دی

وہ اور ا دار ا دی ؓ ت آپؐ
و ۷۰ؐں لا ر د ن   ۔ار

دار ی دی آپؐ ان ادی ن دارا ؓ تام
۔ آ آپ ن ا دی اورا   ادا
ان اورآپؐ دار ا دی ؓ مت ا رو ں د دی

۔ رے ں   اور
وہا  و اورا ٔ ؓ ت دی آپؐ ؓ ت

۔ ح ان آپؐ ا ن   رے
ااور ر تا دی آپؐ ؓ ت

  ۔
۔ ر د حا ؓ تز زاد   ا
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د صلى الله عليه وسلم آپ وا ت ت ا ح
ہ اضو ےا ا م ا ا در ں د ان

  ۔

حآ اور ف ں انر ر ا پؐ ز
داری ذ حآپ حا ا ت ا ف ں ز ا

۔ ورواج ر   ہ
ا آر ر ا ت ر اسا

ااس ۔ ق ح ق، اث، ، ،ا ر
۔ ذات و ا د ت ربا ا   ر

ا ؓ ر تز ا رؐ ر د ں ا
ز تز ا تز ح تز ا ر اس

ح د تز آپؐ ، تز ر ا ۔اور قدی
ر اس ا ام ی ا پ ام ح ںا ں

اس  اور آ ا ؓ اس آپصلى الله عليه وسلم ۔ ں آپؐ
  ۔ا 

ف  ان م ،ا ں ر ا ر ز ا
ں ر ا ان ث ت ں ر صلى الله عليه وسلم ر ۔ ر

ا ت اوران داری ذ اورآپؐ ، ز،ذ ا آپؐ ں ر
آ ود ا اورا ظ ت ز آپؐ ورت ا دار د

ا ۔ اور ن تآپؐ ذا ا ر آپا د
ا ا آپ ا آپؐ دے اب اور ر ا

ڑی۔ ا ز آپصلى الله عليه وسلم ں ب ا  ا
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وہ  ذات م ا م نا د آج م اءا ا
ر ا ۔ س دز د رت م ا ب وح ذات م ا

وا  وی ا ۔اورآج زش وح ذات آپؐ ری دو
آ  د د صلى الله عليه وسلم ات آپ م ان ۔ ت اور

آپ ں :)(ا د ار ت ا رب ا اس ر د اور م
  ۔

ں ںاورا ا د ی اوتاور و ے دو ن ا
ان ۔ ہ اور ا ں د د صلى الله عليه وسلم ۔آپ س ں

۔ د وع ت اور م ا ں اورا ں نو   اذ
۔  اس ٓء ا ہا اور ا ں د د م

م ا ا م۳تا ا ب ت م۴، ا ت د۲،اور تدا ،
م ن۱۰۰ا ت م،اور ت۷۰۰ا ا رے ا ۔ ح

صلى الله عليه وسلم ۔۱۱ا م ت ا اور ت   ح
ا رت ں ہ اوراس دور اس صلى الله عليه وسلم د ر ا

ا ۔آپؐح آ د دا آپؐ ارا ا اور با
دآپصلى الله عليه وسلم و ا ں ا دو ت ا لاور ل۲۵و

ا ح ۴۰ا ں ں وہ ہاور ح ف ۔اور
ت ن ، رے ح آپؐ تر ن ش

۔ ہ اورا وہ ح ا دو ن   آپ
وہآپؑ ؓ ت ی ہ فا ا ات مازواج

ح ں ر ہ ) ا انا )ر ا و ا لا در ،
۔   د
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ہ’’ دازدواج ں ص ا انآ ا اس
 46‘ ‘۔دی

م ا ح آا ں و رہ ا اورا ھدازدواج
د  کا ا آن  :۔

ع رُ  َو  ثٰ  ُ َو  ٰ  ْ ءَ  سِ  َا  ِ َ کُمَْ ب  َط   َ ْ ُ ْکِ َ۔47َََ 
ر۔ ” ر ، دودو، ا رے ح  ‘‘اور

ن ا ر ر اد ح م در ا قادا ی ا
ا اور ف ق ا ا زت، ا ح زا ا

ہ  اور د اس م ا ۔ ا در   ۔زا

اور  ر ذ ا ں ، اور ر دازواج م ا
درجذ  ان ۔  :ر

اس .1 و ، ا اض، ا رت ت داساو ر
ف ں ر ی اوردو ز دی زت ا دازواج ا ا ع ا

۔   یا
،اور .2 ر اور ا اور ر و ں ر رت ت او

رت د اا اور ا اور ضو ح اور ورت
۔ د دازدواج سر ا ی اس ہ قدے و د

ء ا ں وہ ا ۔ ی را و  اور
۔ .3 دہ ز اور ا ں ر د ، دہ ز دوں اور ر اد ں ر

رت  ا آ د ت د اور ں ، ں ا
د  ڑاور ہ دہ ادز ں ر دازواج ا ر

۔   یا
ں  دہ ز اورا ں رتدو داور ر ا دازدواج

زل  ل  ا ا اور ن  ۔ 48دہ
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ر  م، ا د وہ ر دازدواج
۔ د د دازدواج   اور

دال دازدواج تا دآ اس ذ د
درج آ س  :ب

ا’’ ،ا د او رہ ی ام ، اورا ہ م ی ی
س ہ ا۔‘‘  اوروہ ا ہ ام اورا  43اوروہ

ا ا ت ر وا د اس ا ۔ ں د زا ا م ا
م ا ا تا ۔ ح زا ا ت ا د ءٓ ا ا ت ۳ا ۔ ح

م ا م۴ب ا د دا ت ۔ ں د دو م ا ت ۔ ں
م۱۰۰ ا ن ت ۔ا د۷۰۰ح ں م ان ۔ ں د

۔ ر دازدواج ت   ا
ر دازدواج اس درا ا ح ا

 :تدرج 
ے’’ دو یا اور و ت ت داردی  44‘ ‘رو

درج  ی دو  :ا
خ” ں آ خ ں  را رات

ں۔‘‘   45آ
ت آانآ ت اوروہو د م ا ت

ں اب ں د زا ا د ٓء ا ا د ءٓ ا رے د
ا ا ان ت ا یدازدواج دازدواج ت د

ں ے ں ا ی دازدواج د ت اور و ا اوراس
ا ں ر ہ ،اورا د ں  ا

ر ا رٹ ن تڈ آ ا دازدواج
: 
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اور حا  : ا
وْفَِ ُ ْ  ْ ا ِ َ  ِ ْ یَْ   ِ لَُا  ْ ِ َ  ُ َ۔39و  

دو ” ح ا ق د رت ۔ ںح ق ں  ‘‘ر
ق ا ا ی د آن ف رت ںا ف ی دو و د

د ار ا آن ۔  :د
َ َا ظ  ِ   ِ َ ِ ْ  ْ ِ َ ٰ ِ ٰ َ ٰ ِ تَُق   ِ ِ ا َ۔40َ 

ا ” د م ا ار ا و و  ر آ اور ل
 ‘‘۔

ر الوا اورا ما ا د اس
م  ۔ا آ م دا د مد ازا رت ن ا

ا رت ف ا ق ر رت ر ک ا ، ر ا
د  ح دی آ م ا ، و د رت ،

۔  رت ح ا ل ا ا ا  ے
ری د  : ار

َ ل  ِ  َ ۡ  َ  ِ ةَط  ٰ ِ  هَٗ  ۡ ُ  ـ  َ ِ ؤۡ ُ َ ھُ  ٰىَو  ۡ ُ َا وَۡا ك  َذ  ۡ ِ َ ـ ِ َ۔41َََص 
ہز " ا رت د ے ل ا   ا

۔  ٔ  " وہ
ے ل ا ا رتا دی م ا دا اد ح ،ا ے

ق رت م ا د د ح ،ا ے ے ل ےا
رت  آ م ا د دےدی ق د اور دے
رت  ح م ا ، ور ا دا اور ر د وہ

م ازا ر قد وہ اور مد و وہ ے
۔  42آ
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ت  .2 ربا ا ۔ ن د ن ا ہ ا دو ح :  :ن
ا” ۔‘‘ اورو ن ڑا ا اورا ا ن  35ا

۔  .3 ا اورا ر ی اور ر ی ن ا ذر ح : ح
ک د اور”:ار نر رےدر اور ا ڑے ری ۔‘‘ اورا  36ا

۔ .4 ر ن ا ا ح :  
۔ .5 ظر ںاور ر ن ا ذر ح   :اور

ح ن ا م ان ا اور وہاور ان اس ےوہا
۔  نز ا ا اوردو ومر وں ں 37م م ان

وہ  د ناور آ ا ں ر ن ا ت ے دو مز ا
ز ا د ا اا ح آپ وہا ر ا ا د ح دہ

۔  ذر ا ک قاور ا ن   ا

۔ دا ت ا ر ار ز ے ن را ہ ا
ر  راور ہا ں ا لو ا ہ ،ا ورت ا و ا

۔ ری ورت ن ا ، ا ر ڑا ا اور م ا آدم ت
ا اسز ہڑا ا ز آ ز ا

ا ز ا قو زو ا ان ر ز ر
ف ا ا ن ا ا ا اور ر، اط ا ہ

۔ اس ر ری ز ا ،ا و
ں ا از ا اور وا ا ا ق اس

م م۔ا ،ا ت فا ںا دو در ،ا ا ں رتدو داور
۔ا تر ی وہ د د ،اور ق م دی رت داور

د ار  :ک
وْفِ۔َ ُ ْ  ْ ا ِ َ وْھُ  ُ شِ 38ََو  

و۔”: ک ق ا  ‘‘ان
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د ار ت ربا  :ا
د” د اوراو د ں ا ل ر  28‘ ‘ ۔آپ

د ار اور  :ا
اا” ا ن ا الوا و  29‘ ‘۔اور

ن ا آ ان ر ت اندوآ اورا ءٓ ا دی
ں ا ں ا ت ٓء ا ت ب ح اا ۔ ر
ہ اور دد و ان ےاور ا ن حا ا ،اوردو ح

۔ا د ا اور ،درد، د   ن
و ا لا حر  :ا

۔‘‘ " یا وہ اض ا  30ح
ی حدو  : ا

"(: ءٓ ا  31ح۔‘‘ ( ۴اک۔)(۳) ۔( ۲ء۔)(۱ر
دا ار  : اور

ر" و ح ! ا ہ اے ح وہ
۔‘‘  ذر ہ  32اور

ح  اور د در دت ا م ا ح ں روا م ان
۔ ر ا ر د وا ح اور آ و رے

د مِ  َ :ار َ ْ ِ
ْ ِ ا وْرَۃَ  ُ ْ ۔”۔33صَ ر م دز ‘‘ا اور مر ا

ح اور رو ن ۔ ا  د

ا  و ح م  :ا
۔  .1 ز ا و با راورا ن :ا

ت  ربا وہا”:ا ن دی ںاور ر آپ
دے۔‘‘  ا ا  34ا
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رت ، رر اب ک ا اطو ا رت ر ا ر
اد  او اس اور ارد ‘‘ ’’ ر ق ذ ت اور

رےاور د ،اور ود رت ف
  ۔

ا  ، ز ے دو ا ان ، ء دو ا ع د اور رت در
رت  داور ، د ڑی ا اے ا ،ان دو ڑی اس

 ، د ا ازن ڑیا ف لد
۔ د ا ے ا   رت

ر م قد را اور رت ا اور
ا  وں ا پ ا رت وا
ف ا د رت رتاور ذات رت ، ے
ڑ  ا ر ا اور ح رت د ا ے د
ا  ح ر ا رہ ا رت ف ی اوردو د

۔ ب   ا
کاور درد و ا ا ل اورر ی آ ا ف ا ت ک ا

ار  رت رات ف ، دار ز ب رت
م اور رو ا رت ہ صدے ا ،اور وا رف

۔ ا ان ر   رت
ر ح ، ازا دہ ز پ ں رت

وا ا ارد ر ف ، اا باور ا م ا
اور  ں دو دے ساور ے دو ا ی اور ،اور ارد ذر ت
ن اور ہ ظ حاور ہ تاور ا ح ،اور ا ذرا دت

۔ ذر  27ارد
ا ں ر ،درجذ ا ا ح ؤں م  :ا
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ا  ر د ر دی  :دور
ی’’ دی ا ، د ا ہر دی ا

حا  ر او ، دے
را  ی حا ر د ا ے، را او

 24ے۔‘‘ 
اور ا تا ہاورازدوا دی ں ں م رت درج

رت  م اس س ب ،ا فرا د ا ر ا
۔  دہا ز وہاور ہدے اری ا : 

ا ا ے ر اتاور اسا ز ق ازدوا را ار ز د د ا
ز ہاورا س یاور گازدواج

زنو  ے دو یا ں ح ا ے ح آد وری
۔   25ر

وری  ادا ق وہ دی ور را و اس
وری  ا س رت وہ تا دری ص ا اور

ی ا ۔ا اس د ں ا دو م   رہ
ت  وہ ر ت اس دری دور و ا م ان

۔ را ام ت ا ز اورا کد دہ  :ورد ز
ن’’ ا اور ،اور ن ،اور  ا

۔  د ا ےوہ ک  26ا
رہ ں ر ں اورا ا ںر ں ان و ب ما ران ا

۔ ا ی ت وا ں ر اور م ا   و
ر داراسا ر رت اور مر رت

از ن ا ا   ۔ ر
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م  رت ا ا ہ را رے رت د
۔ ہ دہ ز اور د   و

رے رت  :ت
ن ’’ ا اور ، وا ف ع وہ ، دروازہ آ ن وہ

ا  ا ، ا ا رت ۔ وا رت د اور وا ڑ
،ا ،ا و بآ ،ا ۔‘‘ ہ  21آرا

ا ں ا د ا ا رت ت ا
ح رے رت اس ۔ ا رے رت

ت ا ریر ح ق ا ن ا ح
ح  ا آپدو وہ ں ، ڑ رتا ے ار رت ز

درج ،ا ں  :ز
رت ’’ داور ا اء ا ں د اسا اور پ

ں اوردو ر ی ا ، ا ا وہدو ں ا
ے۔‘‘  ا ا آد ڑا ا  22ا

ی قاور از ح ن ا م رت ڑاس
آ   :۔ا

ڑ’’ ں ا د اء ری ا زتدی ا
ری ا ی ا ۔ ی ا ڑدےاوروہدو اور ا

ڑی اور ےوہز ۔‘‘ ہ ز ےوہ  23ہ
ڑ   ریز ےا ح رت آد م رت ر

آد  ی ا اوردو ور ر ا ڑ ری رت وہ ا ری ا ا
رہ دو ڑدے د ۔ ا ز ح وہ ، ح اس   ریز

ن ں ہر ں ں ۔ اد ی ا رت س ب ض ا
ری ام اس اور ت ں وہ گا آ ا

۔ ر ں ت وا   ا
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ی اور د ف ا قد وی د رت ن د
زد  رت اول اس ،و د و ظ ی وہا

مر  ا ۔ا ر اور آ ا   ،اور
د  او د ا ا ر ا ما ن ا م د

۔  ر ح م م ا راا   ا
ں د ناور س ا’’وہ ،وہوا ر م ا ‘‘ ا

آد ی م اس د او ا ل ا ا ںان د دو
د  او وہاس ۔ان ے دی رت داس ر د ا ، دی

ب ف ےا م ا ے ر ا دی رت وہ ۔ا
ی  اوروہا نر ا ا ل رت داروں ءاور

ا ا رت ا دد او ا اور اس
ل’’ ع ا ۔ خ ‘‘18 

ر ر دی ہ آد ااً ن ابذرا
۔ ے ح ور وہ ے دا ذ ا   آد

ح اا ورا وں ری ا ت وا ت اور د
’ آ ں ورا’ی ا ا ت پ اس را ہ د ‘‘ا

۔  دی اس  19آ
وذ ذات ارت روپ ں وہ

اور  م وہا ا ا ر اد اور اورا رت
۔ اض ا ت ا ن ز فا ا د  20ں

رے  و رت ت ا
اس  دہ ز د رات اتاور ٔ

زوال رتد ، م ا ے
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اور ے  د ف13اس ں دو آن ۔
رے رت حا  :۔ا

ں’’ ےدرد رت اور اس درد
ے ، یر ۔‘‘ ف ے  14اوروہ

د  ذات رت د م ا رت  دی
۔اور  اداور د رت و وا دی

ح اداوردیاور رت ا رتا
ے ادا ا ے د ز اس اء ا رت د

اد  اس ان ا ۔ا اور ا ااس ۔
ادا  اء ا دی ا ے ادا و وا اء ا دی

ار15ے  اس اور ا ان  :۔
آ ’’ ا ا ا اری اوراس  د

اس د ے۔‘‘  وہ یادا ل س وا  16ا
ا ہ دی وہ ا ز ا ت ا اور ا ر

آپؐ و ا د دور صلى الله عليه وسلم آپ ڑوں ا ہ دی
ںا ا ں ا د م ا ت ں و ز آ وا

۔   ر
د دی دی ا ومر ق ا رت روں و

دآ ب رتا وہ اورو دل اس اور ح رت
، لد ا اورا دےد رت اور ق قاور دی

۔  ڑد رت دل ح آ ،دل  17ق
ڑ  رت ارد دہ ف د

ا رت دہ ۔ا   ہ
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و  ح آ د ن ا ل ظِا
ح م ا ں ارا ا ں ظر ا حان ؟ ق ا

۔ نز ءا اِ د وں م ان ؟ا   ض،وا

ں ،دو ا وا ںآ دو درا ا اور اور د
ی د فا ے دو ا دیاور ، ب

ی د دی ،اور ف م ا ا تا ا ں دو ، ر
دی  ؑ ا ۔تا ؑ ت ی د ۔

۔ د ں د ا ں اندو ت ربا ا   آن
َ ِ ا  ْ و    دِ ُ مَُْ  اھِ  ْ َاِ َ۔12َََ ن 

۔ : ا اور دی ا  ا
ا  ں ت اندو ا ا ہ وا ؑاورا ت ات دی ر

اور وا ت روں و ۔
۔   دی

اور داور ر اور رت اس ر د
ر د ، ر ر ن ز رت ا اوراس ، ر ا

ت و ف اس ا اور زد
ا رے رت رے ،ا

۔ ل تو رت ح ا د د اس ے ر ا   ت
ند ز ا م د ر رت اس

د رت ،اس ل ا ) اد ( ی
رت تاس دور ق م زت ۔ا ارد ں   م

۔  ر م ں ا ،ا ارد م ا ا آدمو وا
رت آدم اسدر در آدم ا آ
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و  ح اور در رے ق ی اور اور و د ا

ا ر ا ز زیاور ی، ا ام ا
ض ۔ح ر   ا

 
ح  دل اورا در ادا ق ی اور و د ا

۔ وا ح   ا
 

دل در ادا ق ی اور و ورت ا ح
۔ ن ح ا   در

 
و  اور ں ل ادا ق ی ن د ا

۔  ع وہو ح  9د

 :دو ح
ا .1 ل ا ں،دو ح ا ل بو ا رت داور

۔ ور ح ا ل بو   ا
ر .2 دو ا د ا ا وری ں ا دو و ا ح

۔  ا ں ر  10دے
ا ں دو ان یؒ  : ادر

۔  .3 ر ر ا  ح
ض .4 ر ح ر اورو ت و ح ں ر ان

۔  ح ع ف اور ض ،ا ض ء  11اورا
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احاباسآ تاس ’’نک ربا ا ا ل ا تاور ‘‘
وہ دےر دآ اور رہ دو ح اول

۔  ل اول وری دی اور  3دی
اور وا و اور آ و اور ا دو ی ح ں

ل  ا ح آن اور ل ت اور و ا ا،ا ا ا
د ار ت ربا ۔ا آ  : اس

حَ ا ُ اَ   َاذِ    َ ٰ    ْ اا ُ  ْ َ۔4و 
حاور”: وہ ر  ۔ ‘‘ں

اد’ ح لماسآ ل’ ا تاورو ح ں غ ‘‘
 5ا۔ 

و ،او ل ا ں ں دو ک ح  ل
۔ ا ف ا ،   و

وہ  حدی اس دو ٌ  :ا نَ َ تِ فُ ْ
ِ ً اَوْ نَ َ َ حَ فُ َ انَ ْ ُ اِذَاقَ

ُ وَاِذَاقَ  ْ َ ْ ادُ اَ َ ُ ْ حَ فَ َ انَ ْ طْیء ُ َ ْ ادُاَ َ ُ ْ ‘ فَ َ َ ح ” :۔6زَوْ رت ن د
، ح اد دـاس اد اس ح ی ا د ا اور

۔  ا ک ح ا ‘‘۔ ی  ی

حا  اس ح ؒ: ْ ُ ْ کَ ا ْ
ِ  ُ ْ ِ ُ  ٌ ْ اً۔ َ ْ ِ قَ َ7 

ہدے‘‘۔  ا
ت ا وہ اب ل رت د م ح ظ

( از ت ں ر فدو دوں ی(۱اور ا
۔)  ذر ح(۲ح ۔اندو ی ی ا
ت ا ز  رت ے  ۔8۔ا

م ان مذ ا ح ں ۔ء ں   ر
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ے  دو اسدور ق وہ ا اور آ م ر رت م ا ا
ن  ظ انا اس ت ل رت اور آ  :ے

وْفَِو َ ُ ْ  ْ ا ِ َ  ِ ْ یَْ   ِ لَُا  ْ ِ َ  ُ         1 
ں”: دوںر ق و قان   وف

۔  در ا ان دوں  ‘‘ا
ں رتدو داور ا د ن ں اسا ،دو وت ان ا

دہ ا رت وہ دوں ا ںا ، ت ا ت
۔اس ر رت اور ورت زاں او ا د اس

۔ ر د د ودو اورا ح  ں
درجذ ا ث ا  :اس

۔ • اورا رف،   ح
ر۔ • ح م اورا ،   د
۔  • اور  دازدواج
دازدواج • ری ت۔دو ا ت ا   ا
۔  • اور ، ، دازدواج  آپصلى الله عليه وسلم

ص ا ر دہ راور ح اور د اً اس
ذر ۔ ح ا ے وہاس د  ۔ ۔اٰا

 
ا  ْ ’’ا ض ،‘‘اَ ل ا دہ ز دو ے دو ح ) (

(۱)ُ طْ َ ْ جُ (۲) اَ ْ وِ ْ وَا ُ ْ َ ْ  ۔اَ
رب ۔ا تاور و کں د ار ت ا

: 
ہ‘۔  ْ ََغ  وْج َز  کِْ   َ   2َ

۔ ”: ح ے  ‘‘رتدو
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3. The wisdom behind polygamy (More than one wife up to four) in 
Islam. 

4. Answers to objections from Christianity about polygamy in Islam. 
5. Marriages of Prophet Muhammad (PBUH) and their purposes 

politically, socially, religiously. 
Keywords: Marriage contract, Nikah, Divine Religions & Nikah, Rights of 

Spouse 

 ، ر آ م ا ذ ریٰ دو ی دو ر م ا د
ت  ،اور ا ا ا ں دو ل ا دو ا د م را

ار د ا ا م ا ا دو،اوردا ط دیاور ،ا ،
م ا ں اندو ور ے دو ا ا ں دو ۔

۔   ااور
ا ر ہا و ا رتانر اور ر وں

س ں گ ۔ ر ا ل ر ہ ا ر ح دل
رہ،  رہ دسدس، ح د ا ۔ا ب ا رے ا

ر ۔ حر روں ل ں ر ہ ۔ ر ن و و ں
ا وں ۔ ں وں ا ر ر ور ۔اور ر

رتان ۔ ر ں ا ار در ر ا ا ںا
ت  ہ ا اور د ہ اس ورواجدر رےر ۔

۔ ر اور   وہد
ن اداور ا رت ر ان د ر ح د حا

ل ار و ذ ا آ ا ، ڑد اور ل ا ا
ا  ا ح اس حا ۔ا ا ر ح د

ا ح وہ حا زت ا ا اور ر ن در ے
ا د ر ۔ا ن دا ے دو ا ل رت د
ازہ م ا ، ف ی اطدو فا ،ا ا ف ی ٹاوردو ف

۔ ر ف ا واور توآ   رت
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ر  ح م اورا  د
 (ہ اور ی، )

Concept of marriage in Judasim, Chirstanity and Islam. 
 (research, critical and comparative Analysis) 

ی * ز نا ض ر  ڈا
ص **  و

Abstract: 
With the emergence of Islam two religions, Christianity and Judaism 

remain against it. Although these two religions are the main religions in the 
early stages of Islam and both were from Bani Israel and call Ibrahim as their 
forefather. These two religions were dominant at that time in terms of 
politics, knowledge, religion, economics. These two religions were 
opponents to each other through their actual opponent is nothing but Islam. 

Although these two religions were heavenly religions and there were 
several clues, in the bible and Torah beside their distortion, about the 
appearance of the Prophet in the land of Arab. Jews and Christians were 
anxiously waiting for the Prophecy of Muhammad (PBUH) because there 
were clear pieces of evidence about the Prophecy of Muhammad (PBUH) in 
the prediction of Mosa and Eisa (AS). As soon as the news spread that the 
Prophet appeared from Banu Ismail who calls people to believe in his 
prophecy, soon they became alert and felt him as a threat to Christianity and 
Judaism in the future. 

In a short span of time his invitation publicized and with such wisdom he 
called the people towards divine commandments that revolution occurred in 
Arab society and distortion of the bible and Torah unveiled. Contrary to the 
ignorant period he (PBUH) showed the people sympathy in a simple and 
neutral way. And declared their ignorant traditions morally and socially 
cancer for the society. But due to his personality and code of calling and 
remarkable character with few difficulties the society showed a tendency 
towards him and the revolution occurred. 

Following- in the light of his teaching towards the social aspect- we will 
discuss marriage and the concept of marriage in Judaism and Christianity. 

The summary of this discussion is as follows. 
1. Introduction to marriage, its purpose, and importance. 
2. The concept of marriage in Christianity, Islam, and Judaism. 

ور،و اا* ، ر ،ا  مِا
آف ** ر ،ڈ ڈی راا ر،ا ہ،ارہ
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،ص:ں-۴۹  ۲۷۱ن
،ج:اوّل،ص:ں-۵۰  ۲۴۸ر
ار،ص:ں-۵۱ :رو و ، ،او )س۔ن(۲۲۷ا ر،دا ، 
:ں-۵۲ ا )س۔ن(۱۱۷،ص:، ر، ، 
رواح،ص:ں-۵۳ ا  ۳۱ا
ب،ص:ں-۵۴ ا  ۶۷را
(ص:ں-۵۵ اغد د ا ت ( حا : ، مں۳۵ا ، 
ت،صں-۵۶ تو ء او ما ت : و م،۹۰:، ر،  ء۲۰۰۶،
اد،ج:ں-۵۷ ا  ۹،ص:۱ا
(ص:ں-۵۸ ا ا ت ت، ( ر ا د : ا ، ا ، ل۸ر ،در

 )س،ن(
،ص:ں-۵۹  ۲۷۳ن
ک،ص:ں-۶۰ فو : ری، ا ،۲۸۸وی، ا ر،ا  ھں۱۳۶۸ء/۱۹۴۹،
،ص:ں-۶۱ ر ا  ۴۷د
ب،ص:ں-۶۲ ا  ۶۶را
،ص:ں-۶۳  ۲۱۷فاور
،ص:ں-۶۴ روا  ۴۶ف
،ص:ں-۶۵ ،ا ب : ام، ،۲۵۲ا ا ر،ادارہ  ء۱۹۷۹،
،ص:ں-۶۶ ا ہ ن : ،ڈا ت،۳۸رک ر ر، ںء۱۹۸۹،
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،ص:ں-۲۰ وز ر : ءا رڈ،۴۸۷، ر،اردو ، ا  ء۲۰۰۴،
ار،ص:ں-۲۱ ارا وی: ری، ، ،۸۴، ر،ا  ھں۱۳۹۵،
ء،ص:ں-۲۲ و  ۲۴۶ا
،ج:ں-۲۳  ۲۳۷،ص:۱ر
،ص:ں-۲۴ ،ج: ر : ا ،۷۳-۷۲، ۃا د،دا م  ء۱۹۸۲،ا
،ص:ں-۲۵ :ا ،ڈا )س۔ن(۶۳۵ا وز ر، ، 
،ص:ری،ں-۲۶ ہ ز م ر:ا ہ)س۔ن(۵۱ا ر ، ا ، 
،ج:اوّل،ص:ں-۲۶  ۲۲۷ر
،ص:ں-۲۸ ا ا ت : و ، ا ،۴۷-۴۸د،و ن ءا ر،  ء۱۹۹۴،
،ص:ں-۲۹  ۲۱۵فاور
،ص:راں-۳۰ ر اب: ، ر،۱۳ن، ن  ء۱۹۱۳،
،ص:ں-۳۱ م ن: ، ان،۲۴ل،وا ر،ا دوم،  ء۲۰۰۰،ا
ت،ص:ں-۳۲ ا ی: ، ،۱۱۹ا ع ا م،رو ر،در  ء۱۹۱۳،
،ص:ں-۳۳ ف عو : ،ڈا ا ت،۱، ر،  ءں۲۰۱۰،
ف،ص:ں-۳۴ عدر : ،ڈا ہ،۲،ا راتدا ان،ا  ھں۱۳۷۳،
،ص:ں-۳۵ ا : ارد ر ا زدی، دی،ا ان،۱۰۰ا ان،ا ،، رات  ھ۱۴۰۳ا
م،ص:ںں-۳۶ ندارا : ا ،۳۱۸،ز راتا ان،ا ان،ا  ھ۱۳۶۶،
،ص:ں-۳۷ ا ر روا الو :ا ض،ڈا ن،۱۶-۱۵ر انو ا ر ت دوم،  ءں۱۹۹۱،
ء،ں-۳۸ و  ۵۰۲ص:ا
م،ص:ں-۳۹ ن ؛د ،ڈا ،۶۵،ا ز نرا ر،  ء۲۰۰۷،
(ص:ں-۴۰ ر ا ت ( ا ا : ا ،۱۸-۱۷، ،د وا  ھ۱۳۱۱،
ب)ں-۴۱ ا ء:را او (ص:ما ا ،۷۳ت ن ءا ر،  ءں۱۹۸۴،
،ص:ں-۴۲  ۷۴ا
،ص:ں-۴۳ ن : ،ڈا ، ،۲۵۴ا ر،  ء۲۰۰۰،
،ص:ں-۴۴  ۲۵۴ن
 ۳۲۳،ج:اوّل،ص:رں-۴۵
(،ص:ں-۴۶ رو ن ا ت رواح) ا ،:ا )س۔ن(۳۷ا دوا  ،در
س،ص:ں-۴۷ ردی،ڈا فاورا ، ، روا اد ) (: ،ڈا ،ں۴۸ی  ، 

،ںں ر  ء۲۰۱۲رو،
ء،ص:ں-۴۸ و  ۵۶ا
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اںںاںج ال حا ماورا ا ںا
 ۔ںر

 

تں  ا
دہں-۱ ا ب ذ ر ی ی ءں:ٹ: ری،

اول، ، ا ر،ادارہ ، ا :  ءں۱۹۹۴ا
،ص:ں-۲ :ا ،۲۳۸-۲۳۵ن ر،ا ، ر  ء۔ں۲۰۱۲،
،ج:اوّل،ص:ں-۳ ر : ا ،۱۸۹، ادرز ،ا ا  ء۱۹۸۳،
اں-۴ ،ص:، ز ا ت ر الو ہ:ا ،۵۲، ف ر،  ھ۱۴۲۰ء/۲۰۰۰،
ار،ج:ں-۵ ۃا : ، ، ،۳۶۴،ص:۱ا ر،  ھ۱۴۰۲ء/ں۱۹۸۲،

ب،ص:ں ا : د ر،۵۶،ا ل،  )س۔ن۔(،
ار،ص:ں ا : زا ب ، از ،۴۸اب دوم،  ھں۱۴۲۱ء/۲۰۰۰،ا
،ص:ں م ا ت ت تو ن: ، ف۱۴۳-۱۴۲ل،وا او ر، اوّل، ،ا

 ء۲۰۰۲ب،
اں-۶ : ،ا اوّل،ص:را ی،ا ا ،۳۶ا ر ر د،  ءں۲۰۰۳،
،ص:ں-۷ روا ف ر: ت،۴۲راو ر ر،  ء۱۹۹۵،
ر،ص:ں-۸ دا ب : ت،۴۳و ر ر،  ء۱۹۸۶،
،ں-۹ فاور : و ، ،۲۱۴ص:ا ا ر،ادارہ  ءں۱۹۹۶،

 Arberry, A.J: An Introduction to the History of Sufism, Longmans, Green and Co. Newں-۱۰
York. P. xi 

ار،ص:ں-۱۱ ارا ا ر را ث:ا ، ا ی، ،۲۲د د ،وا  ھ۱۳۳۲،در
ر،ص:ں-۱۲ ر ز،۱۹۴ز،: وا ر،وا  ء۲۰۰۵،
،ص:ں-۱۳ ا ا ا ی: ء ، ر،)س۔۳۵ا ل ،در  ن(،
،ص:ں-۱۴ ن : ،ڈا ، ،۲۲۳ا ر،  ء۲۰۰۰،
ء،ص:ں-۱۵ و ا رک: ن،۵۵، انو ا ر ت د، م  ھ۱۳۹۸ء/۱۹۷۸،ا
،ج:اوّل،ص:ں-۱۶  ۲۰۳ر
،ص:ں-۱۷ روا  ۴۴ف
،ج:اوّل،ص:ں-۱۸  ۲۲۵ر
،ص:ں-۱۹  ۲۲۷ا
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دں را دی ںرےرذا را اورںا
رب  [ں۶۳۔]ںریقر
 ں 

ذارے انرات
ں ا۔دارادا ا،ات ترت ااور

ہا، دتوا و تصت۔نز ر
۔]ںا  [ں۶۴ا

 ں 
و ںںانتدہںزف ت انںو

ںذ ام  :ںںا
اس’’اور ا رواتا ص ت

۔ ر رواج،ادز ع واور ںیاور ، ، ںا
ااس،یروادارں دیو

 [ں۶۵۔‘‘]ںیںد
ل رت ااس او ک ںوا ءوا

اورا ک اور اردو ا راس[۶۶۔]ںوا
ا م ۔اندروازے ںاستر اورا

 ۔یںدد
رت رف ںنا

ماورو مکوصا نواوا ارو اور
ارادت ا ںا ل م دات،وہںا ار راا ب

وںرواواوران دیوا ب امء۔ا
حو ںا ر ںانا اتاوروہا

لو ،اس ںوا ا دںیرںا ں۔ف وا
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و ء،ر اورر قو ، صوقو ہ،ہوا ہو وءراوررذا ور، و ق، و
ہ لو صاور و  ۔،

اوزوردلدہںزءات ۔،، رت و
م ف ً  [ں۶۰۔‘‘]ووا

 ں 
صزوردںاس ںںرت ت زورد۔ اورںرت

ڑ دات ںام ںیوںںںور
اںویا ور،و۔ ہ، ِ ، ، دلہوہ

۔ افر ںت نتںا رےیذوا رف اور
ں  :ںپال
ں’’ رفوہ ورتاور ۔ددل دزاد ںاور

ان ۔ فف تدروہااو م
وہہ دور۔ ںوہدو

 [ں۶۱ک۔‘‘]
 :ںاںت

لدل ا ک( ںاسواور’’اسراہ)راہ
تد ےاوردلیوم ک صو اور و ، و

م ے ف دروںان اور ںںت م اس
 [ں۶۲۔‘‘]ں

 

۔اساتںاوروہاورا اد وا
وردں ااورح ۔ک ںب ںب

اد حویںا ا مدج اسںما ک ۔ا
ںں کںوں)ا ک  ۔(
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ں وایا ںیروزاور ے۔ںا ادا ان ،
 [ں۵۶۔‘‘]دںمدرت

 :ںںوںکدءاومات
کد ھاد’’ اور ر پ نا ںا

ںکد س م ت اس،اوراس فںا
۔‘‘] دل اس اور  [ں۵۷را

 

می۔زیاس ے دو
اور،یت،روزہ،راہ۔ ،

ز،ی،و ں۔انںک  ۔ںا
 :ںںاات
ں’’ م ںوا ن م ۔اور

ںوںں م اس ںم
ں ں۔اسںدرم

 [ں۵۸۔‘‘]ں،ں
ںںڈا از  :ںر

رگ’’ ںواورایںم و اور
وہںعر م ت ۔ان ر

ا ،وںو ار ق ا و ااور ق اور
۔انارز انںرر

ماورادازںا  [ں۵۹۔‘‘]ارںیا
 

ددہںز ح وزورا ح ا ف کو ۔
ورذااساس ق لوا زا ح فوںیںددہںوا ، و ۔
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و،انو،انقا واورںراموتدور
مد  و۔ںا

 

ںوہدںیاں ںددلدورر ۔ا ںا
وہاںا م دا کویںدل

وا وہاف دںدو ادیںل ںان ںف
 :ںروںاتں۔

د دوہ ں’’ ے ہ اف چراہا
ذ  [ں۵۳ے۔‘‘]ہدےاور

 :ںںداںت
اء رود’’ اوراس ردو ۔ ںز

ردراا ۔ ناب ر
۔‘‘]ذرںددلںادروں  [ں۵۴ہ

 :ںںیاغداات
م ںاسنا’’ میود ںںاںاور
 "ں۔کیوںداسان
ںں

ک" ااوردلودروںراہ ںلر
ںاور اوریدو دل ۔ںا  [ں۵۵]"پر
ںت ما ںءاوا ر ا ںکدن ںوا پ ۔

 :ں
ں زف’’ رتاوردہںزچ وہ اںدں، ۔ا

رتاور ص ہیرں۔ردا ںدت ںا
رت ں۔داںمد،وہ ںںاموہ
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ں’’ رو در د اور دورر رو در د رگ،
 [ں۴۹۔‘‘]

،رودء ر ۔اسو ادف ںت د ںا
۔ںا  :ںور

ر ا د’’ ددتوہ
ںوہااور نو ل، ن

د  [ں۵۰‘‘]۔ںاب
رو در اا ان ںںاوںو۔داور

ا ت ۔ءاوماا  ذ
ںد رواوروزںوما ںپا پانر

ںاں۔ا ہ ںںمپد
حز پ ۔ نر اورںحااو

ہ ںرںد م اور ار ا ہ د ںں۔
ابا ں،پ داادودروازے

۔ز ے ںاےدہںدو ںںڑدو ںا
 [ں۵۱۔]ںز
نم رصءا
م۔وہدں انا ن ںتح ر ددور ںاور

ں فاسر م ےاوروہںاسں۔ا ن ا
دِ دارںا ایدتو ان ڈالدلر ںر ںاس

دء از ا دااور  [ں۵۲۔]رت
ں ب ا س م اءو ا ا مان،ر اءاور ا

ں اوران ۔وہتس سور ان
ا تاوروہان اور ۔وہان، س ف
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ں ا داداسشر دلاور
 [ں۴۵۔‘‘]ںیدارں

روں ن ا  :ںںت
ا ن ن’’اس ے دو ۔اسیرش
ے۔وہ ہدو اس ا ںت اس
اسدےںں۔ا لدے اس

 ۔ںںںاوروراں
ں:ں

دتاںءتاوراو اوراسںاوراداور ل
س اسدوراناس ڑ م زم ا

م اس ر اور  [ں۴۶ے۔‘‘]ل
ماڈا ا ت ںءاوس  :ںںا

ز قا پ د’’ قا مدیدتاور ندت ۔ا
ا ش ا ۔ق دت ںںاور

ںفںںم،ف
۔‘‘]ں  [ں۴۷م
د تیںدفار ۔ ف فاور

ںا وا  :ںنا
دا’’ا ،درںاس وا ںںم

ن ووہ اور ںںرواور،د!
۔‘‘]روا  [ں۴۸اور

 

ایاں پ ا ںا ای ںا،ص
ںوہ۔اسا ااوررا ۔ دورر ر ا

ں۔  :ڈا
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عیرااوریلاد’’ا ا ۔
ت ا وع ع و! اورراوع ا

ر دناور عت ادا ز و ز ۔ ر اتر
۔‘‘]ں  [ں۴۲ل

ںںڈا ما  :ںںںعتءاوت
واز" ۔اساع رت ںں۔اامزو

دد۔ا ۔۔ا ام ف
ںںع ارںںںد ال،:ا زلںد۔رںاورا

۔ںارحںاورب،ارواح:ںزلو۔تاوروت،:ں
ارں ارحںا ت ر اور ب وت ال، ،ا ارواح ت

ں الاورزل ا ار، ا ں۔ ولر ر ۔
 [ں۴۳]ں"۔ںاں

ذءاومات ا انع ںلا ع ر
 ۔ںور

 ، د وا ۔ع  رت
۔،وہ  ک ا  تاور
ا  ف  ۔ںںوا
 ، ع، ںت ا ے باوردو عر  [ں۴۴۔]ر۔

 

زوردا ر د۔ان ںںر
ذو۔اور

 :ں
ں و ق ا ں۔اسںں’’

اشںورد،یںدارں ںںذرں۔اس
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ں مام اورا ما ںامںعد۔ا ںںں،
ں ام ںع ل ا ء  [ں۳۶۔]ںاور

 :ںںاں
عاں ںں’’ ترا ںںاوراںاںت گ

ں ا اور دںزِ ور عدراور اورں۔ وا
 [۳۷۔]‘‘د

مات  :ںءاوا
عا اور’’ واز امزو واز ں،ازو ںع
ق ام۔‘‘]ںںا اور ل  [ں۳۸ر
درں عرع ق ےذوقو ںںاور

ان اسو ء ۔ ں،ر ںرگاس ا ع اور ر
حروتںاوراارد  ۔ںںاس
ںااڈ ما  :ںںءاوت

ن ت ں’’ ما ۔‘‘]ںءاوا ادہ د  [ں۳۹ع
ںذ ذ ع ذوقو راتاس۔ر

 :ں
ع عذوقا’’ ۔،

ق ذوقعاور ںاس ن
ا ںںگ ں[ں۴۰۔‘‘]ںںںاورںںا

ںاںت  :ںع
ع وہا’’ا ںااش ش ںو

ںاسروزو۔ م ں،دو ںت،ں،
رںذوقاور ۔‘‘]ںںیان  [ں۴۱و

 :ںذںعاتءاومات
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مات رکا قاوردور ادرںترما
ںں۔ں ادات دا ںاور ن لا ںر

از جاوراںا ۔ رر اان اور
س ف حا ںںا  ۔ںوف

ںںو  :ںا
ں د’’ وہذ وغ ‘‘ ص’’ رذاتںا تاور

ں ک  [ں۲۹۔‘‘]ںا
ناں ازرا ےا دو  :ںںنت

ن ر اوریص’’ ںر اس وا
اوراس پااوررت یاور

ں رامرواس ع ںںدرد
 [ں۳۰۔‘‘]

نوااں ذ ںلو از  :ر
ندںں،وردں،درںد’’و ںر

حا اورںںدراوا ور
ل ،اسوہاا

 [ں۳۱۔‘‘]تاںںںو
 

ر ح[۳۲۔]ںںعا وںاا ور،و واز،
ورور ع۳۳۔]ںاورں۔اںلاور ں[ ز
ہ نرزاور ںز عا۳۴۔]ںورو ں[
ورارد الدل ا ‘‘۔دل ازل’’ا ع[۳۵۔]دداور

روح نںںر ا  ۔ںدںروح۔وہر
ز میییع عا ںزا۔ ام ع ء ۔

ماںلاورں،ں مدں۔ا ،ا ام عںع
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ںاڈا ہ  :م
ا’’ ر وںاسںا،ماسا

اذرں اد  [ں۲۵۔‘‘]دںا
ر ر  :ںدںیا

حو’’ا ا،ا م ا د دات ںںاور
۔‘‘]ں ام  [ں۲۶و

ںںتا۔دراکو
۔ان ر ز ر ص ذںتت ر  :ںذ

 

اما راریو اوردنراتی۔وہاس
قذا ا ن ا ںر  ۔ںیںدںاسدور

ماں،او ںءاوت ہ  :ہ
ںاہان" ن و حرا اس زتںد را

ں ے ناور ںںنواںداردرب
ذرں ام ا۔ان ب ندیںردا

بوروااورانا ماا اراا ںا
 [ں۲۷]"ں۔د

دںوانیزاورای
ں ن زںذرںاو ںیرماس ن ۔ںںت

ل ا ادںورزاورد۔ مو
ن و ا ۔ ںدروازے ف ق ا و ان۔رازور

اور ںتیانب و دروو ں[ں۲۸۔]ان
 

ںا د وہذ وغ ‘ ‘ رذات’’ تاور
ں ک  ۔ںا
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مااغدات اسدوراتا
ںت ا اور تر ۔ار مرودورلر

راوریی تدر نااغد۔ ںحاط
د ۔ ر م ل وا اور نور اور و

ںا ح رںنح ا ۔]یپ  [ں۲۳ر
ںاورمدریاغداںت

ںں ت ں۔ لا ، ر ت ںاورددراز،
ادارہ‘‘اں۔ںویوا ہ’’ ز

ںم۔ سو ہلدا ت ا۔
حواورارام اورا وا

د وع دوردرازم ء۔ا ذرںا ںااوران
ا و ر ہۃ۔یا وات

 [ں۲۴۔]

اکو ںذرںںات ااور ںںرا
پ گ ر ںاور۔ اور م ا ۔ف نراہرا

پ ںںںںرگا
ذرں ا ا۔ںںیرت وغ  ااوراس

اورانںاورںر ن گ او و دورںاںار
ا تاو،۔ تاوراورذات ناا ۔ا

اما نا سفاور راںرو م نا و ا۔ ااور اورر
د ادر۔ہو ااورااور ںرن

رں ے اوراس ں،ںیزںت،ںزرواںادبیدور ںںا اور
ں۔اسر ںام اور

ں م  ۔ںا
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ں۔اندں دار،روک ںیاوردردیں،
د ذرںںر حواوران ںادارہاما ںرا ۔وہ

ارت داوااور و اوراس
ا اورزن ں۔زورداہار

دارںی ت، ۔انیر ف اورں،،دت،ااور
ن ردا صیں، ںاںاور ہ ںںااںںپ[ں۱۷۔]،

 ۔ںںادںر
لءاوماتت ںاج ۔

دوہانددہںزی اار و ،راورر
وا ںگ ا اور واحو ںاور

 [ں۱۸۔]
مات اورانا رو ۔وہ لر دروازہ م
۔ اا ت ۔اسد دم ۔ںداور

ا۔اوربوپ ل حدس اس
ںہان ن و ےاوررا ن، ب زتِ داررا

ں ںدر رماتں[ں۱۹۔]ںنوا و دروازہ ہ
ں۔ ںا اور،ںاوردیں،رفو،و ں[ں۲۰۔]ںانڑ
نپ و ات ار‘‘ںا ارا  :ں۔’’

ںمںّ’’انا ںز ۔ وپز ہ ر
،اُن زروا دںاناور

 [ں۲۱‘‘۔]
ات تیءاوم اغدام

ت ’’دماوںا۔ و۔  ۔ںء‘‘ا
دںاوں،نا’’

ن م  [ں۲۲۔‘‘]ںوف
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"It was introduced into India in 1192 by Khawajah Muinal-

Din-Chishti of Sistan."[10[ں  
ا)ا" نء۱۱۹۲ںا( واںو  "ں۔رف

ثد ںیا از تر پ) ں’’ ےںکو(یاا
اور ن[۱۱۔‘‘]ںے و پ ںز
۔]  [ں۱۲دار

را)زاس اراج(یرا ت تراہ۔اس
ںا پ اور پ ںر۔ پ اپاور

ر دا دےیرابنت را را
ن ن۔اسدورانو والد

ص ن وتو ں،ر ع و فر ںرگ
زتد  [ں۱۳۔]اردعوںا

ں:ں‘‘ںن
ا ت رگںکویاا’’

تںکوںں
ذرں ا۔‘‘]یرںا وغ  [ں۱۴ااوراس

ںیااات دا’’ رد‘‘ گو ے ںںاس
ذںاور و ا اس ے اسُ ے  ۔ںاسِ

و’’ لاءا ر ’’ پ ٔ ۔ں‘‘ ‘‘  ا
ادتںیاات" ںرا

 [ں۱۵]"۔اد
ںاو از  :ںر

ا ا نرں’’ اورںو
ا اںتا ۔‘‘]و  [ں۱۶ر

دں۔ںرادتںی دںدارا
اب ) ( د نباورتا و
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تاس ں)۔اسںنو ںف
ق( ا ا اںا ن ا پ ‘‘۔ ’’ دتںپار

ند حورور ںاںا اورںتا
اور’’مںموہرو ۔]ںوہ’’‘‘  [ں۴‘‘

او قںنںںرواںا ا ںتا
ںرگ ںارادہ رہ ا ا دوازں۔روز د ا یںرت

دادپا۔ د ا ت ںیراور
ارادت داور د ا ت ۔ ںیںردا را ’’ ںپ ا ا ؟‘‘ م

ں ض ق قا ا ا‘’’ا ق،ت ا ا گ ںںج ۔
ا رےق گ ’’اور  [ں۵۔]‘‘دا
نانںاںں ماورا ںیرںعا ۔ر

ا دااولفاا ل ل ںد
دان ران مفو )خگا۔ا

ا ںںاو ام’’ ۔’’(ازراہا ا‘‘ د ‘‘
ںںاوراس نا ا’’ ءاور‘‘ ر رں‘‘’’ںان

 [ں۶۔]

دیںیںزد ںدوراناسرواںیااور
ب رگ ت۷۔]دار ز ہ اس ااورںیاا[

اا زںدورا [ں۸۔]ںںںااوررو،دہاس
ںایااتںاو و ن ںا

اورا  [ں۹۔]ںاوارد
An Introduction to the History of Sufismں:ں 
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اور ری تور ، ث حوںام ا ا زل اور
ر ر ع بدر موہ ۔ا

اورا ا اا وا ۔اسد اسد ا
ریا ر وہ ا اا ۔ داری ذ د وا ا ارد

صلى الله عليه وسلم لا ر ت ور ن، دو لو اور و ، و ، ا
، ما ا د وہ ا ام ء ر

اس ڑ مد ا اورا س ز ا وا
ا د وہو ۔ں’’ـء ‘‘

تں ت ت رروا ۔ ت ا زا
ں ا گ کو ی ا ت ۔ ی ا

ں یرگ ت وا وہاسراز ر
م تا اور تا ما ا ح اس ا اوردر ث ا

ا۔اور وغ د ی ت ۔ ام ا ۴پپ
ز۱ء]۷۲۹ا۷ھ/۱۱۱م ا ا ت پ ر اسد ]

رں م ے ا وز ور ا اس
ز ا ا ت تدء۷۹۳ھ/۱۷۷۔ ا ر

۔ کء۸۰۳ھ/ں۱۸۷ض ز ہ
۔ں اد ا  تا

ات دا ںاد ت پ روز ت و ںر
ںں ت ںاورںیہتانںں۔

تف تیہ۔ دا دںیرد
روا ت ِ داور ںیرد ت ںدہروانںو تا

ق قتاو[۲۔]ںیںدا ا ا ںرگا
ا ںا ل  [ں۳۔]ا

ں
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(Introduction and Characteristics of the Chishtia 
Chain in Sufism) 

ں  ڈا
"Tasawuf" is the name of a spiritual system of Islam. By which 

one offers his submissions (Namaz, Roza, Hajj, Zakat) according to 
the Quran and Sunnah by the core of heart and takes cares of others 
man's right i.e. creature's service, to treat the people with good 
behavior and to prefer others on ourselves. Likewise, which 
practices and drills are done in Tasawuf, there means also that to 
remove the curtains of negligence from the heart, and man can get 
recognization of himself, by which he can get the will and closeness 
of Allah Almighty. For this purpose, so many chains came into 
being in Tasawuf. Among them, one is the "Chishtia" Which is 
associated with Hazrat Ali (R.A). The founder of this chan is 
Khwaja Abu Ishaq Shami. In the sub-continent, the proclamation of 
this chain owes to Hazrat Khwaja Moeen-ud-din Chishti Ajmeri, 
Hazrat Khwaja Qutab-ud-din Bukhtyar Kaki, and Hazrat Farid-ud-
din Ganj Shakar. As the matter is about the preachings and the 
proclamation of Islam in the sub-continent, these Chishti saints 
played a very important role. Countless people embraced Islam by 
the effect of the preaching of these saints, and many Muslims 
reformed themselves. In this article, the introduction and 
characteristics of this Chishti Chain have discussed negligence. 

Key Words: Tasawuf, Chichtia, Moeen ud Din, Tazkia, Purity.  

اس را اور ا ف و ر ا ن ا ا
ح ی یو ارےاورد ا و ا ا ز وہا د

وراور ن ۔اا رراہِرا ر اس ا ا وا
ء ا ا ز اسرو ادوار م اور ا اہ ، ا

 ں ل ا ر  ٹ،ار
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․سن․ج: .3 و ا ، آن․ ما ن ا ن، ا ․ لا ․  183ص:2ا
ر: .4 ب، ہ ،دا رفا ہ ،اردودا ر  537،ص:11ءج:2006ب
،ج: .5 رفا ہ  537،ص:11اردودا
ز․ .6 ا د: آ ․ و ر ، م  229․ص:1999ی․
ن، .7 ا ، لا وت:ص:1981، ، ا ،درا طا ا  5،ا
ہ: .8  5/112رۃا
آن،سن،ج: .9 نا ر:ادارہ آن، ا ، ،  434ص:1دودی،ا

،ا .10 ،،ا آنا ،ا  5ص:3،ج:1998دارا
رف، .11 :ادارۃا ا آن، رفا ، ،  10ص:3،ج:1978،
طا  .12 ا ن،ا ا ، لا  5ص:،،
ا .13 آن،دار ما ،ا أ ا  37ص:6،ج:ء1423،2003وت:،،أ
،سن،ج: .14 ر : ی، ،  265ص:2ءا
15. ، ا آن،دودی،ا آنا نا ر:،  438ص:1سن،ج:،
16. ، ، ا آن،دودی،ا آنا  439ص:1ج:، نا
ل .17 ،، طا ا ا ن، ا ،  107ص:ا
ہ: .18  5/3رۃا
ہ: .19  2/29رۃا
 45/13: ا رة .20
رف، .21 ةا دا ی، ا ،ا ا أ ،أ ،ا دد  330ص:9،ج:ھ1344رآ
وت  .22 ع، با ، ار ا ، ، ،دار  183ص:4ج:1386:درا
،ح: .23 وا با ، ،5133ج، ،:  149ص:2ج:ا
24. ، آنوا وی، ا ،ا  150سن،ص:ور:ی،
وی،ص:  .25 ا ،ا  151ی،
ا .26 ن، ا ، لا ،، طا  110ص:ا
27. ، ․دار ا وف ․ ا م، ․ا ا  346ص:11ج:1981وت:رازی․
ا .28 دی․ آ :ج،ی،در ا  211ء،ص:1995،
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ا وہدر رد ا ء ا وہ اس ،
 ۔ 

 ، م ا ر رت اوراس ن ی ہ ا رہ ا رے  اس
و ا ن ں ا ،ا اور ر ت، ،داتو ہ

ا ت ں ، ا ا مو ت زی صاورا م
ہ۔  امو ،ا ا ، ز، ، زات تاورا ار ا ا  ا

م ص ب ںاس ںاور د اسز ام ا ا
، ن در رےاوران ، ک گ د ،اسو ن در

ا ں و، ا ف را ر در ا و، ن
ا  ے ان ، ڈا ںان ر ر

ا  ا ام دا دی وہ ذ روں ام لو ،اس
روں ل م، ڑاا ، ر ،د ی،د ا، ، ،اوُ ، ،

موہ  ا اورا م  ں ،ا اور ل ں
روں، ل ل و ن ،، ، ڑ، ی، ، ، وں ،در

اورر ام،اماور ہ وہ روں ے،ں رض) ا ات
ما ڑے( اا ا ا م ا ام م ں، م

م  ا ا ام ر م ر ت ری ۔اورت  ا
ہ ے وا اور ز آ عا د

ءوتاس ز ے دو ا اور د ام ا ن ں ےا دو دل ن ا
د فا وہ ن ۔ ر ر د

تا دل ام اس ریاا اوہ ، ع ردی اور
ع ری ادا ما ا روہ ا اس ، ، د

وہدر د م ز ن ا وہاس اس ، ا
۔ ر ا ء   ا
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 ، ز رو آ نا و وا ا ی
ا ل و ااس و رو اول د ل  ۔  ا

ی وا و    ظ ا   ل     ل ر ل    "
" ول   د  اول   ا  32ن  ا ادم ا

:۔  ر فاس ا م ر  دہ
 ، ’’

‘‘33 
ن ذ آن( ی راڈول،ا روا ( :۔ د  د

 ، ’’
 ‘‘۔ 

:ا ، 
هِ،   ِ  أ

ْ  ، ٍ ِ ِ ج
ْ رِ  ِ ْ ُ ْ ِ ا " : هِ و ْ  ُ   ِ لُ  ُ ل ر ْ ل:  «  

   ً ُ  ً  ِ ُ ، ُ  هُ  ن  ِ ُ  أجْ ْ
ِ ِ  و ، ِ  ْ  أجْ صُ    ِ ُ ْ  ْ ِ  

 ْ ِ رِ جُ
ُ
، أ ً ْ  ْ ً    و ُ  ً ِ  ِ ُ ، هِ  ن  ِ   ِ  ْ  ووِزْرُ  وِزْرُ ْ

 ِ
ً ْ  ْ ِ ْ أوْزارِ ِ صُ 

ُ ْ   ،»  "34 

" 
 ۔

 ،
 ، ،

 " ۔ 
(ا ،)آ ا ، د ت ی"ا ا " ا

۔  دورر ب اورا ت ، ہ  ںز
ا اس ز عا د ںم ےا دو دل ن

۔ ر ر د ءو ز ے دو ا اور د ام ا ن
ام  ا تا دل اس د فا وہ ن

روہ ا اس ، د ریا اوہ ، ع ردی اور
م ز ن ا ۔اس ع ری ادا ما ا



صۃ ر ہ طااا  روا

15

) رض ")  " د  ا
 ، ، ،

۔" ،28 
د  ا وہ ا ن اذ ل ا اںا ع ری اور

 ؟  
ل اس  ا ب ُ ان ، د از ا ا ا اب

ن" "  اور ا ، ر د ار ۔ ر ر
د ، ذ ں وات ں دو ، ا ن، ، ں

،اس ڈا ر اور و ن ا و ۔ ڈا رو ت
، اسرتاور دے،ا ر ں رےا وہ

ان ویؒ ، ی د اس ورزی ف اوراس ی
 : از  ا

 " ی س  أا ء و ا وج ک  ا یث ا   "29 

 "
 ۔" 

 : رازیؒ ا م  ا
ی ا   س ا   ۃ  ا ا ی  ا ا د   " ا

ی  " وان و  30ا ا ا

" 
 

 ۔" 
: ؒ آن ما  ا

ع " ی  ا ا ا  ا ج ی ا  ا وا "31 

" 
 ۔" 
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ا یؤا ف ی دو دہ ز ف ا ںاس م
م اس ا آ اور آ د اماور د فا ،

ا ور ت ں ، د ہ مے اس ف ؤص
ن ا ا ن ا ا ر ے م ا را آ از زورا زرا

ح اس ہ رۃا طا ا ا عا ماس
 : 

س   رْضِ   ا ْ ِ ا دٍ  ٍ أوْ 
ْ  ِ

ْ
ِ  ً ْ   ْ { : ه  "

ق   ط ا ك  خ  ذ رض  و  ا  ا ه  } ً ِ ج
ه." د وظ س و    26وا وا

{: لََ " يعًمَنْ قَ ِ َ سَ  َلَ ا َ قَ َ رْضِ فَ ْ ِ ا دٍ  َ وْ فَ  ٍ ْ َ  ِ ْ ً بِغَ ْ َ }
 

۔"  ، 
ا اسآؒ  ے رہ آن از ا ا

م اس ہ د اور د ا ہ اور ا
ؒ ، ل م ؒ رہآ دحاء

ل  ا ل م ورہآ د اہاس دی
ءاورا م اسآ رازیاؒس، اور ا م ا ا

 : م  ح
) ک  "") ۔ "  اج ذ
) ، " ذک " )

اع ا  ، ہ ا  ا ہ   رۃ ا   ذ  ا
ام ۔"   27ا  ا ا

 : ں دی در ا ی  ا
" ،

) (  ۔   "  ":
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۔ان ت روں رہ آ ر ل ر ے دو
ا ۔ان س اور ر ،وہ ہ غو اور ر ن،

ر ل ا ح ر ان ر ح ں ر ر ام ۔
ا ۔ اددےد ام ں ا ان ا و ا

اس  ر ں ر ، س ۔ ر روں ے ۔۔۔۔ابدر ام
 ، ۔ ارد ام ان اس در ان ۔ ںر
ا ا ۔ دآ رو ۔ان ا ہ و ر، ی، ر، ،

ارد ام ً ا اس ا ح ،ا
د روں ام ۔اس اہرا اور ن ا ا ا ۔

،دودھ، روں ل ۔ اور زت ا ل ا  لاوراون
۔۔۔۔ ا ،ان ڑے ے رض اتا
ہ ھو ، ا ، ۔ان ر ر ۔ ر چ ے ا

ا۔ ان ام ن ا ۔ ے وا دار ، ام
ان ا ا ل رے ر ام ۔ا آ ا وروح

رة اس آر آ ذ ام۳آروں ں ۔و آ اوراس
ل م وہ روں رہ ان ۔ د ذ ء اما راور

وا ل ر ام ا ما وا  ۔ ا
روں ل ر ،د ی،د ا، ، ،اوُ ، ، روں م

م  اورا وہ م ڑاا م ، ،ا ل ا ں
۔  ل اور  ں

ل و ن ، اور ،روں ، ، ڑ، ی، ، ، وں در
ر،اماورر ں اور ں ام ہ وہ ات،وں

ا  م ڑے(ا ے رض) اا ا ا م ا ام م م
م،   ا ا ام ر م ر ت ری ت ں

۔ اور   ا
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۔  : :
  

، ، ، ، ،
ؒ ۔ 

، ا  ، ؒ
 ۔ 

: :
 ، ،
 ؒ ،

 صلى الله عليه وسلم ۔
 ۔ 

) م:)  ا
، ، ء ، ، ، :

۔"  ، ، 
 ، روں ا اور روں ر،ان وا ر

حان،آ  روں ند ،اسا
، م ا اؒیان ں ف ا رے روں ری

 : از حر آپاس ، ام ر ری  م
ج " ك  ى ا    دواب ا وأ دوات ا   

ل ا وا     ا ء وا    25"ل ا

 ، ء "
۔"  ؒ 

م  ںان ڑ م" اور ا ل "ا رے
، ر۔ موہ وا اورا ہ و س ر وا

ر  ۔ ر م انر ی۔ اور ، ، او ر
ا  اردی ل رے ا ۔ ل رے ان و ذ ا

روں ان ۔۔۔۔۔ ا رک اس ام وہ اور
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ف و " ه  خ ئ    اوجه     :وا ا ئ  ا
ا  ة وا ل ا   ا وا وا ن   ن   ج وا

ك ا و  ل وا و ه وا   وا و ا  وا
ن  ك و ا    ل 

ل ا  و وا      ل   ه  ن  س  دس ا وا
و ل ا   ك و  :وا   ا وا و ئ ش  ا

خ   ف ان   ا او ذ  ا ج  خ ش    ا
ن  ا    ش  ش  ا او ا  ا ر ا ا  واذا 

ك م  ذ ن  ا ع   وج ع:وأ ا د     ا ا ا
ة  ن،وا ا ف و  ا د    خ ن   ا ا

ة    ب وا وا وا وأ ا ئ وا وا وا وا ا
ه وا   و   ل ا  وأ ل ا و     

ي وا  ر ا ك ا   ،  ا وا وا آوى وا و
ع     ع  ذوات ا و ن: ر    ر:وا ا ا
و  ا   ن   ا       ا ان ا
ه   ل ا  وا ك و   وا ذوات ا    

ه   ع   وا    ب  ا م  ذي  ه و ان  
ل ا    رض     ات ا ر وا  وذي   ا
و  ا   س ا ا  ئ ا ل ا   و ه   ه و وا

س وا رة وا  ة وا ع وا وا  24"وا وا

"  : :
 ، ، ، : ،
 

، ۔، ،
 ۔ ، 

 :
، 

 ۔ 
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ه و  : إن " ل     ل ر ل    و   أ  ا 
ودا    ت   و  م  ائ   و ض  ج 

ا  ن   ء  غ   22"و و  أ

"ٰ ،
( وا  (

 
 " 

ل  ت ا م ل ا رو د،اند ان ا
،: : وی ؓ تا  ام

دى: "  ، ْ هِ و أ ط ْ  ُ   ِ لُ  ُ هُ    »إِن أ ر ُ ْ  ور ُ
ِ ْ  

مِ  ْ  ُ ُ   ْ ِ رِجْا  ، ِ ُ ُ"23 

" ٰ ‘ ؓ صلى الله عليه وسلم
صلى الله عليه وسلم 

  " 
ر ام ہ وہدر ح اماور،:،ا ہ وہ ہ و

ر ام،ا،ز،ب: ،ا ر وہ ہ و اور
ا ،د اان ذی ر وہ اس ا

در ا ا ں ا وا اور آ ا ح ، ا ا
اا و ام ا روں ،وہان

ا ان اورد اور ،،ان،اور
ا  پ ر ل راور ام ر وہ ہ و: ،راو اس

د ں ں ودو ر ا دار ر وہ ان،‘
اردےد ہ۔ : ام ھو  اور
ر ف وہ ا ا ا رے ان ارد ام

د ف ل ا ان ء ا و ف روں ی، ا ان از ا
 : ح اس م ا وں  اور
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ڑ ے در ر( ااوروہ) ا ر ) ر ااور) ا
ر  اور)وہ ذ ) ( اس ا ) )ان

ص ں ں) دوں ) ں( ام ن
۔  " ذ

ء ا وری ت ؟اس ام لاور
اوروہواا اور ان ح ء اما ل

ام وہ : د ری د  ار
 َ ى ھُ َ قََ  ا ُ خَ ر  فِ   َ

َ
عً ضِ ا  19 جَ

")  ۔" ‘)
تاور ت‘ ا ظ ا ری آ د ار ‘ د ز اس

 : 
 َ َ َ ُ وَ سَ  فِ  َ ر  فِ وَ تِ  ٰا

َ
عً ضِ ا هُ  جَ ِ   20 

" ) (
 ۔" 

ا اؒس م دصلى الله عليه وسلم  ا  : ار
ن   هُ و ِ   ُ ل  ْ رًا  ء  ْ ن أ ُ ُ ْ  ِ ِ ِ

ْ ُ ا ْ ن أ  ْ هُ  "و
 ُ م  لٌ و   ُ هُ  أ  ا ُ   و  ٌ ْ  ُ هُ  ْ امٌ و  

  ً ْ ن  ُ هُ إِ أنْ  ُ ْ  ٍ ِ ً  ط ُ ِ إِ  و
ُ
ِ أ  ُ ْ  أجِ ُ ِ ا )  ِ

 ٍ ِ
ْ ْ خِ ً أوْ  ُ ْ  ً  21۔"(أوْ د

" ،
 اس 
 ، ، 

هُ إِ أنْ   : ُ ْ  ٍ ِ ً  ط ُ ِ إِ  و
ُ
ِ أ  ُ ْ  أجِ ُ

 ٍ ِ
ْ ْ خِ ً أوْ  ُ ْ  ً ً أوْ د ْ ن  ُ " 

 : 
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ان ، ڈا ںان ر ر ر ر در ا و، ان
ام دا وہ ا ۔ ے ا  ا

ویز  ںد ر اس ر ص ا و ت م ا
، وی ا اس ں تو وں ام فد ا ں

ہ ں ں و ا ام ا د رر ں ا وی ااُ
ل ا ل اور ام ا ؤں ،د ابا ت اورآ آ

وا ر ے وہ ا، نر د اس آد
داتاس آنو ر ام لو وہ ت ا ، ں را د

ؒا ؟ ہ ا اور اور ا
 : از ںر طا ا ا ق  ہآ

ح   م وا وا .  أ ا وا { ا ْ ُ ْ  ْ
ِ

ُ { : ه  "
ق ا    ر   ا ً و    وا و ا خ

ذة و ا   "وا  17ب  أو 

ل: ْ }"ا كُ ْ َ َ  ْ َ ِ د{حُ ت اس آ اس ا
ر  وہ اور ذ م ا ر وہ ، ن، ر،

۔" ام د ر ہ یو ر ،اوروہ  د
اس  ام ء آ حد ہ رۃا ا ،اس

 :  ر
هِِ  "  ِ ِ ا ْ غَِ  َ َ أھُِ ِ وَ ی ِ

ْ ِ ْ ُ ا ْ َ مُ وَ َ ْ ةُ وَا َ ْ َ ْ ُ ا كُ ْ َ َ  ْ َ ِ حُ
 َ ُ إِ ُ سَ َ ا َ َ َ أ ةَُ وَ طِ َ َدِیةَُ وَا َ ُ ْ ذَۃُ وَا ُ ْ َ ْ َةُ وَا ِ َ ْ ُ ْ ْ   وَا ُ ْ َ َ ذَ

صُبِ  ُ َ ا َ  َ ِ َ ذُ  18"وَ

ر " ناور ا( اور) د ام ر( وا ذ دار)
اور د د دی( و ( ا ر( اوروہ)

ب ) ردارآ ر(اور)د ا) ااوراو ا ا
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ان۔ ا ووں ا ا ۔ ر آر ا
ر م ۔ا ام ا

م اس وہدرا ت وہ اس اورا ، ر فد
وت اداور ار م ا اس ر م دا وا

 15"۔
ن  اد و اوراس ا دودی م

ح  :اس
اورد ا" کو ں ت م ادوہ

م  اور ں ت ں۔ا ا
ان ، ر ام ا ان ا ن

اہ ۔ د ک ا د آ ا ،
ء دت و وا ا ہو ا ا ، ں وہ

ا ناس ء اس ، امر راا اوران
رےاوراس ں۔اس ا اس

ا وہ اسا اعا ۔ ا اع ن در
ا وہ اسا ، ش ں آ ں ی دو

۔  16"ں
ا ا و م ت زی اورا ص م م

اس م دودی ح ، ن ماور اس ،اور
ا ت ں ۔ آ تری ار ا ا ا

د ت ر ا ص ںاس ہ۔ امو ،ا ا ، ز، ، زات اورا
در ب ںاور د اسز ام ا ا ن ر

ف  رت وز گ ک ب ، ،
، ک گ د ۔اسو زد ں را ں اور

، ن در ںرےاوران و، ا ف ا
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ه :   ه ؛  ل ا : د   ه. و ه و  ئ  ج  أ  
 . بِ { أي د  ُ ُ ْ ى ا ْ  ْ ِ  ِ  ِ ئِ   ْ ِ ُ  ْ ك و ِ  13"}ذ

، م ن یاور وہ، ، سؓ ہ"ا و
زل آ ے ان ارادہ ں ی اور

: } ِ ئِ  ا  ِ
ُ حؒ } ر ا م ء ادوہ

، اور د ادا ا یؒ
ن ا ح ، ْ  }:راد ِ  ِ  ِ ئِ   ْ ِ ُ  ْ ك و ِ ذ

بِ  ُ ُ ْ ى ا ۔"{ ْ د  ا
ءا  ، : ں  ا

اس" ہ وا ۃ ،
ہ  ۔ا ان ا ں تاور ‘ ا اور

۔ا ر وہ ) اد د ر ا
ن  اس د ر ا ن (او ی

او اسز اسا د ا
۔  را  14"ا

ال  ء ا لوا اقاور م م
ل اس از نا آ از زوا ام ء ،اور

اااسں، م اقو ا ا ظ ا ال ا
ا اور ان ر ازا ا ا ا ا دودی،،اردو

ن از ا م  : م
وہاس" م و ز ے وہ
۔"ر" مد وہاس ج ری، ے،

ں  ا اور ٹ ، رم، ہ و ا اور وہ اور
۔  ام ا ان ، زور ان ، ں
۔ ر راور اورز ۔ ہاور ن اور

ڑااورد ۔ ہ نو ااور ر اور ا ا را
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ر  ے اوردو وا ق، ں ق، ی ۔ زورد د ا
تاور  م ان آ ہ رہ ۔ ن ق داروں

را یاوران آات ا  ۔ ا ا اوف ی اٰ ای ا ی
د رے ۔ع ت اتاور ، د رہ م ا دو ہ رہ ا

لا ر ۔ا ر ص ا آ ا ا صاس رةاور
ا مر و و اورا ا ) ر (

آ  و ا آپ ن اس ۔ ا ان ن
 11"۔

م  اورا رے اس رت  ۔ اس

ات ا اس ، ر ل ا " " ا
اط ا اتاس د ، ص وا ماور ص م ا ، ر و

 : از ر ا رف " "ؒ طا ا ا ، م  ا
} ِ ئِ  ا  ِ

ُ  { : ه  ك، و   " م، و ا اد  ا  ا
ه."ت ا  ا  12ام، و أوا  و

: ا  " ِ
ُ . ِ ء ئِ 
  ،

 " ۔
ر  ہ ءہرۃا رے اق اوراس ا رت

، ر ال اقاور ا ا ا اس ر د
رت از زوا ء اور لوا از زوا اور ؒ

ؒ م ءا ا ا دہاس ال ذ ا ء اور م
آن  ما س،ا : ا  ل

ك   " ن  ذ ي وا وة وا ل  : ا وا س. و ل ا 
ن أن   راد ا ون  ون و ن و ن  ن ا ۔۔۔۔۔و ئ ا

ء  أ ل  ِ { . و ئِ  ا  ِ
ُ ل   : }   ح :  وا  ؛   ر



ق رہ ۱:،۲۰۱۸د(ومِا) ا ،:۲ 

4

رت اس ، ان د ہ ا رۃ م رت م اس  ا
ان ا د اس ہ ا رۃ ا ،اس ہ اس ا زل ہ ر

 :  دودی
م" رہ آاس ع ر ۃً  "ر َ َآ ئِ  َ ْ َ َ لَ  ِ

َ کَُ انَْ یُ ُ رَ ْ طِ َ سَْ  ْ ھَ
آءِ  َ سَ َ ا ہ“  8"ِ ئ ح  ” ں ں ر آن ۔ ذ

ں  ر ی دو ، ص ع رۃ م اس
۔ ر ا ر  9"ا

رت  اوراس ن ی ہ ا رہ ر ت ں م ء ص ام ء
ا دا ، م ا : ر از ر رے ن ی رت  اس

ة؟   " ئ أ ا  ، :  ج   ، خ   ل:   ج

ل   ۔ وج    رة  : أ إ آخ   .  :

. ام   10"، و وج   

"ؓ ؓ ت ں تا ں و ،
ں  ؟ ہ رہ آپ ا
اوراس  ل ؤ، ل اس زل رت ی آ

ؤ ۔ام  "ام
اتا ی ر ہ رۃا وا اس روا

م  رےا رت ،اس اہوہ ام لو اس،ن
ارے  :ر

ن" دہ ز ہ اتو ت، م، ا و ح ء رہ ہ رہ
ہ رہ روحا ر ۔ا ان رہآل اور

آ  ہ و ، ر ، ، ل ما ا دہ ز ان ۔
ں  اندو ر ہ ءاور رہ اور م ا و ۔

ن ل ا ، ن م ا ق و اور ت ء رہ ۔



صۃ ر ہ طااا  روا
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ر سو ہ ۔ موآپف
د توع ں تان و۔آپ م م  ۔آپ

ان ت۔آپآز ن ۵۶۱اد۔ و ،۴۱۵ ، 
د۵۷۶  5۔ن۳۰۰اداور

 : ںہیآ ؒیما
آپہ یدل ؒ" ا

د و دت و ری ذ داور تی ک س  ا رو،و
ر  ن ا ہ آپ ، اور،  ر م ا ا

وی د19،آپ  ت911ا و  6۔"ھ

ن مو ر م اس،آن ا ناس ا ا د
اس ،  اد ت آ آن ا م ۔ا د آن رے

ا، ا ت آ م ا ،و آن رے ں مام
آن طا"ا،ی ا اا "

ازز دوا آن،ا تدرے آ م ا
آن ما طا"دہ ،ا ا "ا

ن ،آ و م ا ؒ ،اس
ؒ ،اس از ا ماور ا ر

اس درا ا ، ہ ر ے دو و ط ا
 : از ر  رے

ے، لا" اس و اس
ل  ہ ں ۔ا ت ا ء ءاور روزاوّل

ا ں ،اور ر ت ح ح اس و ء
 7"۔

 



ق رہ ۱:،۲۰۱۸د(ومِا) ا ،:۲ 

2

In this Surah, Allama has discussed jurisprudence on many topics, but I 
have presented only a few topics in this article as an example so that a 
sample of this interpretation of Allama may be presented to the scholars. 

Key Words: Tafseer, Al-Sayyūti, Al-Iklīl fi Isṯinbāt al-Tanzīl, Surah Al-
Maida’s Contents.  

لاآپ ( ا ا ا (اما )ا  ) ل ا ی ( ۔ )
وف ا ام انا ادآپ،ا۔آپ ءوا آ اآپ

۔ طاُ د  1آ
ہ۸۴۹را ل ااھ وا اان۔ان

۔واھ۸۵۵ ۵س ت او وا ت لا و مدو ا
ا ا ان ل م۔ ںا ا   اور

ا با روف ل  2۔ حاورا
ساتا ل آ ۔آپ ۔اسآن ت

مۃ اورا،ی وا ، ہ۔آپیوج ا ، ر
،، ہ،مہون،،، ا اآپ ا ، ا  ا

اا ا ا ت، ا ا، ا نا در،ا ا   ا
و را،یا ا اا،ا ا ا،یا،

ا،ا  ا،اا اا ،آ اا، یا
،آ  فا اا ا ا ، ر ن، ر

ا ن،ر ا ا ذ وہوا  3۔م
اوا۸۷۰سا رھ وا اورا آ ۔ہوا ھ ۸۹۱رس

ا  ر وف ت۔ د آپ ا ھ۹۰۶آپو اس
آپد ترس۔ رہاو دو ےآپ

ل  وی د۱۸۔آپرا زاورآپ تھ۹۱۱ا  4۔و



1

(Specific Contents of Surah Al-Māidah 

in context of Tafsir “Al-Iklīl fi Isṯinbāt al-Tanzīl”) 

 ن  ن
ا  ا ڈا

ABSTRACT 
Al-Suyyūti was born on October 3, 1445 AD (1 Rajab 849 AH) in Cairo, 

Egypt. His mother was Circassian and his father has a Persian origin. 
According to al-Suyyūti, his ancestors came from al-Khudayriyya to 
Baghdad. His family moved to al-suyyūt in Mamluk Egypt, that's why his 
nisbah was “Al-Suyyūti”. 

At the age of six, his father died, then his father’s sufi friend Kamal ud 
Din bin Hammam took him into his custody who was Qazi at that time. Al-
Suyyūti studied Shafi and Hanafi jurisprudence (fiqh), traditions (hadith), 
exegesis (tafsir), theology, history, rhetoric, philosophy, philology, 
arithmetic, timekeeping (miqat) and medicine. He started teaching Shafi 
jurisprudence at the age of eighteen in the same mosque where his father 
taught. In 1486, Sultan Qaitbay appointed him "Shaykh" at the Khanqah of 
Baybars II, a Sufi lodge. He was a Sufi of the Shadhili order. 

Allama Al-Suyyūti wrote many books in almost all fields of science of 
his time. There are many sayings about the count of his books, Allama 
Sayyuti told this count at about three hundred. Among his books “al-Iklīl fi 
Isṯinbāt al-Tanzīl” is an exegesis of Quranic Verses of Ahkaam. 

In this commentary, Allama has briefly examined and deduced the rules 
of jurisprudence according to the Shafi'i school of thought, but from time to 
time he has also mentioned other famous schools of jurisprudence. 

As Surah Al-Ma'ida is the last Surah in terms of revelation, its verses are 
firm and abrogated for other rules. That is, the verses of this Surah have not 
been abrogated by the verses of any other Surah. 

 رن،ما،چ ر، 

 ،  ،ر ن،ماو
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ر اردو و،و ن د ۔روااردوز ر اس
ن ز ن مو ر ۔ ر اردو و ا

زل ری رے ّر ۔اور و۔ ر د
د  مآ ا ر مامِ ،اردو ا رہ ز م وا دی

ں  ۔ وغدا
ی،اردو ںاورا وا  ۔واںز ل

ا  راراات اوران د س روان
ب اا رہ ک۔اآرا۔ ا

م و ،و وش اس ت  ا ربا ا
نو  س  ں۔ رذاتا

ارادارت ات زوان و وناورد ں ری  ،اس
ب ا ر فڈاوص رج اور ا دا مآ اور وبا ڈا

ا،ذ د ن ں ذا ں و ا ری اور
ازا۔   روں

ا ت ع ،،۔و  ،صلى الله عليه وسلمتا ،ر،
ت تا ت ہ اور رے ۔و اس ب ا

رت ااس۔ادار ،ان ا اور
ا   دا ا اورا رر ۔ موریا  ری

ں ں ر ما ں د و وداا۔ری ب ار
ت اورا بن اورارو ب رہ و م

 ۔ ریر
ت ربا وش ا  ۔ غوم اور، دریاس

  
ا   ڈا



vii 

ن .1   ،رن،ما، چرا ،ن
ا .2  ،رن،ما،ا ڈا
لار ، ڈا .3 ا  ٹ ، ر
ضڈا .4 ی ن،ر ز ،،ا و ا ورا ، ر ،ا   مِا
ص، .5 ارہچ ری ڈاو ہر ، ، 
ن .6 ت ر د ڈرنآفر،مِا،وا ا،ڈا مآ  ،ا

ور .7 ك ا  ال ي   ة، كف ب غة ال س ق ال يث  ، رئ ت ا غ ة ل د  ، ةة الوطن م ا  إ
ی .8 ة  ع ب غة ال ض ب ال يثة  ،،  ت ا غ ة ل ة الوطن د  ، ا م ا  إ

، ڈا .9 ضا ڈرنر،مِا،رر د ،آف مآ  ا

10. ، چ ن ر ی،ا د ،ر اا،ا مآ  ا

ا،و ا،دڈا .11 د ر ، 

ر  .12 ق،ا ،ا ،اچ ر رلاردو ، د مِا  مآ

13. ، و ،ا ا رلاڈا ، ،اما ر د ردو  مآ
 



vi 

ا  .5 ڈا و
،ا  ٹ، ا آ ا ڈا

ءا  .1 ڈا و
دتا ہر ا دلاڈا مآ ،ا ر ا ا ا ، 

ڈا .2 و
ر  ، ر ب ، مِا ادارہ  ڈا

ری  .3 ا ڈا و
ر ٹ، حا ل،ا  ڈا

 اڈاو .4
،مِ و لاوا ،ا د ر مآ  ا

ا  .5 ڈا و
رو  ، ر ھ ، آفا  ڈ

وس  .6 ا ڈا و
ن  ، ر ز ءا ،  مِا

ا .7 ڈا ی و
آفآ ا ڈ ا ، ر ، ا  ر

ن  .8 ا ڈا و
ا  ، ا آف ر ، لا  ا

ہ .9 وزا ڈا
د  ، د آف ر ، مِا  ر

درس  .10 ا ڈا
و  انا رو ، ،  ر

 



v 

ڈا  .5  او
ر  ، ر ب ، ا ز ،  و

ی .6 ز ا حا ڈا و
ا  ،  او

ڈا  .7 رو ری ا
د  مآ ،ا ڈرن آف ر ،  مِا

د  .8 ڈا
د مآ ،ا ر لاو ا ، و ر و  ا

ضڈا .9 ی نر ز ا
، و ا را ا ر،ا  ہ،ارہ

ری  .10 ار ڈا
ات ات، آف ر ، مِا و و ا  ا

ی  .1 ڈا و
ا  ڈ را لآف ڈا آف ،،

 ، ، 
ڈا .2 و

،ا  د ،ا ر ھ ، چ ر ا ہو ڈ( )ر  ڈا
ا  .3 ڈا و

،آ ، ر ا لآفا   آ
ڈا .4 د و

،ا  د ،ا ر ھ ، آف ، آف  ڈ
 



iv 

ءاو .1 ڈا
، ا ٹآف ا ،رک ،   رک

ن  .2 ارا ا ڈا و
ن ، ل،ر آفا  . ،ا

ز  .3 ڈا
ب،ر د دی ض،  ر

 ڈاو .4
،ا  د ،ا ر ھ ، آف  ڈ

ڈا  .5
ا  ر آفا ، ل آف ،ڈ و ا ا

ا  .ر، ،ر،ا
 

زڈاو .1 ا
د مآ ،ا ا

ا  .2 ا ڈا و
، ر ن ، ا آفا  ڈ

ء .3 م اجا ڈا و
ور  ور، آف ر ، مِا آف  ڈ

ناڈاو .4
د  مآ ،ا ر لاو ا ،  آنو



iii 

ا250ر .7 ظ ن ا یز ا
۔  ے ا

یاردو، .8 ۔ اورا ن ز
۔  .9 ظر ت ا درجذ و د ا ر

o  ۔ د آ ت ا و ا
o  ( ت ا و وا )

۔ ر
o ا وب ِ د اور ما ، م، ب م، را م، وف

۔  درج اور ا
وت، در، ،دار آنا ا ، اءا ا ا دا ، ا

۲۰۰۸،۳/۲۱۲
o ر رہا ددو ۔ا ل ا رات ا و
o ا ر ت آ آ درجذ د و د ا ت اورآ

اف: َ رۃا ۔ ر  ۷/۱۹۰ل
o ا : ظر ل درجذ و د ا د

ری، ،ا م،ا ا دار م، ا م ا ء ا ب ، ا ب ، ا ا
ض، :۱۴۱۲ر ۲۹،۱/۸ھ،

o  ت لاورا ا ۔اس وا رف ت وف ر
۔  تد ا  ں



ii 

'
ا و ا درجذ و و اتا ر ق ا

۔   ر

زاو  .1 ف طا اکرا دہ 25۔ ز ت
۔ 

۔  .2 ے ا رڈ را
۔  .3 لر درجذ ز

o : 18اور
o : ل 16ذ
o   

▪ : 14اردواور
▪ : ی 12ا

o  ا 
▪ : 12اردواور
▪ : ی 10ا

۔  .4 د ا اور اور اور
5. ، ں دیا اور

ں  ا در
۔  .6 ز ام ا ف زواو ءاورر ا



i 

ت وا ۔اس ا ن مو ا ق ا
 : ِذ  ادارا

۔  .1 دو ل ر قا ا
وا .2 ق ،ا ل ا و ، ما آن، ا م ت

ح ناورا و ت، ت، ا ت، ،ادب، ، ف، مو ن، اد
ہ  رف(و ہو ( وا ت ۔ تاورا

۔ قا .3 ظر ا و ا تو ا ا ا
۔  .4 رڈ ادارا ا ق ا
و .5 ، ا وری ت ل ار ادارت ق ۔ ا

۔  ے ہ آ ب ، را روں روں
ِادارت  .6 داری ذ را دی ، وری را ر ق ا

ا ر اردو ۔ ون،و ر
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ی  یمِ ا   و 
یء۲۰۱۸ د  -  یی۲:رہی  ،ی۱:

ا    ، ف  و ڈا   ا

ڈا  چ ،و  ر  ا رفِ ا  ر  

ا  ڈا یر ،  

ا ڈا  

ن یاڈا  یڈا  
ی

ی
مِ ا ی  

، ن،  و  ا  ر  ردو  دو ا م آ یا







 



 


